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I can obſerve, our Inſidels ſcem to 
bade renoumced it, not throughany Cun- 


ty and Virtue it obligeth them to, and 

Opinion of their being very pre- 

to their preſent, worldly In- 
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Have endeavoured, as plainly as I 


- Sf; 


$ : 


to vindicate Religion from 
udices which ſome-bave en- 


caſt out againſt: 


tertained againſt the Practice, and 
from the Reproaches which by others 
And, if this could be done 
effectually, I doubt not but that the 
Intereſt of Religion would: be very _ 


much promoted by it. For, by all that 


vichion by 
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through their Di ſaffecłion to that Pie- 
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The PReyacr, 
tereft..__And thoſe who have lately 
appeared againſt Religion, have aſ- 

ſaulted it 0 with Scoffing and 
Letter to Ridicule hic One of them hath 
concern. impudently mitten u Defence if. It | 
— Wat rde Ne F thus Book, and 
ſome others of 5 ſame kind, which 
determined me in the Choice of my 
Subject; and made me think that to 
ſbeꝛu the Holly and Abſurdity of ſuch 
Mritings, might he as neceſſary and as 
uſeful, as any ot her Method of plead- 
ing the Cauſe of Religion. If what 
vs, Nai ſaid ſhall, in any meaſure, be 
ſerviceable to this end, I ſhall be very 
.vell ſatisfied: wth the Publiſhing of 
it; which, after ſo many Excellent 
\Diſcourſes preached and printed on 
the, ſame Occaſion, 1 hoped and endea- * 
eoured to baue heen excuſed from. 
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Rom. 10. Part of the x1th Verſe. 


V. hoſe Dever believeth on him, ſhall not ze 
| __ aſhame d. | j | 


E live in an Age wherein 
prophane Men are not content 
to deny God in their Works, 

and to deſpiſe Religion in 
their Hearts, but ſet up for publick Advo- 
cates for Atheiſm and Infidelity. And 

| though they pretend to be mighty Men of 

Reaſon, yet they ſeldom care to uſe any 
| ſerious Arguments in Defence of their Cauſe. 

Theſe they know have been often anſwered, | 

and are apt to put Men into a ſerious con- , F 

ſidering Temper, which, ſome of them con- cg. 

feſs, Would be a great Prejudice to the Sue. f, 

ceſs of their Undertaking : And therefore p. ;:;9w 
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Religion no Matter of Shame. 


are not willing to allow any to be fit Judges ; 


in theſe Matters, but thoſe who are in good 
Humour, i. E. Airy and Jocoſe, fit to be en- 
rettained with Droll and Comedy. Their 
greateſt Talent is Ridiculing, and therefore 
they claim a Liberty to Exerciſe it without 
any Reſtraint, and would perſwade the 
World that it is for the Advantage of Truth 
to ſuffer it to be jeer'd and laughed at. If 
we ſay, that the Principles of Religion are 
grave and ſerious Things, and therefore 
ought to be argued about in a grave and 
ſerious Manner; they tell us, that we muſt 
firſt prove them to be grave and ſerious 
Things, though they have been always e- 
ſteemed, and often abundantly proved to be 
ſo. But why ſhould not they firſt prove 
them to be Fooliſh and Ridiculous, before 
they be allowed to treat them with ſcurri- 
Tous Jeſts and Deriſion? No, ſays one of 
their late Advocates, there is no other way 
to find out which are truly ſerious Things, 


but by applying the Ridicule, to ſee whether 


they will bear it or no. And farther. inſi- 
nuates, That if the Enemies of the Chriftian 
Religion, in its firſt Riſe, had aſſaulted it this 
merry way, they would have bid fair for the 
Silencing and Suppreſſing it ; which is as much 
as to ſay, it would fo well have born Ridi- 
cule, appeared ſo worthy of Contempt and 


Deriſion, that Men would generally ha ve 


— 


een aſhamed of entertaining and profeſſing 


the Belief of it. But 
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But hath it not always been aſſaulted in 


this Manner? Were not he Primitive Foun- 
ders of it brought upon the Stage, in this 


pleaſant way, as well as that of Bears Skins 
| and Pitch Barrels? Was not the Author of 


our Faith himſelf thus ſerved by his Unbe- 
lieving Enemies, mocked and jeſted on, ar- 
rayed in Purple, and crowned with Thorns, 
ridiculed with mock Adorations 7 and by 
all the Methods of Deriſion their Prophane 


Wit could invent, expoſed to the Scorn' of 


Men, and the Reproach of the People? © 

And were not the Apoſtles of Chriſt treat 
ed in the ſame Contumelious Manner, made 
a Gazing-Stock by Reproathes, jeſted on, and 
reviled, repreſented as drunken with Wine, 
or mad Enthuſiaſts, as worthy of the utmoſt 
Scorn and Contempt, as the Filth of the 
World, and the Off-ſcouring of all Things? 
The Chriſtian Religion then had nothing, 
but the Evidence of its Truth, to enable it 
to bear the Trial of the cruel Mockings. of 
thoſe ungodly Scoffers, yet it mightily grew 


and prevailed, The Publiſhers of it had 


none of the Wiſe Men after the Fleſh; none 
of the Rich and Noble, no Proſpect of any 
Temporal Advantage, to keep them in 
Countenance under all the Contempt that 
was poured upon them; The Wirs and 
Jefters had zhex an Opportunity of applying 
their Infallible Rule of Ridiculs, withiall 
the  AdVantzge it was capable off _ 
was 5 EE Eo oa dit. 


Religion no Matter of Shame. ; 
diſcovery of its Truth : And if this be ſo | 


ſure a Teſt of grave. and ſerious Truths, as 4 | 


we are told it is, we have, upon their own 
Principles, a moſt convincing Argument for 
the Truth of our Religion; which maintain- | 
ed its Reputation, and gained upon the E- 
ſteem and Faith of all ſorts of Men, even 
then, when Mocking and Scoffing at it had 
no Reſtraint, and they that received it were 
ſure to be had in Deriſion of all that were 
Found about them. But they were able to 
give ſuch convincing Reaſons of the Faith 
and Hope that was in them, and were ſo well 
fatisfied in the Excellence of the Doctrine 
and Precepts of the Goſpel, that they lis 
not be made aſhamed of their Religion, by 
all the Scorn and Reproaches it brought up- 
on them. Whoſoever, faith the Apoſtle in 
the Text, believeth on him, ſhall not 35 aſba- 
med. Whoſorver believeth on him, 1. e. who- 
ſoever is a good. Chriſtian, whoſoever be- 
lieveth and liveth as ſuch, /ha# not be aſpa- 
med, i. e. he ſhall have no Cauſe to be a- 
ſhamed, either of his Faith or Practice. 
The Atheiſts and Infidels of our Times, 
after the vain Attempts of ſo many Ages 
for the Deſtruction of Religion, ſeem now 
to place all their Hopes of Succeſs in break- 
ing their Jeſts upon the Principles of it, 
and expoſing them to Contempt and Deri- 
ſion, in the moſt ridiculous Diſguiſe their 
Sp Wit can invent. They ſeem to de- 
ſpair 


* 
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E | ſpair of Reaſoning it out of the World, but 


yet to have ſome hopes of jeering and 


laughing it out of Countenance : I ſhall 
therefore make it my chief Buſineſs, in my 
| Diſcourſes upon this Subject, to arm you a- 


gainſt all ſuch rude Aſſaults, wherein heir 
greateſt Strength lies; by ſhewing, That 


whoſoever is a true Chriſtian, both in Faith 
and Practice, can have no reaſon to be aſha- 


med of his being ſo. There is nothing Igno- 
minious in the Matter of his Faith, or the 


Manner of his Life; no real ground for 


Reproach, in his believing the one, or chu- 
ſing the other. To this End I ſhall endea- 


vour to make good theſe following Propo- 


ſitions. 


Firſt, That there is nothing in the Mat- 
hel of his Faith, ſhameful or diſgraceful to 
Secondly, That there is nothing Shameful 
in his Practice. wh At 
Thirdly, That he hath wiſely taken that 
Courſe, which.will certainly be ſafe in the 
End and Iſſue of it; and therefore hath no 
reaſon to be aſhamed, for want of foreſeeing 
or what may, for ought any 
Man can know, be hereafter. WA 


A 
— 


Fourthly, That he hath no reaſon to be a- 
ſhamed of his Faith or Practice, ſo far as the 
Publick Good is concerned in them. 2 


B 3 Fifth- 


* 


: \,© 
;: * 
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 Fifthly, That he hath no reaſon to ze a- 

2 of them, upon the Account of any 
thing in them really prejudicial to the Hap- 
(s of this preſent Life, Which is in all 
= highly promoted by them. 

Sixthly, That he hath no reaſon to Je q- 

-ſhamedof any ſuch fooliſh Credulity, as the | 
Atheiſts and Infidels are want to. reproach 
him for, and have the greateſt ae to be 

ainamed of themſelves. 


a > OA oo i: A anc ood akin... 


- Fir, That * is 1 in the Mat- 
ter of his Faith, Shameful or Diſgraceful to 
him. 

Thoſe Principles of Natural. and, Reveal- 
ed Religion, which are the Object of it, 
are not Ignominious or Diſhonourable to 
him. They are not any juſt Matter of M 
Shame or Reproach, but rather of Glory Iſl 
and Rejoicing. They repreſent him as a 

| far more excellent and happy Being, than 
il AP and Infidels will allow themſelves 
1 to be. 


1 1 a lc. r 


That he is the W la of God, 
made and faſhioned by a Being infinitely wiſe 
and good, the Creator of Heaven and 
1 Earth. That he is the Object of his pecu- 
liar Care and Providence, and that the vaſt 
Variety of other Beings, with which he is 
nouriſhed and delighted, were deſigned. for 
thoſe Beneficial Uſes to which they ſerve. 
That he hath ſomething more in his Com- 

poſition 
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poſition than dull and ſenſeleſs Matter; that 
he hath” nobler powers and Faculties than 
ean poſſibly ſpring from Body, however 
ſhaped, or ſized, or moved, or tempered 
together. That he is endued with an Tm: 
mortal Soul, formed aſter | the Likenefs of 
the moſt excellent and ſupreme Being, and 
capable of an everlaſting a and molt happy 
Enjoyment of him. | 

How much more Honowifable is this to 


Mankind, than to be, as the Atheiſt aſſerts 


him to be, the Creature of Blind Neceſſity 
or Chance, in the forming whereof no Wil 
dom or Counſel was employed ? That he is 


without any God in the World to concern 


himſelf about him, and that no one thing 
was ever deſigned for his Uſe and Benefit; 
that he is 4 mere Corporeal Machine, jum- 
bled: together without any Art or Skill, 
and acking only as it is moved by the fatal 
or Caſual Impreſſions of Bodies which are 
round about it; uncapable of any Pleaſure 
but what they force upon him; and when, 
in a little while, they have put it out of 
Frame, nothing is able to put it in order a- 


gain, or to reſtore its Motions, but it re- 
mains ſtupid and unactive for ever; its Liſe 


vaniſheth- into nothing, and its Hopes pe- 
riſh. With what Indignation ſhould we re- 
ject ſuch ridiculous and opprobrious Con- 
ceits as theſe, which make Mankind of ſo 


baſe a Deſcent; of ſo mean a Compoſition, 
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and void of all Capacity of Life and Hap- | 


pineſs, beyond the ſhort . Meaſure of an 
Hiqnds Breadth of Days? And what ean be 
more abſurd, than the Attempts of Atheiſts, 


to expoſe Men to Contempt and Reproach, 


becauſe they will not join with them in thus 
vilifying their own Nature and Extraction? 

The Chriſtian further believeth, that 
God the Maker and Governor of the World, 
hath a tender and gracious Regard for Man- 
kind, that he gave his only begotten Son to 


take our Nature, and to ſuffer the painful 


and ignominious Death of the Croſs, to re- 
deem us out of that State of Sin and Miſe- 
ry into which we were fallen, and to be the 
Author of Eternal Salvation, to all thoſe who 
believe in him, and obey his holy, juſt, and 
good Laws ; That this our Redeemer roſe 
again from the Dead, aſcended into Hea- 
ven, and being fat down at the Right Hand 
of God, ſent the Holy Ghoſt to guide, 
ſanctity, and comfort us; and that he will 
come again at the end of the World, with 
Power and great Glory, to judge the Quick aud 
Dead, and to render to every Man an ever- 
laſting Recompence, according to what he 
bath done in the Fleſh, whether it be good or 


bad. $ 


Now what is there in all this for a Chri- 


ſtian to be aſhamed of 2 Is it not for the 


Honour of Mankind, that the Almighty 
Creator and Governor of the World ſhould 
0 
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do love them, that he ſhould value them and 


their Happineſs at ſo high-a-rate, that he 
ſhould ſend; his only begotten Son, cloathed 
with our Nature and Tnfirmities, to pur- 


chaſe Eternal Redemption by ſhedding his 


precious Blood for us; that he wiped away 
all the Ignominy of the Croſs, and con- 
firmed the Truth of all the glad Tidings of 
the Goſpel he preached, by raiſing him from 
the Dead; that he hath taken our Human 
Nature into Heaven with him, and placed 
the Man Chriſt Feſus on his Throne of Glo- 
| ry, and made him who loved us, and waſhed 
us from our Sins with his own' Blood, Head over 
all things; That our Bodies are not to periſh 
for ever in their Graves, but ſhall riſe again 
Glorious and Immortal; and that when Chriſt, 
who is our Life, ſhall appear, we alſo ſhall ap. 


pear with him in Glory, and be for ever un- 


ſpeakably happy with him ? Theſe are 


things too glorious for us to ſuffer our ſelyes 


to be laughed and jeered out of the Belief 
of them, to give up to thoſe who aſſault us 
only with Arguments of prophane Wit and 
Drollery. Nothing but the cleareſt Evi- 
dence of our being deceived, ſhould be a- 
ble to top us in this our boaſting, and to make 
our glorying void. | 17 

Secondly, There is nothing ſhameful in 
his Practice, nothing but what is Honoura- 


ble in the ſight of all Men, but a few blind 
and beſotted Atheiſts, whoſe Reproaches no 


wiſe 
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Religion no Matter of Shame. | 
wiſe Man will think worthy: to be ſet a- 
gainſt the general Eſteem of all other Men; 
who, when ever they exerciſe their Talent 
of Scoffing at Piety and Virtue, adt in 
Contradiction to their own Principles. For, 
according to theſe, nothing we do can de- 
ſerve either Commendation or Reproach. 
For Virtue and Vice are all alike with them, 
one is neither better nor worſe than the o- 
ther. The Diſtinction of Fit and Unfit, of 
Duty and Sin, of Moral Good and Evil, 


hath no Foundation in the Nature of Thing 


Sz 
and Robbery and Murder are every whit as 
good in themſelves, as Juſtice and Charity. 
But if there were really any thing unſeem- 
by and contemptible in the Chriſtian's Life, 
it would ſtill be moſt abſurd in them to 
reproach him for it: For they tell us, that 
no Man can poſſibly do otherwiſe than he 
doth ; that there is no ſuch thing as Liber. 
ty, or Choice ; that every Volition is neceſ- 
farily produced by ſome External Cauſe, by 
a violent Tmpulſe of ſome Matter without 
us, or inſpired into us, no otherwiſe than as 
a Wheel of a Mill is moved by the Wind 
that blows upon its Sails. And if this be 
true, there can be nothing more worthy of 
Praiſe or Diſpraiſe, of Commendation or 
Reproach, in the Actions of a Man, than 
in the Motions of a Mill. 

Nothing then can be more abſurd, than 
for an Atheiſt to ridicule or ſcoff at any 
| thing; 


DP a Ws 


ow YT Wy oF Y + O27 


bw 


Religion no Matter of Shame. 
thing; and ſurely no. Man of 1 05 will 


value the Cenſures or Reproaches of ſuch | 
as not only contradict themſelves by them, 
but the common Senſe and Experience of 
Mankind. To be ſure the good Chriſtian 
can have no reaſon to be * — of his Pra- 


ctice, which is moſt highly Honourable up- 
on theſe Accounts. 

Firſt, The Chriſtian s Life is an on 
of the moſt excellent and glorious Being in 
all his imitable Perfections ;. a conforming 
our ſelves. to his Image, who.; is.the Lord 
glorious in Holineſs ; and exerciling, to the 
utmoſt, of, our Capacity, that Juſtice and 
Fidelity, that Goodneſs and Mercy, for 
which he is adored and honoured.in all the 
Aſſemblies of his Saints. This certainly 
can be no juſt Matter of Shame and Re- 


proach, nothing can be more Honourable 


for us, than thus to ſhew . forth the Virtues, 
and to live the Life of God. 
Secondly, The Chriſtian's Life is doing 


the Will 2 God, and walking according to 
thoſe. Laws which the infinitely wiſe and gra- 


cious Lord of Heaven and Earth bath. ſet 
before us. And can it be Matter of Shame, 
for.a Creature to be. goyerned by his Crea- 
tor; to. employ our Faculties about . thoſe 
Works which our Maker hath appointed tor 
us; to be directed in all our Actions by a 
Being who is infinitely wiſe, and therefore 
cannot but know what is beſt and fitteſt for 


us 
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us to do; and immenſely good and kind, 
and therefore cannot require any thing of 


us which is not for our Good and Benefit to 


* 
* 


perform? Can it be Matter of Shame, not 
to decline the moſt Honourable Service, not 
to withdraw our ſelves from his Conduct, 
whoſe Wiſdom is unſearchable, and Under- 


tanding infinite ; not to be undutiful to a 
moſt kind and loving Father, or to be care- 
ful in all things to pleaſe him, who is the 
beſt Friend, and the greateſt Benefactor we 


have in the World, who giveth us Life, and 


Breath, and all things? : 

Thirdly, The Practice of a Chriſtian is a- 
greeable to the beſt Reaſon of Mankind, 
what the moſt wiſe and ſober Men have al- 
ways approved as moſt becoming and be- 
hoving us, and as moſt worthy of Eſteem 
and Praiſe ; fuch as hardly any Man can in 
good earneſt diſapprove or deſpiſe; ſuch as, 
Jam confident, . thoſe very Men, who wan- 


tonly ſcoff at it, did never ſeriouſly difallow 


or condemn. Did ever any Man's Reaſon 


dictate to him, that it was fit for a Creature 


not to honour and love his Maker? That it 
was as reaſonable for a Man to be lewd and 
drunk, as to be chaſt and ſober ; to be paſ- 
fionate and furious, as to be meek and gen- 
tie; to be injurious and fraudulent, as to be 
Juſt and faithful in his Dealing; to be cruel 
and oppreſſive, as to be compaſſionate and 
charitable to his Neighbour 2 Vain and dif- 

TS ſolute 
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Religion no Matter of - Shame: 
„  colute Men may, indeed, out of Pride. and 
1 Envy, or an Affectation of appearing bold 
and witty, ridicule and ſcoff at thoſe who 
r practiſe theſe Virtues; but the Underſtan- 
dings of Men can hardly be ſo corrupted, 
„that in Judgment, and Heart and Conſcience, 
they ſhould deſpiſe them for it. How lit- 
2 tle reaſon then can we have to be aſhamed of 


mend our ſelves to our own and every Man's 
7 Reaſon and Conſcience 2. As for the peculiar 


ſuch abſurd Reproaches, whilſt we can com- 


13 


Precepts, and the poſitive Inſtitutions of 


Chriſtianity, though they may not be dicta- 
ted to us by Natural Reaſon, yet they are 
, no way contrary to it; they are either Im- 
provements of thoſe Moral . Virtues to a 

greater Perfection, which the decayed Un- 

derſtandings of Men, without the Aſſiſtance 
of Divine Revelation, could not fo eaſily 
diſcern their Obligations to; or deſigned 
more ſtrictly to oblige us, and more ſtrong- 
ly to engage us to the moſt conſtant Practice 


md Wd | 


we 


one who believes the Doctrines of the Go- 


* 4 5 * ad as ed yd << 1 


can have no Cauſe to Je aſhamed of any part 


— (D 


i 


of them; and every whit as reaſonable, to 


ſpel, as the moſt acknowledged Moral Vir- 
tue is to any other Man. A Chriſtian then 


of his Practice, ſo far as it is Chriſtian, till 
he can ſee Cauſe to be aſhamed of his Rea- 
ſon and his Faith. I proceed now to ſhew, _ 
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_ Thirdly, That he hath taken that Courſe, if 


which will certainly be the moſt ſafe in the 4 


End and Iſſue of it. 


Ik things ſhould fall out contrary to his 
Belief, and Death ſhould put an end to his 


Being, he will then be never the worſe for 


his Religion; but if there be a God, and 4 3 


future State of Happineſs or Miſery, ac- 
cording to Mens Works, he is ſure it will 
be incomparably beſt for them who believed 
in him, and loved and ſerved him. A late 


Author indeed calls this a Beggarly Refuge, 


and tells us that zhe ſame Reaſon which aſſures 
us that God is ſo good as not to deceive us, 
will prove to us that God is ſo good, that we 
can have no Dread or Suſpicion to make us un- 
eaſy ; for it is Malice only, and not Goodneſs 
can make us afraid. So that if there be a 
God and a Future State, it is all one what 
we believe, and how we live; the Atheiſts 


and the Prophane have no more reaſon to 
fear any thing from him, than the moſt Re- 


ligious, i. e. none at all. | | 

But before a wiſe Man will ſuffer him- 
ſelf to be influenced by ſuch looſe Diſcourſe 
as this, he ought to ſee all the Arguments 


* 


for the Truth of Chriſtianity, and of the 
Being of a God, a perfectly Juſt and Righ- 


teous Governor of the World, rewardin 


and puniſhing Men according to their Beha- 


viour towards him, unanſwerably confuted. 
For if theſe be true, we are ſure that there 
| with 
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Will be Vengeance, executed hereafter, on 
a 2 all them who know not God, Who in their 
Hearts and Works deny him. And if he is 
Pot ſure that they are falſe, he muſt ſtill 
ook upon Religion as the ſafeſt way. We 
Ware ſure that there can be no Malice in God, 
but we cannot believe againſt. the common 
Penſe of Mankind, that Malice and Juſtice 
are the ſame thing, or that it is Malice in 
a Governor to puniſh. the groſſeſt and moſt 
impudent Offenders againſt his Crown and 
Dignity. Nay, we cannot but. think it 
would be Goodneſs and Mercy in Gover- 
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their Malice both to God and Men, who 
ſet themſelves, in this manner, to extirpate 
the Fear of God out of the Hearts of Men, 
and to ſet them looſe from that which 
is ſo neceſſary to reſtrain them from thoſe 
Practices; which we believe are, and they 
cannot know that they are not, of the 
moſt pernicious Conſequence to particular 
Perſons, and which they cannot but know 
are moſt hurtful to the Publick Society. 
We do not go about to perſuade. Men to 
Arive to have Faith, and to believe to the ue- 
maſt ; becauſe, if after all, there will be nothing 
in the Matter, there will be no harm in being 
deceived ; but if there be any thing, it will be 
fatal: for. them not to have Fe Pikes ta the full; 
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but to perſuade them for this Reaſon, to 
hearken without Prejudice to the Argu- 
ments 
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nors to puniſh; thoſe, who ſo boldly. ſhew ; 


kind ; which is a Character Men have rea- 
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ments for Religion; not to caſtf off the 


Belief and Practice of it, witliout the 


plaineſt Proof of its Falſhood ; not to vive 


Up their Faith to a Jeſt or Jeer ; not to caſt | 8 


off the Fear of God, till they are ſure there | 
is none, or none that deſerves to be feared ; 


bur to live as if there were a God and a 


Future State of Rewards and Puniſhments, | 
till they are ſatisfied by ſubſtantial Reaſons, 


which they never can be, that Atheiſts and ; 


Infidels are the only true Believers. And 
this certainly is what becomes a wiſe and | 


prudent Man, not to be over-Credulous, 


when an Error would be of the moſt dan- 
gerous Conſequence ; and to live by thoſe 
Principles he is ſure can do him no hurt, 
but may be of infinite and everlaſting Ad- 
vantage to him. | 

Fourthly, The Chriſtian hath no teaſon to 
be aſhamed of his Principles or Practices, ſo 
far as the Publick is concerned in them: 
They have a mighty Tendency to promote 
the common Peace and Welfare of Socie- 
ties, and to make a Nation or People pro. 
ſperous and happy; whereas Atheiſm me 
Irreligion, with all manner of Vice and 
Wickedneſs, which are inſeparable from 
them, do manifeſtly promote Publick Miſe- 
ry and Confuſion. And therefore all, who 
profeſs and plead for them, may juſtly be 
eſteemed as the common Enemies of Man- 


{on 
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ſon to be aſhamed of. Righteouſneſs exalt- Prov. 14 
eth a Nation : but Sin is the Reproach of a- 

»y People. Religion and Vintue are high- 

ly Advantageous to the pub Proſperi- 

ty; and no Men deſerve fo Well of the 
Publick, as thoſe who obſerve their Rules, 

and heartily endeavour to promote their 
Intereſt ; and therefore no Men have leſs 

Reaſon to be aſhamed. | 


- Firſt, What a Bleſſing to a Nation are 
ſuch Magiſtrates, who are influenced by 
the Principles of Religion, who believe 
themſelves Miniſters of God for the pub- 
lick Good, and therefore continually attend 
upon this very Thing; who own themſelves 
Subjects of a Superior Lord, by and for 
whom Kings Reign, to whom they muſt 
give an Account, who without Reſpect 

ef Perſons will judge every Man's Worts? 
gy When, from a Senſe of Duty and Conſci- 


e ence towards God, they execute Juſtice 
I Impartially, and are Merciful as he whom 
3 they repreſent is Merciful ; and after the 
d ſame Example, are always watching over 
id their People for Good, and ſtudying to pro- 
m mote the Happineſs of them all to the ut- 
e- moſt of their Power; How happy is that 
10 People who is in ſuch- a Caſe > We feel the 
50 Happineis of it at this Day, how much 
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che Reputation, and Safety, and Quiet, 
and Proſperity of a People is advanced by 
a Prince of. Religion and Virtue; we are 


eaſy under Her Care, and. ſecure of the 
Continuance of all our Rights and Liber- 


ties; becauſe, we know She Acts from a 


firm and conſtant Principle, from the 
Senſe of Duty, and the Fear of God. 

But if Princes were once perſwaded, 
that there is no God to call them to Ac- 
count, that there is no more Evil in Ty- 
ranny and Cruelty, or Danger to them 
who Exerciſe them, than in Juſtice and 


Merey, if they can but ſecure their Per- 


ſons, and maintain their Power and Dig-/ 
nity ; that they may break their Con- 
tracts, oppreſs their Subjects, raviſh and 
ſpoil, and kill at Pleaſure, without any 
Guilt, or fear of any thing but from 
Men; what Principle could be ſtrong e- 
nough to reſtrain them from the Practice 
of any of theſe Things, whenever any 
Luſt, or Paſſion, or any ſingle, private 
Intereſt urged them thereunto? How 
Precarious would all our moſt: valuable 
Enjoyments be under ſuch Governors; 


and what elſe could we be ſure of but 


continual Fears, Tumults and Diſorders, 


or the worſt of Miſery and Slavery: 


Second, 
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| Secondly, Tet us conſid der tow much” 


the Happineſs of 4 a Nation depends upd 


the Principles of Religion, influencing 


A the People to a due Sußheckſon to thofe 
Ky Who are in Authority over them; When 


they are taught to obey Ma ifttates as 


be Ordinance. of God, 7% only for Fear, 


but for Conſcience-ſake ; When they fe re- 
ſtrained from Factions and Tutu and 


Rebellion againſt thoſe who Miniſter for 


4 God, and for their Good, not only by 


the Fear of human Power, but by Princi- 
ples of Conſcknce, and. the Diva of e- 
verlaſting Damnation ; then the firmeſt 
Foundation 1s laid for the 80 phört of Go- 
vernment, and the publick Peace and 
Order. 

But if theſe Principles ere Liniſhed' 
out of the World, and Atheiſm iutrodu- 
ced in their ſtead, and Men Were Per- ; 
ſwaded that there is no Guilt i in Treaſorf 
and Repellion againſt the beſt of Gove? 
nors, that they might follow rhe Dictites! 
of Ambition and Revenge aud Coverout: 
neſs, to the utter TER on of publlcle 
Fexca. and Order, and: involving the Nag 
tion in Blood PU Confufi or, * nd Were 
under no Obligations to condty Aly, 
thing but their own particular Safety upd 
Advantage, and had nothing to PROS 
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the Diſappointment of their Pernicious 
Undertakings; that there is as much Vir- 
tue and Goodneſs in doing the greateſt 
publick Miſchief, as in doing the greateſt 
publick Good ; that no Law of Nature 
or of God hath made any Difference be- 
twixt them; that neither of them is Duty 
or Sin, rewardable or puniſhable hereat- 
ter; all which the Atheiſts aſſert ; What 
a mad and miſerable World would this 
bee What could long reſtrain the Luſts 
and Paſſions of Men from producing Wars 
and Fightings, from turning the World up- 
fide down, and putting all Things into the 
utmoſt Diſorder and Confulion 2 
Thirdly, Let us conſider how neceſſary 
it is to the ſupport and welfare of Socie- 
ty, that Men have a great regard to the 
Obligation of Oaths. Whilſt theſe are 
held Sacred, Men are capable of being 
put under the ſtrongeſt Ties of Conſci- 
ence, to execute Jultice impartially, to 
perform their Truſts faithfully, and to 
give Teſtimonies of Facts, with ſuch 
Truth and Sincerity, that the Innocent 
may be cleared, the Guilty convicted, 
the injured perſon righted, and doubtful 
Controverſies, wherein the Intereſts of 
Men are concerned, determined, and an 
end put to all Strife, in the moſt 11 
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and ſatisfactory Manner that can be. All 


b. | which are highly neceſfary to the pub- 
lick Safety, Peace and Welfare; which 
can hardly, if at all, long be upheld 


= without them. 

= Of what pernicious Conſequence than 
muſt the Principles of Atheiſm be to Hu- 
mane Society; to believe that there is no 
God and Providence, no. Searcher of the 
Hearts of Men, to judge and be avenged 
of the perjured Perſon 2 Tf Judges, and 
Juries, and Witneſſes ſhould be thus per- 
ſwaded, of how little Uſe would the beft 
| Laws be, for the Security of publick Or- 
der and Juſtice, and the Lives and Pro- 
perties of Men ? 

Fourthly, Let us conſi der how novel. 
ry Religion is to ſuch a Regulation of the 
Affections and Behaviour of Men one to- 
wards another, as would mightily pro- 
mote the common Peace and Happineſs. 


If, as Religion requires, the Members of 


a Society would put. off Anger, Hatred, 
Malice, Pride, Covetouinels, Reviling, 
Backbiting, Slandering, and all Unrigh- 
teous Dealing ; and pur on Bowels of Mer- 
cy, Humbleneſs of Mind, Meekneſs, uni- 
verſal Love and Charity, ſpeak every Man 
the Truth to his Neighbour, and do to o- 


thers as they would that they ſhould do 
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unto. them; how quietly. and. e 


Religion not only expreſly and perem- 
ptorily enjoins, but ſets before us the 
ſtrongeſt Motives to perſwade us to a2 
moſt exact Obedience in every Particu- 
lar, threatning the Tranſgreſſors with 
everlaſting and intolerable. Puniſhment, 
and promiſing to Reward the Obedient 
with eternal and unſpeakable Happineſs. 


Things, which are ſo Beneficial to Hu- 
man Society, it is through the want or 
weakneſs of Faith in the Principles of our 
Religion: And therefore thoſe ought to 
be eſteemed as publick Enemies, who at- 
tempt to break or looſen the Obligations 
of Religion; who go about to perſwade 
Men that there i 15 no God to require any 
of theſe Things of us, or to call us to 
Account for our Diſobedience ; that we 
are no otherwiſe obliged to have any re- 
10 gard to them, than as they may conduce 
4 to our own particular Safety, Credit. or 
1 Advantage in this World. 
1 Thus much then may ſuffice to ſhew 
how little Reaſon. a good Chriſtian can 
have to be aſbamed upon the publick Ac- 
count; nothing being more Advantage- 
ous to Human Meike 4 than the Faith he 
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would they live together? Now all this 9 ; 


And if we are defective in any of theſe i 
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profeſſeth, and the Laws he Governs him- 
ſelf by. This hath been often acknow- 
ledged by the moſt profeſſed Atheiſts, who 
have endeayoured to perſwade the World, 
that Religion was at firſt invented by 
ſome State Politicians, for the upholding 


of Order and Government, without 
which no Society can Subſiſt; and the 


more effectually to reſtrain” Men from 
thoſe Practices which are deſtructive of 
its Peace and Happineſs. If then 'what 
J have ſaid upon this Head be true, we 
may infer theſe Things, 


Firſt, That how Confident ſoever Men 


are, that they are in the right in denying 


the Principles of Religion, that by a won- 


derful Sagacity, which they have above 
the reſt of Mankind, they have diſcover- 


ed this Myſtery, that the beſt, and wi- 


ſeſt, and greateſt part of Men in all Ages 
have been deceived, . and impoſed upon 
with falſe Notions of the Being of a God 


and Providence, and future Rewards and 


Puniſhments ; yet it is certainly their wi- 
ſeſt Courſe not to let the World know 
the mighty Diſcoveries they have made, 
nor to uſe any Endeavours to Convince 
Men of their Miſtake. 
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When a Man profeſſeth himſelf an A. 
theiſt, or of no Religion, he tells the 
World, that he believes' himſelf under no 
Obligations of Conſcience to ſpeak Truth, 
to perform his Promiſes, ro obſerve any 
Rules of Juſtice and Honeſty ; in his Deal- 
ing, to have any regard to the Good of 


another, or to the Peace and Quiet of 


that Society of which he is a Member; 


that Lying, Cheating, Perjury, Theft, 
Adultery, Murder and Treaſon, are very 
innocent Things; that he may do any 
thing for his Advantage, how Evil ſoe- 


ver it is eſteemed by the ignorant and 
deluded Part of Mankind, - which he can 
do with Safety, and without any danger 
of Suftering from Men. Can it be for 
any Man's Intereſt to be known to be of 
this Mind ? Will not all who know him 
be afraid to give him any Credit, to truſt 
him with the Management of any Affairs, 
or to have any Dealings or Commerce 
with him ? 

It is indeed better for others that his 
Principles ſhould be known, that they 


may watch and guard themſelves againſt 
him, as one who profeſſeth to make no 


Conſcience of committing any ſort of 
Villany, and to be reſtrained by no other 


Conlideration, but that of his own Inte- 


* reſt, 


reſt. © But he would have more Oppor- | 
tunities of advancing and enriching him- 


ſelf, and might more effectually accom- 


pliſh any ſelfiſh Deſign, if he were not 
known to be a Man of no Conſcience 
and Religion. He is a Fool, who ſaith 
In his Heart there is no God; but he is a 
greater Fool, who tells the World he be- 
lieverh there is none; and a greater ſtill, 
who goeth about to perſwade others to 
be of his Mind. For this is to tell them 
that they are at liberty to do him any 
Miſchief they can get any thing to 
themſelves by; that they may Cheat, Rob, 


or Kill him, or any other Perſon he hath 


the greateſt Kindneſs and Concern for, 
without ſcruple or fear of any thing but 
a DiſeSvery: + 4 be © TH | 

And it his Atheiſtical Notions ſhould 
ſpread and prevail, he muſt expect to 


partake in all the Miſchiefs which would 


be Conſequent upon the Diſſolution of 


Government and Society. For the ſtrong- 


eſt Foundation of Government would 
then be ſubverted, and the ſtrongeſt 
Bands of Society broken, and every Man 
left at liberty, from any Tie of Conſci- 
ence, to undermine the publick Peace, 


and to ſeek his own Advantage by all the 


Methods of Wrong and Injuitice he could 


invent and conceal. Se- 
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propagate Atheiſm and Infidelity, or to 


and advanced. Theſe Men are, and 


Traytors by Principle, whenever it is 


tul to e 2 Can it be for the In- 


Neligiom no Mutter of Shame. 


Second, That it is the Intereſt of Go- 
verament, and all Publick Societies, to 
give no Countenance or Encouragement 
to thoſe, who profeſs or endeavour to 


leſſen the Credibility of: thoſe Principles 
of Religion, by which the Throne is eſta- 
bliſh'd, and the publick Safety, Peace 
and Proſperity ſo manifeſtly maintained 


would make others like themſelves, 
Cheats, Villains, Thieves, Seditious , 


for their private Intereſt to be ſo. They 
cannot be tied by Oaths and Promiſes, 
to do any Publick Good, or withheld 
from doing any Publick Miſchief ; and | 
therefore are not fit to be truſted with 
any Publick Employment. Are they fit 
to be truſted with the Care and Defence 
of our Religion, who are Enemies to all 
Religion? Are they fix to be employed 
for the Puniſhment of Evil Doers, and the 
Maintenance of Piety and Virtue, who 
have no Notion of any thing's being 
good or evil, but as it is uſeful or hurt- 


tereſt of any Government, that they 
ſhould be preferred or indulged, who 
have no Principle of Obedience and Sub- 


miſſion, 
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0 miſſion, but fear of Puniſhment from 
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Men; who are ſubject only for Wrath, 
and not for Conſcience ſate; who hold no- 
thing unlawſul, how deſtructive ſoever of 
the Common-Weal, which they can do 
with Safety and Advantage 10 
Thbiraly, "That the Miniſters of Religi- | 
on are moſt uſeful; Members of a Society, 
and ovght to be eſteemed and favoured, 
not only for their Relation to God, but 


for their Works ſake, for the Nature of 
their Employment, which fo highly and 
manifeſtly tends to promote the Publick 
Good. it is their proper Buſineſs to 
teach all Ranks and Conditions of Men, 
and by the ſtrongeſt Motives and Argu- 
ments to perſuade them to the Practice 
of their ſeveral Puties, which are ſo ne- 
ceſſary to publick Peace and Happineſs. 


And that theſe are ſo generally known 
and believed to be the Will of God, not 


to be neglected by Men, without expo- 


ſing themſelves to Everlaſting and Into- 


lerable Puniſnment; that the Attempts of 
Atheiſts and Infidels do not more pre- 


vail to the ſtifling all Notions of Right 


and Wrong, of Good and Evil; that 


- Mens Conſciences are ſo often axcakened 


to conſider their Duty to the Publick, 
we" 'to one another, and all the mighty 
8 Argu- 
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Arguments of the Goſpel, whereby the 
Pertormance of it is enforced ; Ts not all 
this, in a great Meaſure, owing to the 
Labours of thoſe who Miniſter about Ho- 
ly Things: What other Offices of Men 
then are more Beneficial to the Publick, 
than theirs > If therefore they had no 
Relation to God, and they were only 
Miniſters of the State, it is in Matters 
of ſuch vaſt Importance to the Common 
Good, and the Safety of every Man's 
Perſon and 'Eſtate is ſo manifeſtly con- 
cerned in the Succeſs of their Labours, 
that nothing can be more injurious to 
Mankind, than to weaken their Aurhori- 
ty in Preaching the Goſpel, and to pour 
ontempt upon them and their Profeſſi- 
on. I is indeed, as to our ſelves, but 4 
ſmall thing for us to be judged by Man's 
Judgment, to be cenſured and reviled by a 
looſe and prophane World : And tho' we 
cannot but be concerned for the Diſho- 
nour which is done to God, and the Miſ- 
chief which is done to the Souls and 
Bodies of Men, by our being deſpitefully 
uſed, and ſhamefully entreated ; yet we 
have abundant reaſon 70 rejoice that we 
are counted worthy to ſuffer Shame for the 
Name of Chriſt ; a Maſter that we know 
well not forget our Works of Faith, —_— 
ours 


* 
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liurs of Love, and Patience of Hope, that 


which we do and. ſuffer for his and his 
Churches ſake. In confidence therefore 
of approving our ſelves to God, of his 


Favour and Bleſſing, how much. ſoever 
we are deſpiſed and vilified by our un- 
believing Adverſaries, we do and will re- 
joice, and eſteem the Reproach of Chriſt 
greater Riches, than all the Treaſures of the 
Ungodly. me Y N 

 Fifthly, I proceed to ſhew, That the 


true Chriſtian. hath no Reaſon to Je a- 
ſhamed of his Faith and Practice, ſo far 


as his own particular preſent Good and 


> 


ſhould be miſtaken in the Principles of 
his Religion, as he is well aſſured he is 


Happineſs is concerned in it. If he 


not, he finds himſelf much the Happier 


for them, and for thoſe Practices they 
have engaged him in. There is nothing 
valuable in this Life, or of any Moment 
to the Happineſs of it, which his Religi- 


| on doth not in its own Nature tend to 
produce in him, or to procure for him. 


It is highly beneficial to him in reſpe&t 
of his Body, his Eſtate, and his Mind; he 


is the better, in all theſe Reſpects, for 


Believing and Living as he doth, and 
therefore can have no Reaſon to be aſhamed 


upon that Account. 


Firſt, 


29 


30 Religion no Matter of Shame. 
Firſt, Religion doth very much con- 
duce to the Welfare of his Body, to its 
Beauty, and Eaſe, and Health, and Life. 
Meekneſs, Temperance, Contentment, 
Hope in God, Love and Charity, which 
are great Duties of our Religion, adorn 
the Countenance of Men, and give it all 
the Advantage of a ſweet Air and plea- 
ſing Aſpect it is capable of. Whereas 
the contrary Vices make it diſagreeable, 
frightful or ridiculous. How wild and 
ſcaring are the Looks of Wrath, Malice 
and Revenge? How pale and meager 
thoſe of Envy and Diſcontent 2 How dull 
and heavy thoſe of Hatred and Unchari- 
tableneſs ? And what variety of deformed. 
Looks may be obſerved in a Club' of 
Drunkards ? Bears, and Swine, and Apes 
are the fitteſt Emblems to repreſent them. 
How often and how juſtly are Men re- 
proached for thoſe unnatural Deformities 
they give themſelyes 2 And how aſhamed 
would they be to be drawn and expoſed 
to the World, in the Colours and Viſage 
of their Vices There is even a viſible 
difference between Virtue and Vice; and, 
withour making much uſe of our Reaſon, 
our Senſes teach us to approve the _ 
an 
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and to diſlike the other. 4 Man's. Vaſe" 
om makes his Face to ſhine, Ecel. 8. 2. 
And it might probably, in ſome Meaſure: 
lat leaſt, be the natural Effect of that 
Meckneſs, and Love, and Hope in God 
and Chriſt, which filled the Breaſt of St. 
Stephen, that all that ſtedfuſt looked on 


him ſaw his Face as it had been the. Pate: AR. 6. 15. 


„ 53G Vine rome are ag 

What better Courſe can a Man take to 
keep his Body Eaſy and Healthful; . and 
to prolong his Lite, than obſerving thoſe) 
Rules which Religion preſcribes, in go- 
verning our Paſſions, and bodily Appe- 
tites ? Violent Tranſports of Paſſion, ex- 
orbitant and unruly Deſires and Appetites, 
are Diſtempers of the Body as well as of 
the Mind. They put the Blood and Spi- 


rits into Diſorder, and raiſe ſuch Com 


motions in the Body, as make it reſtlela 
and uneaſy, and uncapable of reliſhing 
thoſe Things it is wont tobe Refteſheu 
by, as other Sick Bodies are. Common 
Obſervation and Experience inſ{trudt' ug 
in this, that Pain, and Sickneſs; and un: 
timely Death, are often the natural Ef. 
fects of all kinds of vicious Exceſſes; and 
their Phhyyiclaus wilk tell Men they are in- 
eurable without # Reformation. Health 
is indeed the Gift of God, and Good Men 

N | may 
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may be afflicted by him with Pain and I 
Sickneſs, to cure and better their Minds, 


natural Courſe of Things, which is all 


us to, are apparently more conducing 
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and to benefit others by the Example of 
their Patience under them: But in the 


the Atheiſt hath any Regard to, Tempe- 
rance, Chaſtity, and that Moderation of 
all our Paſſions, which Religion obligeth 


to the Preſervation of Health, and the 
prolonging of Life, than the contrary Ex- | 
celles. IT ” "as - 
In this Particular therefore the Chi/- MM 7; 
dren of this World are not ſo Wiſe in their il 
Generation, as the Children of Light. They Un 
D 

V 

J 

a 
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don't purſue their own great End, the 
good State of the Body, and the Preſer- | 
vation of this preſent Life, by ſuch pro- 
per Means as the Religious Man doth. 
His Religion keeps him from giving any 
juſt or plauſible Occaſion to the Wrath MW: 
and Diſpleaſure of Men; from ſuffering MW 
in his Body, either from the Hands of 1 
publick Juſtice or private Revenge. It MW; 
reacheth and obligeth him, by the ſtrong- 
eſt Ties of Conſcience, to render to all WF : 
their Due, to be reſpectful to the Perſons, I 
and obedient to all the lawful Commands, l 
q 
0 


of thoſe who have Power and Authority 
over him; to be Humble and Meek, Kind 
J and 


o 
| 
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- 

N 

; 


Religion no Matter. of Shame. 


tion to him. Which is evidently the 
Meaning of that Queſtion of the Apoſtle, 
Who is he that will harm you, if ye be fol- 


| /owers of that which is good ? For certa 
then, it can be no great Matter of Boaſt- 


ing to have thrown off the Principles of 
Religion, which preſcribes, and would 


perſwade and enable Men to obſerye 


more effectually than any thing elle, the 
moſt likely Methods of ſecuring; that, 


which they profeſs to have the greateſt 


Regard for, the Welfare of, their Bodies 
and this preſent. ee... ES 

Secondly, Religion doth very much tend 
to his Advantage in reſpect of his out- 
ward State and Condition in the World. 
It effectually reſtrains him from many 
impoverifhing Vices. He doth. not con- 
ume his Eſtate upon his Luſts, or waſte his 
Subſtance in riotous Living, or loſe it at 
Play, or ſpend it in Suits at Law, meer- 
ly to gratify his Revenge, or forfeit it by 
any evil Pratice. He is never turned 
opt of a good Place, for any careleſs Miſ- 
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and Loving, Civil and Courteous unto. 
all Men, to provide Things honeſt in the 
| fa ht of all Men, and as much as in him 
lietb, to Live Peaceable with all Men; and 
this, in the common and natural Courſe 
Jof Things, will be a Security and Prote- 


1 Pet. 3. 
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" management, for any Breach of Truſt, 
for Bribery or Extortion, or any unjult 
Abuſe of fi Power or Authority. 
Fi He ĩis not only allowed, but obliged and 
_ encouraged to uſe many of thoſe Means, 
which are moſt proper for the bettering 
his Condition; to be Diligent and Indu- 
188 in his Calling, Juſt and Honeſt in 
N. en + True and Faithful in his 
| Wor and Promile, Affable and Courte- 
ous. in his Converſation : And theſe are 
ertainly the moſt likely Methods of ma- 
ing a ſafe and creditable Improvement 
of our Eſtates. His Religion makes it 
eaſier for him to be Rich than other 
Men. He can be Rich with a great deal 
tefs than they can. He hath not the 
boundleſs Occaſions of Pride and Vain- 
glory, of Luxury, Intemperance and Luſt 
to ſupply, nor the infatiable Deſire of 
Covetouſneſs to fatisfy. He can ſay, 
with St. Paul, I have all, I am full, J a- 
bound, if he have but enough to anſwer 
the real Conveniences of the Rank and 
Station he is in; and he hath Jearnt in 
whatſoever State he is, therewith to be Con- 
tent. And Godlineſs with Contentment is 
great Gain. It is equivalent to a great 
ſtate. He who is contented with his 
Condition, from a Principle of — 
11 i N b 
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of Faith and Hope in God and his Pro- 

miſes, can have no Wants. He believetn 
he hath as much as a wiſe and loving Fa- 
ther knows to be beſt for him, and there- 
fore how ſmall ſoever his Portion is, hath 
more Satisfaction in it than any Irreligi- 
ous Man can have in the abundance of the 
Things which he poſſeſſeth. If, in the ule 
of lawful and honeſt Means he Thrives 
and Proſpers in the World, he hath this 


Addition to the common Advantages of 


his Succefs, that he can Rejoice in it, as 
the Fruit of God's Favour and Blefling, 
and an Earneſt of infinitely betrer Things 
_ reſerved in Heaven for him. He hath the 
Comfort, not only of ſupplying all his 
preſent Convemences, and fully ſatisfy- 
ing all his Deſires, but alſo of believing 


that he is thereby enabled to make himſelf 


Friends, that when he fails, and is diſpoſ- 
ſeſſed by Death of all that is left, he 
may be received into everlaſting Habitati- 
ons, to an Inheritance incorruptible aud un- 
deffled. The good Chriſtian then can 
have no Reaſon to be aſhamed of His Religi- 
on, upon the account of any Methods of 
Gain or Profit it debars him from. It 
allows him to uſe the beſt and ſureſt 
Means of improving his Eſtate. It makes 
him more eafy under any Diſappointment, 

D 2 and 
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and more happy i in his Succeſs, than they 
can be, who ſcruple no Practices where- 
by they think they may enrich them- 
ſelves, and expect a Portion 1 in this Liſe 


only. . 


Thirdly, Religion doth very much con- 


duce to the Peace and Quiet, the De- 


light and Pleaſure of our Minds. 
Firſt, Religion doth very much conduce 
to the Peace and Quiet of our Minds. The 
Wicked are like à troubled Sea when it cannot 
reſt, but the Fruit of Righteouſneſs is 
Peace, and the Effect of Righteouſneſs is Qui- 
etueſs and Aſſurance for ever. This we 
learn, not only from Divine Teſtimony, 
but from our own Reaſon. and Obſerva- 
tion. For it is moſt plain and evident, | 
Firſt, That the Religious Man is the 


beſt armed againſt all diſquieting torment- 


ing Fears, whether of the Calamities of 
this Life, of Death, or of future Puniſh- 
ments. 

- Firſt, Of the Calamities of * Liſe. 
He knows that theſe Things are common 


to Man, that he zs born to 7. rouble as the 
Sparks fly upwards, that it is in vain to 


hope to Live many Days, and to Rejoice in 
them all; that is, never to ſuffer any 
outward Affliction or Trouble. But theſe 
are nothing ſo terrible and afrighting to 


him, 
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in, as they are to Men of no Religion. 
7 His Religion obligeth him to fear none-of 
i theſe Things, not to ſuffer his Soul to bes 
caſf down, or diſquieted within him, When 
he apprehends them coming towards him ;- 
and it makes it reaſonable, and more eaſy 
for him to comply with choſe ger 7 
For * 


9e \ 
* 


Fir, It len him, That hewn una-* 
voiduble ſoever they appear, there is yet 
a way to eſcape ; that there is an Almighs 
ty Governor of the World, Who is able 
to Reſcue him out of the moſt i imminent 
Hanger; and to whom he may apply 


himfelf with a good Hope of being pre- 


ſerved from them. But the Atheiſt bes 
lieveth, that there is a Chain of natural 
Cauſes, which nothing can break; that 
there was no Wiſdom or Goodneſs con- 
cerned in the making of it; and that no 
Power can prevent thoſe Evils vhich it 
is letting down upon him and therefore, 
when he ſees them coming towards him 
his Fears muſt be proportionably greater, 
and more Tormenting, a8 * hath leſs 
Hopes of eſcaping. esse 
Secondly, The Evils of this Life which 
the Religious Man appretiends himſelf in 
* of, do not appear ſo intolerable 
D 3 to 
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to him as they do to others. They have 


nothing but their own natural Strength 8 
and Courage to depend upon, for their 


Support under them. But the Religious 
Man believes, that what Calamity ſoever 
he may ſall into, God will be with him, 
that he will ap hold and ſtrengthen him with 
the Right Hand of his Righteouſneſs, and 
lay no more upon him than he will enable 
him to bear. He believeth the Account 


the Scriptures give him, of the wonder-. | 


ful Patience and Chearfulneſs of the Ho- 
ly Servants of God under the greateſt 
Wants and Sufferings; and Confidently 
hopes in the Promiſes of God for the 
ſame Divine Grace and Aſſiſtance for his 


Support and Comfort; if, in his infinite 


Wiſdom, God ſhould think fit to bring 
him into the like Condition. 

Thirdly, The Evils of this Life, which 
the Religious Man apprehends himfelf in 
Danger of, do not appear ſo abſolutely 
Evil to him, as they do to Men of no 
Religion. The Atheiſt cannot expect a- 
ny Benefit by them. He knows no o- 
ther Good but of that kind, which the 
Calamities of this Life deprive him of; 
and therefore when he is threatned with 
hodily Pain, or Sickneſs, or with any 
worldly: Adverſity or Trouble, he b can 
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Things painful and grievous, but, as 
Things uſeful and beneficial to him: en- 


tirely in the Power of a Wiſe and Ten- 


der Father to prevent or inflict them, wh 


deſigns him Good by all his Piſpenſatiohs. 
He believes all Things will work together 


for Good to them that Love Godt and that 
all the Trials of his Faith and Patience, 
which God will ſuffer him to fall under, 


will ze found in Praiſe and Honour, and 
Glory at the Appearing ''vf Chriſt ' Feſus, 
Men's Fears, muſt be more or leſs 'Dif- 
quieting according to the Opinion they 
have of thoſe Evils they apprehend them. 
ſelves expoſed to And therefore the 
Irreligious Man, who believes them alto- 
gether Hurtful, and no ways Profitable, 
muſt have greater Diſturbance from his 
Fear of them, than he Who believeth, 
as the fmcere Chriſtian doth, that they 
may be of infinite Advantage to him. 
How much catier muſt that Man be, 
who, in this uncertain troubleſome World, 
can ſay with Holy David, Tho T walk 
through the Valley of the ſhadow of Death, 
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have no Hope of gaining any thing by 
them to abate the Torment of his Fear. 
But the Religious Man, when he ſees a- 
my of theſe Things approaching towards 
him, looks upon them, not only as 


40 
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encompaſſed with imminent Dangers, / 
will fear no Evils, for God is with me; ei- 
ther to Preſerve me from them, or Sup- 
port me under them, or to do me Good 


by them; than he who believeth there 


i no God to do any of theſe Things for 
im? 1:46 
Secondly, The Religious Man is the beſt 
arm'd againſt the tormenting Fears of 
Death. 'St. Paul ſpeaks of Infidels, as 


Men, who were all their Life time through: 
fear of Death ſubject to Bondage. They 
do all they can to put the Evil Day far 
from them, and to { 


Thoughts, but it will be continually 


forcing it ſelf into them. They know 


thac they muſt Die. They cannot har- 
den themſelves into unbeliet of their Mor- 


tality, or Converſe in the World without 


frequent Admonitions of it. They fee it 
with their Eyes, and hear it with their 
Ears, and ſeel the Symptoms. of it in 
their own Bodies. And how extremely 
Diſquieting muſt the Thoughts of it be 
fo them, who love and value nothing but 


the Enjoyments and Pleaſures of this Life, 


which Death will certainly deprive them 
of; and, as they believe, put an end al- 
ſo to all Capacity of Enjoying any thing 


any more ſor ever? Theſe are the beſt 


Thoughts, 


eep it out of their 
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i Thoughts, the leaſt Tormenting, - that the 


molt hardened Infidel can have of Death. 


Bat how much more frightful are theſe, 
than thoſe of the Religious Man? It can 
be nothing ſo Painful to him to think of 
leaving a World he had no great Fond- 
neſs for, and parting with Pleaſures he 
had but little Reliſh of. He looks upon 
Death as the Improvement of Life, as 
an Entrance into a State of Immortal 
Glory and Happineſs. That natural 
Dread of it, which is common to Men, 
is greatly abated by the Conſiderations of 
Religion, by his Chriſtian Faith and 


Hope. And whatever Pains may attend 
the Separation of his Soul from his Body, 
he believes, wheneuer God ſhall think fit 


to call him hence, it will be much Setter 
for him to depart, than to abide in the Heſp. 


He believes that his Body only, his wor- 


ſer Part is capable of Dying; that there 
is Liſe in his Soul, in his Better Part, 
which ſhall never be taken from him; and 


that his Body will not Periſh for ever in 
the Grave, but riſe again Glorious and 
Incorruptible „that thenceforth Death 


ſhall have no more Dominion over him; 


and he ſhall have perfect Conſummat ion ple 
Bliſs both in Soul and Body in the everlaſt- 
ing Glory and Kingdom of God. He who 

thus 
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thus believeth, hath | certainly the leaſt | 
Cauſe to be diſturbed with the Fears of 


Death; he may reaſonably expect it with 


Deſire and Pleaſure, as many Holy Ser- 


vants of God have done, when they have 
ſeen it coming towards them in the moſt 
frightful Shape it was capable of, 

' Thirdly, He is the beſt arm'd againſt 
the Fear of future Puniſhments. Here 
the Atheiſt will be apt to fancy that he 
hath much the Advantage of the Religi- 
ous Man, having eaſed his Mind of all 
Fears of this kind, which are ſo very 
Troubleſome and Perplexing. He pre- 
tends to be freed from the Rebukes of 
Conſcience, from the frightful Apprehen- 


ſions of a Judgment to come, and ever- 


laſting Puniſhments, and pitieth or laughs. 
at, according to the Humour he is in, 
the groundleſs Fears of Religious Men. 
But how little Reaſon he hath for all this, 
will appear by conſidering theſe following 


_ Firſt, Row long it muſt be before Men, 
who are educated in the Principles of 
Religion, for with ſuch I am chiefly con- 
cerned, can utterly Extirpate theſe Prin- 
ciples ; and how full of diſtracting Fears 
their Minds muſt be, till this is perfect. 


ly 
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. iy accompliſhed. The Principles Men 


are Educated in, whatſoever they are, 


cannot eaſily be thrown. off, eſpecially 
when there is, at leaſt, a great Appear- 
ance of Truth in them; ſo many Argu- 
ments from Reaſon, and Teſtimony, and 
Experience to Conſirm them, as Religion 


hath; ſuch as the generality of Men of 


all Ranks and Conditions, and of the 


greateſt Knowledge and Wiſdom are en- 
tirely ſatisfied with. If Men will, pre- 


tend to Act with Reaſon, they muſt uſe 


2 great deal of Thought and Pains before 
they can eſtabliſh themſelves in Arheiſm 
and Unbelief ; and ſufter as much Trou- 
ble and Diſquiet in their Attempt, . as 
they ſuppoſe the Religious Man doth in 

regulating thoſe inordinate Luſts and Pa 
ſions, for whoſe Sake they engaged them- 
ſelves in it. The Religious Man knows 
there is no Danger, and believes he- hall 
reap unipeakable Advantage, by ſucceed- 
ing in his Undertaking. But they know 
that they Expoſe themſelves to the utmoſt 
Danger by their Attempt, if it be raſhly 


undertaken; and till they think them 


ſelves ſure that there is no God, and no 
Religion, they muſt be often, and great- 
ly diſturbed with Terrors of Conſcience, 
and dreadful Apprehenſions of that Mr 
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tolerable Miſery, which they cannot but a 
fear, becauſe they do not yet believe 


there is no ſuch thing. So that a Religi- 
ous Man, in as little time, with as little 
trouble, and with much leſs fear, may 
overcome all the Difficulties of a Holy 
Life, and thereby put an end to all his 
Fears, as the wicked Man can attain to 
ſuch a confirmed and (teddy Infidelity, as 
to be able without fear to aeny the Faith, 
and to go on [till in his Wickedneſs. But, 

"Second! ly, Tt is hardly poſſible for him 
to arrive in any time to ſuch a degree of 
Infidelity. He can never be able to de- 
monſtrate the Impoſſibility of the Being 
of a God, that Power, and Wiſdom, and 


Juſtice, and Goodneſs, can be no where 
in Perfection, or to baffle all the mighty 


Arguments, which are taken from the 
Frame of the World, from conſtant Tra- 
dition, and general Confent of Men ; 

from Teſtimony and Experience, con- 
cerning Supernatural and Miraculous Ef- 
feds, ſo as to free himſelf from all doubt 
and ſuſpicion of their having any thing 
of force in them. They may fancy they 
have "found out a way how the World 
might be made, and Order, and Beauty, 
and Harmony, in innumerable Inſtances 
produced without any Wiſdom or Con- 
trivance; 
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trivance; but can they pretend to be 
W care that it certainly was ſo, and could 
not be otherwiſe 2 They may pretend to 
ſhew how poſſible it is for Fear, and Po- 
licy, and the like, to frame the Notion 
Jof a God, and that it ſhould be enters 
rained and credited by the generality of 
Mankind, without any appearance of 
Reaſon to recommend or confirm it; but 
ſurely they will not ſay, that the Princi- 
ples of Religion could have no other 


| Original, and that it was impoſſible they 


WoW r . 3% 


ſhould be ſo generally received upon any 


© probable Evidence of their being true? 
[They may plead the Fallibility ot Hiſto- 
Iry and Tradition, and Human Teſtimo- 


nies, againſt all the Arguments taken 
from thence for the Being of God and 


Providence ; but they can make no other 


Concluſion from it, but that it is poſſible 
they may be, not that they certainly are 
falſe. He may ſo far impoſe upon 
himſelf, in favour of his Luſts, as to 
arrive at ſome degree of Hope that 
he may be fafe in indulging of them; 
but he can bring no ſuch clear and con- 


vincing Proofs of his Cauſe againſt Reli- 
gion, as can make him perfectly ſecure 
that there is no Puniſhment for his Pro- 


phaneneſs and Impiety. And yet he 
h " _— 
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muſt have ſo much fear as he wants of 
ſuch Security. And whatever he may 
ſay or ſeem to think, he cannot conſider, 


but he muſt be afraid. 
This the Atheiſts very well know, and 


therefore do all they can to amuſe them- 


ſelves with the Affairs and Pleaſures of 
the World, and to divert their Minds from 
any ſerious deliberate Contemplation of 
Religious Matters. They ſeldom care to 
be alone, or in the Dark, or to commune 
with their own Hearts. And therefore 
when Sickneſs confines them, and Pain 


keeps them waking, and their Reaſon is 


| reſcued from thoſe. Reſtraints which the 


Hurry of the World, and their ſtupifying 
Luits had laid upon them, their Fears 


will return with greater Violence, and 


exceeding!y increaſe the Torment of their 
Minds. Their Minds then can never be 


_ eaſy and quiet, but whilſt they ceaſe to 


act like Men, and are able to ſtifle their 
Reaſon, and to keep off their Thoughts 


from thole things, which it is of the 


greateſt Importance to them not to be 
miſtaken in. Tf they think as Men, as 
Creatures of Reaſon and Foreſight, the 
leaſt Poilibility of their being obnoxious 
to fuch horrible and everlaſting Tor- 
ments, muſt affright and diſturb them. 
And 
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And. I doubt not but the moſt, confident 
Tafidel that can be found amongſt us, 
would be heartily glad of ſome mofe 
ſtrong and evincing Proots, than any he 
yet knows, of his being in no, danger of 
any Miſery beyond this Life. | 
_ Thirdly,” Future Puniſhments are gat 
ſuch frightful things to any but thoſe, 
who are reſolved upon no Account what- 
ſoever, to part with their Luſts and Vi- 
ces. A virtuous and honeſt Man, wha 
lives under a juſt and gracious Prince, is 
not frighted with the thoughts of hls 
Power, or the ſevereſt Penalties his Laws 
threaten Malefactors with. Theſe can 
be dreadful to none but thoſe, who. are 
reſolved to be Knaves, or Villains, or 
Traitors. The Chriſtian believeth, that 
he and all the World are under the Go- 
vernment of a moſt juſt and powerful 
Being, but withal infinitely good and 
merciful, who 7s good to all, and whoſe 
tender Mercies are over all his Works. 
Who hath given Laws to Men which are 


holy, juſt, and good, and moſt effectually 


congucing to the Happineſs of ik 
Societies, and of every particular Per- 


{ fon; who, for the more effectual enfor- 


cing our Obedience, hath threatned the 
Tranſgreſſors of them with intolerable 


and 
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and eternal Puniſhment, but inflicts it on- 
iy on the obſtinate and unreclaimable : 

ho is not willing that any ſhould Peri > 
who is eaſy to be intreated, and ready to 
forgive ; who overlooks the Ignorances 
and Infirmities of thoſe who ſincerely 
endeavour to do his Will, and pardons 
the molt wiltul Offenders upon their Re- 
pentance and Amendment, and at length 
rewards with Everlafting Life and Hap- 
pineſs all that faithfully ſerve and turn 
to him. Certainly no Man can reaſona- 
bly be diſmayed or terrified at the Appre- 
henſion of ſuch a Being as this; none 
but thoſe, who are ſo Irrational as to 
think, that a ſhort Life of Sin, with all 
the Miſchiets which attend it, is greatly 
to be preferred before an Eternal Life of 
unconceivable Glory and Happineſs. The 
Sinner cannot be ſure on better Grounds, 
that there is no God, no Future State of 
Miſery for him in another World, than 
the Religious Man is, that if there 
be, he hath nothing to fear from the 
Wrath of God, and ſhall never come into 
it. And if we ſuppoſe them but equally 
exempt from Fear, the Religious Man 
muſt needs have unſpeakably the Advan- 
tage, upon the account of his Glorious 
Hopes, which the other can have no pre- 
| | rence 
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rence to. God is the Object of the 

| Religious Man's Deſire and Love ; and; 
if he had any doubt of his Being, there is 
nothing he would more earneſtly wiſh, 
than a full Aſſurance of it. He would 
not for the World be without a God in it, 
ſo powerful, and wiſe, and juſt, and good 
a Governor of it, and fo Liberal a Re- 
warder of all that 410 gently ſeek and ſerve 
him. And thongh he believes he hath 
prepared ſevere and everlaſting Puniſh- 
ments, yet knowing ſo eaſy and certain a 
way to eſcape them, and withal to ſecure 
to himſelf eternal and unconceivable Hap- 
pineſs, his Thoughts of a Future State are 
ſo far from giving him any tormenting 
Fears, that they are the greateſt Support 
and Comfort of his Life. 
The Infidel therefore vainly boaſts of 
the Eaſe and Quiet he hath procured to 
himſelf, by freeing his Mind from all the 
Feat's of Religion, the Belief and Pra- 
Rice whereof is the beſt and ſureſt Re- 
medy againſt all Diſturbance from thoſe 
Fears he pretends to have overcome. 

I am ſenſible what Objections he 
will be ready to make againſt this. But 
nothing more needs to be ſaid in anſwer 
to them than this; That pure and un- 
corrupted Chriſtianity | is not to be accu- 
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ſed as the Cauſe of thoſe Fears, which: 
are the Effects of Error or Superſtition, 
or a melancholy Temper and Conſtituti- 
on, or the want of a due Regard to the 
Obligations of it. Tt is enough for our 
Purpoſe, if a firm Belief and ſincere Pra- 
ctice of the Religion we profeſs, be a more 
ſure and reaſonable Ground of Quiet from 
all tormenting Fears of God, and future 
Puniſhments,and of a more eaſy and com- 
fortable State of Mind, than Infidelity 
and a wicked Life can be. And this I 
conceive muſt be ſufficiently manifeſt to 
the Reaſop of all, who impartially con- 
ſider the Principles of true Religion, and 
to the Experience of thoſe who believe 
and live as becomes the Goſpel. Ir is at 
beſt but a meer dull Security the Atheiſt 
can make any Pretences to : But that of 
the Religious Man is ſprightly and revi- 
ving, attended with lively and vigorous 
Hopes of a Glorious Immortality. 
From all that hath been ſaid, it plainly 
appears, that Religion is the beſt Reme- 


dy againſt all Diſquieting Fears, and that 


thoſe Words of our Saviour were moſt 


highly Rational, Let not your Heart be | 
troubled, neither let it be afraid ; ye believe | 


in God, believe alſo in me. 
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' Secondly, Religion is the moſt effectu- 


al Means of preſerving the Mind in Peace 
and Quiet, from thoſe Diſturbances, which 


Anger, Envy, and Malice, are wont to 
give it. The Mind of a Froward Man 


can hardly ever be at Eaſe; it's lite 4 
troubled Sea when it cannot reſt. Every 


little Provocation makes the Waves to 


8 riſe, and hurls it into Diſorder. The 


Envious Man hath no quiet Enjoyment of 


what is his own, becauſe fomething is a- 


not her Man's; and pines and frets within 
himſelf, not meerly becauſe he wants, but 
becauſe another doth not. Malice preys 
firſt upon the Breaſt which entertains it, 
and torments it with Fear and Impati- 
ence, and a reſtleſs Thirſt after Revenge; 
whilſt it is laying and purfuing its miſ- 
chievous Deſigns. 

But that Love and Charity which the 
Chriſtian learns from the Precepts and 
Example of his Maſter, eaſeth the Soul 


of theſe vexatious and painful Vices. Cha- 


rity is not eafily provoked, Charity envieth not ; 
Charity thinks and works no Evil to his Neigh- 
bour. And this fervent Love and Charity, 
which ſo effectually calms our boiſterous 
Paſlions,and maintains the Peace and Quiet 
of our Minds againſt the moſt violent 
Aſfaults of Injury and Provocation, is 
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not ſo difficult a thing for a Chriſtian to 
attain and practiſe. His Religion not 
only moſt ſtrictly requires it of him, but 
alfo lays before him the nwſt powerful 
Conſiderations to excite it in him, and to 
raiſe it to the higheſt Perfection. In re- 
ſpect of its Precepts it is a Law of Love, 
and in reſpect of its Principles it is a Do- 
ctrine of Love. The chief Matter it in- 
ſtructs us in, is, how God loved the World; 


how excellent his Loving - Kindneſs is towards 


#5; how ready he is to forgive, and how 
forward to be reconciled to the greateſt 
Offenders; with how great a Price he 


| hath redeemed us all; and how he gave 


his only begotten Son that we might not Pe- 
riſh, but have everlaſting Life. Now what 


can more effectually engage us to Love 


one another, than the Belief and Conſi- 


deration of theſe Things? What Ingrati- 


tude muſt there be in our Diſobedience 


to a Command, which a God of fo much 
Love hath laid the greateſt Streſs upon? 
How can we have a mean Eſteem for that 


Virtue, which the God we Adore and 
Worſhip is ſo Glorious in, whoſe Name 


and Nature is Love? What can be more 


ſhameful than for «s to give entertainment 
to Anger, and Envy, and Malice againſt 
our Brethren, who are ſo kindly and 

5 mer- 
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; mercifully dealt with by that Almighty 


Creator, whom we have ſo often and ſo 


highly Offended ? If we believe that God 


hath ſo loved us, nothing can appear more 
reaſonable to us, than that we atſo ſhould 


love one another. O] how eaſy and quiet 


in our Minds would this Divine Grace 
and Virtue make us? How eftectually 
would it ſuppreſs the troubleſome Com- 
motions of our angry Paſſions, and i 
the Waves thereof when they ariſe? How 
Calm and Serene would all within us be, 


whilſt this beſt of Graces ruled in, our 


Hearts, and kept us in the moſt eaſy and 


delightful Temper of ſhewing Kindneſs, 


and doing Good? Such Tranquillity of 


Mind is the natural and neceſſary Effect 


of that univerſal and fervent Love, which 
no true Chriſtian can be without; which 
his Religion indiſpenſably requires; and 
his Faith is the molt prevailing Means of 
exciting and maintaining in him, far be- 


yond all the Rules and principles of Phi- 


loſophy. But as for Atheiſts, they have 
no Principles of Love ard Charity; they 


profeſs themſelves under no Obligation 
either to God or Nature, to entertain 
chem in their Hearts. Their State of Na- 


ture is a State of War, wherein every 
Man's Heart and Hand is againſt every 


2 3 Man. 
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Man. And if at length they become Wea- 


ry of ſtriving and fighting for Power and 


Poſſeſſions, and enter into Society, and 
engage themſelves to one another, to ob- 
ſerve certain Laws and Rules for their 


greater Quiet and Security, every one ; 


doth it only for his own particular Ad- 
vantage. 

If this be a true Character of Mankind, 
if they are naturally ſo fierce, ſo ſelfiſh, 
ſo utterly yoid of all Goodneſs, as theſe 
Atheiſts deſcribe them, what Foundation 
can, there be for Love and Good Will: 
How can they Love thoſe of whom they 
have ſo ill an Opinio? How can they 


but Hate thoſe of whom they give ſo o- 


dious a Character? This however I con- 
ceive 1s plain and manifeſt, that they can 

ive no manner of Reaſon why they 
ſhould be Loving and Meek and Chari- 


table, unleſs they will own what I am 


now proving, that the Quiet of the Mind 
is promoted by their being ſo. For they 
believe that Love and Hatred, Meekneſs 


and Malice, have nothing in their own 


Nature to oblige us to prefer the one be- 
fore the other; that there is nothing ol 


Duty or Sin in either of them: But as 


fear of Miſchief from others, is that they 


and 
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and Malice are likely to be thought of 


the greateſt Uſe to them. It is indeed 
to wrong an Atheiſt, to believe that he 


doth not Diſſemble, when he pretends a- 


ny real and hearty Love to another Man; 
for it is to believe he entertains an Affe 
8 tion which he hath no Foundation for, 


no Obligation to, and which is more like- 


ly to hinder than farther his main De- 


ſign, which is to ſecure himſelf, and ad- 
vance his own particular Intereſt. - But it 
may be for his Intereſt, to pretend and 


diſſemble Love to them he hopes to make 
Advantage of. He cannot Act agreeably 


to his own Principles in doing Good to 
another, when he hath no proſpect of 
Advantage to himſelf, or may receive a- 
ny Prejudice by it, which hearty Love 
and Charity would ſometimes urge him 
to. But perhaps he may ſay, that he 
knows by Experience that he can Love, 


and Forgive, and be Kind and Charitable, 


without any proſpect of Advantage to 
himſelf, as well as others. But if this be 
true, it can only prove, that the Princi- 
ples of Human Nature may be too ſtrong 
for his Principles of Atheiſm ; and that 
there is ſomething within him which in- 
clines him to, recommends and approves 
theſe Things as fit and reaſonable, which 
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as an Atheiſt he can by no means allow 
them to be. This howeyer is very plain 
and evident, that every good Chriitian 
hath artained theſe Virtues, in ſuch a 
meaſure, as gives a great deal of Eaſe and 
Quiet to his Mind ; and that nothing doth 
more effectually tend to the producing 
of them, than that Religion he profeſſeth, 
which is pure and peaceable, gentle, eafy 
to be intreated, aud full of Mercy. © 
Thirdly, Religion is the beſt means of 
preſerving the Mind in Peace and Quiet 
from any Diſturbances of Diſcontent and 
Impatience under the Evils and Sufferings 
of this Life. It not only Commands us, 
and makes it our indiſpenſable Duty to be 
contented in every Condition, and patzent 
an all our Tribalations, but it alſo furniſn- 
eth us with ſuch Motives and Conſidera- 
tions, as make it a far more eaſy and 
reaſonable Service to a Man of Religion, 
than it can be to any other. The A- 
theiſt believes, that all his Wants and 


Troubles are the Effects of undeſigning 


Chance or Fate. The Religious Man be- 
lieves that nothing betals him, but by the 
wile Appointment of a tender and loving 
Father. | ce : 


The Atheiſt hath no hope of Relief 
from any thing, unleſs it ſhould "—_ | 
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that natural Cauſes ſhould fall into ſuch 
an Order, as may at length produce fome 
advantageous Change in his Condition. 
But the Chriſtian believes that there is an 
infinitely wiſe and powerful Being, who 
is always watching over him for Good, who 
hath the abſolute Management of all thoſe 
Cauſes, and makes them accompliſh the 
Counſel of his own Will, which he believes 
is aiways good to Religions and Good 
Men. | | | 

The Atheiſt hath only this to fay for 
the quieting his Mind; If the conti- 
nuance of my Miſery be in the Courſe of 
Fate, I know nothing can remove it, it 
cannot be helped, and therefore I will 
bear it as well as I can; that 1s, as well 
as Fate will let me; for, by his Princi- 
ples, the Temper of his Mind is as fatal 
and neceſſary as his outward Afflictions. 


But the Chriſtian believes that there is 
a Being, who can hear, and help him, 


and deliver him out of all his Troubles; 
who will not ſuffer them to continue any 


longer than 27 is good for him to be afflict- 


ed with them; and in the mean time, 


will give him Grace ſufficient for him, that 


he may be able ta bear them. Perhaps the 


Atheiſt may think to Comfort himſelf by 


conſidering that his Miſery is not end- 
a> 1 
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leſs, that Death will certainly put an end 
to it: But this can Adminiſter but poor 
Comfort to him, who believes alſo that 
it will put an end to his Being, and his 
capacity of Enjoying any thing any more 


for ever. But the good Chriſtians Mind is 


ſupported and comforted with a firm Belief, 
that the Affiidions of his preſent Life are 
but for a Moment of his Life and Being ; 
and are deſigned by one, who is able to 
accompliſh all his kind Intentions, to work 


for him a far more exceeding and eternal 


Weight of Glory, which he hopes by Death 
to be tranſlated to. If an Atheiſt fall in- 


to Want and Trouble, or is afflicted with 


Pain and Sickneis, he is of all Men moſt 
miſerable, becauſe he hath hope in this Life 
only, and believeth there is no Good, no 
Happineſs, but what is to be found in it. 
But the good Chriſtian never thought 
of taking up his Reſt here, his Heart is 
crucified to the World, to all the Pleaſures 
and Enjoyments of it; his Affections are 
chiefly fix d upon God and Heaven, up- 
on the Happineſs of a future State, which 
he believes his Afflictions are a proper 
Means to prepare him for; and therefore 
he faints not, though his outward Man pe- 
riſh, while he looks not at the Things which 
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Things which are not ſeen, *. are eternal. 


The utmoſt which an Atheiſt can arrive 
at, by any Conſiderations agreeable. to 
his Principles, is but a Negative Content, 


a ſtupid ſort of Indolence. But the Con- 


ſiderations of Religion are proper and ſuf- 


ficient to give the Soul a poſitive Con- 
tent, Complacence and Satisfaction in 
every Condition, under any of the out- 
ward Troubles and Afflictions of this 
Life. The Wiſdom, and Goodneſs, and 
Providence of a Divine Being, Governor 
of the World, theſe were the Topicks 
from whence the Heathen Moralilts de- 
duced all their Arguments, which had 
Strength and Subſtance in them, for Pa- 
tience and Tranquillity of Mind in Adver- 
ſity, Want or Sufferings. But Chriſtia- 


nity improves and adds to all the Argu- 


ments of Natural Religion; and all who 


heartily embrace it have a Principle in 


them, of far greater Efficacy to ſupport 
and revive their Spirits in the Day of 


Calamity, than any meer Philoſopher ever 
had. 


It diſcovers ſuch amazing Inſtances of 
the Love and Goodneſs of God, as can 
leave us no room to imagine that he can 
deſign any thing but Good, to ho NO 

alth- 
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faithfully ſerve him, by any of his Diſ- 
penſations ; ſuch as lay the ſtrongeſt Ob- 
ligations upon us willingly and chearful- 
ly to bear whatever we may ſuffer by 
his Appointment, or for his Sake. It 
doth not leave us to Comfort our ſelves 
meerly by ſuch Deductions, as our own 
Reaſon can make from the Contemplati- 
on of the Perfections of the Divine Na- 
ture, but lays before us plain and expreſs 
Declarations of the gracious Intentions of 
God, in every afflicting Act of his Pro- 
vidence, with reſpe& to Religious and 
Good Men; and moſt great and precious 
Promiſes of Improvement by them, and 
a far more exceeding and eternal Weight of 
Glory for the Reward of their Patience un- 
der them. 

The Arguments our Religion furniſhes 
us with, not only carry the greateſt force 
of Reaſon with them, but are fitted for 
the Uſe of the meaneſt Capacity ; and 
have given the World a multitude of Ex- 
amples of all ſorts and conditions of Men, 
enduring the ſharpeſt Afflictions with 
ſuch Courage and Chearfulneſs, as hath 
been to the Wonder and Conviction of 
their unbelieving Enemies. In this un- 
certain World then, where all Afflictions 
are {0 common to Men, and we are com- 


paſſed 
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paſſed about with ſo many Infirmities, and 
liable to ſo many Pains and Diſeaſes, in 
ſo many Things,. and by ſo many Means 
to ſuffer Loſs and Trouble; how unrea- 
ſonable would it be to be aſhamed of that 
Faith, or to part with it upon eaſy Terms, 
which is incomparably the beſt Support 
under them ? xn 7 
Secondly, Religion doth very much con- 
duce to the Delight and Pleaſure of the 
Mind. There is great Foy, as well as 
Peace, in believing and obeying the Goſ- 
pel, more and better than any Irreligious 


Man can pretend to. For he can have 


no inward Joy, but what depends upon 
ſenſible, uncertain and temporary Ob- 
jects and Enjoyments. Now the Religi- 
ous Man hath as much of this ſort of 
Pleaſure as he thinks is ſafe and reaſon- 
able; and hath other Pleaſures of the 
Mind, which are peculiar to him, the 
Foundation whereof is laid in his Faith, 
which furniſheth him with ſpiritual and 
everlaſting Objects for Matter to Rejoice 


in, and obligeth him to, and qualifies 


him for the moſt delightful Exerciſes 
of the inward Man, ſuch as Men of no 


Religion can have no Senſe or Experience 


„„ | 


Firſt, 
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Fist, What incomparable Pleaſure dotli 
he feel in the Contemplation of the Glo- 
rious and Delightful Objects of his Faith, 
the Beauties and Excellencies of the Di- 
vine Nature, the Power and Wiſdom and 


Goodneſs of God, by whom he believeth 


all things were made, and are entirely 
governed? With what Pleaſure doth he 
obſerve the Bounty and Goodneſs of this 

great Being, in producing ſo goodly a 
Frame, ſo plentiful a Store, ſo wonder- 
ful a Variety of things, with ſo particu- 
lar a Reſpect to the Service and Benefit; 
the Delight and Pleaſure of Mankind ? 
And how can he chuſe but Ze glad and re- 


Joice, when he conſiders that the ſame 


Lord God Omnipotent upholds arid reigns 
over all; That his Goodveſs is over all his 
Works, and engageth his Power, in a 
more eſpecial manner, to manifeſt its {elf 
on the betialf of the Children of Men, 

to preſerve and to provide for us ; That 
he is able to ſupply all our Wants, to 
reſcue us out of the greateſt Dangers, to 
deliver us from our ſtrongeſt Enemies, 
and to do for us abundantly above what we 
can ak or think; That he loves us with 
the Tenderneſs of a Father, would have 


us as happy as we can be, and Hhath put 
it out of the Power of all but our ſelves, 


to 
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to hinder our being ſo? Is it not ex- 


tremely pleaſant, to conſider that un- 
ſearchable Riches of Love, which the 


Chriſtian believes this Almighty Creator 
and Governor of the World hath-manife- 


ſted towards us, inthe amazing Method of 
our Redemption by Chriſt Feſus, in ſend- 
ing down. from Heaven his. only begot- 
ten Son to take our Human Nature, that 
we might be made Partakers of his Di- 
vine Nature ; to be humbled that we 
might be exalted ; to be condemned. that 
we might be juſtified ; and to die that we 
might live for ever 2 How delightful muſt 
it be, with the Eye of Faith to behold 
this our Redeemer triumphing over Death 
and the Grave, over his and all our Ene- 
mies, /itting at the Right Hand of God, 
making cout inual Interceſſion for us, gover- 
ning all things for the Good of his Church, 
and liberally diſpenſing his Grace and 
Bleſſing to the Members of it 2 Though 
now we ſee him not, yet believing and con- 
ſidering him thus exalted and thus em- 
ployed, how can we forbear rejoicing with 
joy unſpeakable, and full of glory? = 

With what Pleaſure may a Believing 
Soul conſider its ſelf, its Divine Origi- 
nal, its Spiritual and Immortal Nature, 


its great and excellent Capacities , of 


which 
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which the Atheiſt confeſſeth he hath no 
Notion, no Perſuaſion 2 He believes him- 
ſelf nothing but Matter, jumbled toge- 


ther he knows not how ; that what we 
call the Soul hath no better Employ- 


ment, than to taſte the Pleaſures of Senſe, 
to male Proviſion for the Fleſh, and the 


Luſts of it; to contrive how to heap up 
Riches, which he brows not who ſhall ga- 
ther; to advance himſelf to Glory, which, 
as the Flower of Graſs, ſoon fadeth and 
withereth ; and to amuſe himſelf with 
Imaginations of ſuch future Enjoyments 
only, as he believes in a very little while 


mult periſh for ever with him. How low 


and faint a Pleaſure muſt that be, which 
ſuch Thoughts of himſelf can give him, 
in Compariſon of that which a Religious 
Man feels, when he conſiders himſelt en- 
dued with an Immortal Soul, inſpired in- 


to him by the Father of Spirits, with Sig- 
nal Characters of his own Divine E[- 


ſence impreſs'd upon it, and capable of 
8 a far more Glorious Reſem- 
blance of him; of gaining the Friendſhip 


of infinite Power and Wiſdom and Good- 
neſs; of laying up Treaſures in Heaven 


of entring into the Everlaſting Kingdom 


of the moſt high and lofty One, and of 


ſeeing and enjoying him for ever, who is 
an 
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an Immenſe and All-comprehending Good, | 
an inexhauſtible F ountain of Joy and Hap- 


pineſs 5. 

Secondly, What great Pleaſure doth : a 
good Chriſtian feel, in reflecting upon his 
Life and Actions, from the Teſtimony of 
4 good Conſcience, which a Man of no 
Religion can haye no ſhare in. He be- 
lieveth himſelf under rio Obligations of 
Conſcience, to do, or to forbearany thing. 
He owns nothing to be Duty or Sin, to 
be commanded or forbidden by any Su- 
perior Being, to whom he muſt give an 
Account, or from whom lie may receive 
Reward or Puniſhment. The utmoſt 
therefore that he can pretend to, is the 
ſtupid Quiet of a ſeared Conſcience ; 
Hick acknowledging no Divine or Mo- 
ral Law, hath no Senſe of Guilt or Tranſ- 
greſſion Neither is this eaſy for him to 
attain, or to preſerve at all times. But 
then he cannot poſſibly partake of thofe 


unſpeakable Joys which, are produced by 


the Teſtimony of a Good Conſcience : 
He can have no ſuch Pleaſure, ir reflect. 
ing upon his paſt Life and Actions, as 
the Religious Man hath ; becauſe no Acti- 
ons . can appear to him ſo good, ſo ho- 
hourable, ſo berieficial, ſo worthy to be 
remiembred witli Joy and- Satisfaction, 
F 


He 
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He thinks all Actions alike, as to any In- 
trinſick Goodneſs or Obligation of 8 
ſcience, and therefore can have no Plea- 
ſure in reflecting upon what he hath done, 
as more becoming and behoving him to 
do, as better in its ſelf, or mor We Du- 


ty, than any thing elſe would have been. 
In looking back upon his Life paſt, and 

reviewing the Actions of it, wy can find 
nothing to delight himſelf with the Re. 
membrance of, which hath yielded him 
any better Fruit than a little ſenſual Plea- 
ſure, or periſhing Advantag e, or can ever 
be of any greater uſe to him. And how 
ſucceſsful ſoever his Mind tells him he 
hath been, in the purſuit of theſe things, 
he can have no Satisfaction or Pleaſure 
from the Conſideration of the Wiſdom of 
his Choice or Management, becauſe he 
believes he could not have choſen or done 
Ster not becauſe it was ſo deter- 


given to the Matter * is c of, he 
cannot tell either when or how, Which 
made it neceſſary he ſhould ſo act, and ſo 
ſucceed. : 


But how tranſporting. are thoſe Toys, 


which are produced in the Mind...of, a 


good 


* - 
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g00d: Chriſtian, of one who believes and 


obeys the G6ſpel, by the Teſtimony of b 
Ctnſczence,, that in Simplicity and Godh 
Sincerity, not with Fleſhly Wiſdom, but H 


the Grace of God, he hath had his Comver- 


ſation in the World. When his own Con- 
ſcience tells hum, that he hath done the 
things Which are moſt excellent, attained 
the moſt noble Accompliſnments, and ſe. 
cured a Title to the moſt valuable Bleſ- 
ſings: That he hatli not waſted his time 
in brutifly Pleafures, and mean Purſuits, 
in Employments unworthy of the Dig. 
nity of his Nature, the Excellence of his 
Faculties, or the Obligations of his Du- 
ty: That he hath been chiefly exerciſed 
in Byſineſs Great and Honourable, of the 
higheſt and everlaſting. Importance; in 
ſerving and glorifying his Maker; in ma- 
king acceptable Returns of Duty and 
Gratitude to his greateſt Friend and Be- 
nefactor; in regaining to his Soul that 
Image of God it had loſt; in practiſing 
thoſe Divine Virtues of Righteouſneſs, 
Mercy, and Goodneſs, which are the ſu- 
7 57 Glory of the moſt excellent and 
Jappy Being; and in doing all thoſe things 
which are pleaſing in his fight, whoſe 
Loving-kindneſs is better than Life, who is 
the Giver of every - good and perfeſt Gift, 
FARE F 2 who 
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who hath the Comforts of this Life, and 
ineſtimable Treaſures, Immortal Ho- 
nour, endleſs and. unexpreſſible Joys in 
another, entirely at his Diſpoſal 2 What 
unſpeakable Joy muſt à believing holy 
Soul be filled with, whilſt his Conſci- 
ence is teſtifying theſe things, and giving 
him a lively and actual Senſe of all the 
becoming, improving, and moſt benefi- 
cial things he hath done, and-the moſt 
honourable and happy State he. hath 
brought himſelf into, through: Chriſt who 
Strengthened him ? e ä 
Thirdliy, How great alſo is the Rejoi- 
cing of a good Chriſtians Hope? When 
he conſiders and applies to himſelf all 


the great and precious Promiſes of the Go- 


ſpel. The Atheiſt can have little Plea- 
ſure in looking forward, from the 
hope of any thing which is to come: 
For, how great a Value ſoever he may 
fet upon any thing he thinks himſelf ca- 
pable of, he knows he can enjoy it but a 
little while. And his hope of it can 
have no» other Foundation, but a Belief 
that if it fall in the way of blind and ne- 
eeſſary Cauſes to procure it for him, 
then he ſhall but, that otherwiſe it is 
impoſſible that he ſhould obtain it. But 
the Hopes of a Chriſtian are built upon a 
0 firm 
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ſirm Belief, that the Good Things he 
hopes for are promiſed to him by a Be- 
ing, who can do whatever he pleaſes, and 
cannot but do whatever he hath promi- 


ſed. And the Objects of his Hopes are 


as large as the Promiſes he believes he 
hath made, both of the Life which now is, 
and of that which is to come; of every 


thing which is beſt, and moſt expedient 


for him in this World, and the utmoſt 
Happineſs he is capable of for ever in 
Heaven. | 

have ſo greatly the Advantage, in reſpect 
of the Grounds and Objects of them, 
muſt needs be far more pleaſing and de- 
lightful, than any which the Irreligious 
Man can pretend to rejoice in. When 
the Chriſtian's Faith lifts up his Soul to 
Heaven, and gives him a Proſpect of all 
the Glorious Things which are ſpoken of 


The Hopes of a Chriſtian then, which . 


that City of God; thoſe unfading Crowns, 


thoſe ineſtimable Treaſures, thoſe Divine, 
never ending, neyer ceaſing Joys which 
are there prepared; and from a careful 
Reflection upon his Heart and Ways, he 
can ſay to himſelf, This is my Portion, 
This is my Inheritance, Here ſhall I 
dwell for ever, Here ſhall I reſt from all 
my Labours, and be unconceivably hap- 
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py with all: thoſe Noble Beings which are 
about the Throne of God, beholding 
his Glory, and partaking of it to all Eter- 
nity. When a believing holy Soul, with a 
lively Faith and Hope, is thus viewing 
and appropriating all this Happineſs. 
what can equal or interrupt its Joy ? Tf 
now we ſeriouſſy and impartially conſi- 
der what hath been ſaid, we cannot cer- 
tainly but think it reaſonable to con- 
clude, that, as to the Pleaſures of the 


Mind, the Chriſtian hath abundantly the 


advantage of the Atheiſt; who hath no 
God, no ſuch lovely, and excellent, and 
helpful Being to delight himfelf in the 
Contemplation of; no ſuch pleaſing 
Thoughts of his own Nature and Capa- 
city, as the Chriſtian hath; no Rule of 
Conſcience to approve himſelf by; no 
hope of any thing YO this Py 
Life to rejoice in. 

But here the At hei wil be apt to ob- 
ject and ſay, That he hath however other 
Pleaſures, which the Religious Man de- 
nies himſelf; Pleaſures which proceed 
from a free and full Indulgence of his 
Bodily Senſes and Appetites; from gra- 
tifying all his Deſires, and caſting all the 
W this er can ee without 
any 
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any Scruple or Remorſe. | In An fixer a 0 
OE thall hw,” © 2 ugh ED 


Faſt, That the Atheiſt bath: not 0 


much the Advantage of the Religious 


Man, as he is apt to Boaſt of, even with 
reſpect to the Pleaſures of. the Body, 
And | 

- Secondly, That thoſe Pleaſures of the 
Mind, which are peculiar to Rebgious 


Souls, are preadly to be DRY DOE 
them. 


Firſt; That AY Atheiſt hath not 10 
much the Advantage of the Religious 
Man, as he is apt to Boaſt of, with re- 
ſpect to the Pleaſures of the Body. For 
the Religious Man denies himſelf n none of 
theſe Pleaſures, but ſuch as he is well aſ- 
ſured do naturally tend to impair his 
Health, to weaken his Underſtanding, to 
ſtupify his Faculties, to ſtain his Reputa- 
tion, to waſte his Estate, to ſteal away 


his Time from more neceſfary, important 


and delightful Employments, and to la 

a Foundation for Shame and Remorſe, 
when at length he ſhould comè to ſee and 
feel the hurtful Effects of them. He dares 
therefore tale as much Pleaſure, not on- 
* as his Faith, but as his Reaſon, Pxpe- 


T2 rience 
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rjence and Obſervation tell him is Expe- 

dient for him, and he is ſure will do him 
no real Harm or Prejudice. He is ſo far 
therefore from complaining oſ the unrea- 
ſonable Reſtraints of Religion, that he is 
heartily glad, that, by the Laws of a 
moſt wiſe and gracious Being, he knows: 
what Bounds to ſet to thoſe Deſires and 
Appetites which, by too much Indulgence, 


have led ſo many Men into Miſchief and 


Folly, and brought them down with Diſ- 
grace and Sorrow to the Grave. If there 
ſhould be a little more Pleaſure in thoſe 


kinds and degrees of bodily Gratificati- 


ons, which are not conſiſtent with what 
we call Temperance and Virtue ; the Re- 


ligious Man can have no Reaſon to Envy 


thoſe who partake of it, when he conſi- 
ders how dearly it is purchaſed, and how 


fatal and miſchievous the Conſequences of 


it are, And tho' theſe Conſequences may 
not always be viſible and apparent, yet 
they ſo very often are ſo, that certainly 
no Man who is Wiſe for himſelf, even for 
this preſent Life, how much Liberty ſoe- 
ver he thought he had, would make ufe 
of it to give himſelf up to Lewdneſs and 

Intemperance. 4 
Seconaly, That thoſe Pleaſures which 
are peculiar to Religious Souls, _ 
aye 
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have already mentioned, are-much to be 
preferred to thoſe Gratifications of Senſe 
and Appetite, which the Irreligious Man 


ſets ſo great a Value upon. The Plea- 
ſures of Senſe are common to us, and the 
Beaſts which ſerve us ; but the otherare the 
greateſt Pleaſures which thoſe Facultiescan 
give us, by which we excel, and are 
diſtinguiſh'd from the Beaſts of the Earth. 
The Atheiſt ſurely will allow, whatever 
his Opinion is of the Nature of Human 
Souls, that they have a Power of Con- 
templating, of Reflecting and Hoping, 
which the brute Creatures have not; that 
theſe are nobler Faculties than any the 
have. And if there be proper Objects for 
all theſe Powers of the Soul, as deliglit- 
ful as can be deſired or imagin'd, as I 
have already ſhewed there are to the Re- 
ligious Man; then certainly it muſt be 
acknowledg'd, that the Pleaſures he re- 
ceives from the Exerciſe of theſe Faculties 
upon theſe Objects, muſt be the moſt ex- 
cellent Pleaſures of Men. The Friends 
indeed of Epicurug think it for his Honour 
to tell us, that he preferred the Pleaſures 
of the Mind to thoſe of Senſe ; but it is 
very manifeſt, .that by the Pleaſures of 
the Mind, he underſtood only the Re- 
membrance of paſt,” and the Hope of fu- 
Lo ture 
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ture Pleaſures of Senſe ; and fo far as he 
thinks them worthy of him, the Religious 


Man may ſhare in theſe Pleaſures ; but the 


Atheiſt can in no Degree partake with 
him in thoſe far more joytul Thoughts 
and Hopes, which have God and Provi- 
dence, and eternal Life and Happineſs 
for their Object. Theſe are: Pleaſures 
which are always near us. The eternal 
Things which are not ſeen, lie always o- 
pen to the Views of Faith. The Tempo» 
ral Things of this World are oftentimes at 
a diſtance from us, when they ſnould Mi- 
niſter to our Comfort and Delight; and 
our Senſes and Appetites cannot always 
reach them, or uſe them to their Plea- 
ſure and Gratification. But our Faith can 
always reach the moſt diſtant and inviſi- 
ble Objects of it: It can in a Moment 
fly to Heaven, and lay all its Glories be- 
fore us. The Power and Malice of Men 
may deprive us of the Matter of our 
Carnal and Worldly Pleaſures, and re- 


ſtrain us from exerciſing thoſe Senſes, 


and gratifying thoſe Appetites of the Bo- 
dy, whereby theſe Pleaſures are produ- 
ced. They may ſpoil us of our Wealth, 
diveſt us of our Honours, ſtop our Ears, 
blind our Eyes, withhold thoſe Things 
which ſhould fatisfy our Hunger and 
- | Thirſt, 
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Thirſt; - and ſeparate our Bofies gem all- 
thoſe Earthly Objects which are Pleaſing 7 
and: grateful; to them. But this is the- 
noble Prerogative of Faith, it can always 
ſee and enjoy its Object, though qt the 
greateſt diſtance of Time and Place; no 
fine it; no Eanhig Downing hinder i its 
Iateroourſe with God and Heaven, It. 
can break through all S 

World can make, and through the dark 

eſt Clouds of Etxernal Evils; can ſee the 


Hleauens open, and Jeſus Handling at the 


Right Hand of God, preparing an Ever- 
laſting Crown of Bliſs and Glory for his 
faithful Servants, and Charm the: Soul 
with that raviſhing Proſpect. From what 
hath been ſaid; we have abundant Reafon 
to conclude, that the beſt and greateſt 
Pleaſures the Soul of Man is capable of, 
are ſuch as are derived from the eh 
ples of Religion; and that it is ĩimpoſſi- 
ble an Atheiſt ſhould Boaſt of any, which 


are worthy to be compared with: them; 


that he ſnould have any ſo great, ſo ex- 
cellent, ſo reaſonable, ſo conſtant a Caule 
of Rejoicing as the true Chriſtian hath; 
Ihe good Cbriſtian cannot then have any 
Reaſon to be aſhamed of his Faith and Pra- 
—_ as if! they Were. deſiructive 0 the 
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Comforts and Pleaſures of this preſent 


Life, which they naturally tend to pro- 
cure for us in the utmoſt Degree we are 


capable of them. Thus have I endea- 


voured to Demonſtrate, That Religion, 
and more eſpecially the Chriſtian Reli- 
gion, believing and obeying the Goſpel, 
moſt highly conduce to the preſent Be- 
nefit of particular Perſons, to every real 
Intereſt of this Life, whether it reſpect 


their Bodies or Eſtates, or their Minds; 


that nothing can make a Man ſo Happy 
in this World, as the Chriſtian Faith and 
Practice. I have purpoſely avoided thoſe 
Arguments, which ſuppoſe the Being of 
a God, and the Truth of our Religion; 
and have reaſoned only from the natural 
Tendency of believing and obeying the 
Goſpel to the Happineſs of this preſent 
Life. It is not the Truth of our Religi- 
on, but the hearty Belief of it, upon 
which the Strength of thoſe Proofs ] have 
given depend ; and they are of equal 
Force for demonſtrating the Efficacy of 
it, for promoting our Intereſt, and bet- 
tering our Condition here ; though the 
Chriſtian ſhould happen to be miſtaken, 


and to believe otherwiſe than Matters in 


Truth are. I ſhall make an Inference or 


two from what hath been ſaid. From 


hence we may learn Firſt, 
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Firſt, How unreaſonable and ridiculous 


the Boaſts of Atheiſts and Inffdels are, 


who would be thought to deſerve migh- 


tily of Mankind by their Attempts to de- 
ſtroy their Faith in the Principles of Re- 


ligion, and to free their Conſciences from 


all regard to the Laws of it. For whe. 


ther our Religion be true or falſe, the 


Belief of it, and ſuch a way of Living as 


it requires of us, are moſt for every Man's 


Advantage ; we are the better for them 
here, and we cannot be the worſe: for 
them hereafter. The Atheiſt owns him- 
ſelf under no Obligation of Conſcience to 
make Proſelytes; and if he ſhould make 
any, he makes them but the more Miſe- 
rable. What Reaſon then can he have to 
Boaſt, either of the Zeal, or the Succeſs 
of his Endeavours ? Can it be any Merit, 
or Matter of Triumph, to perſwade Men, 
that there is no ſuch powerful, wiſe and 
good Being to take Care of them, as the 


Religious Man believes there is; that they 
have nothing in. them but dull ſenſeleſs 


Matter, and are capable of doing no good 
or worthy Thing; that they are at liber- 
ty from any Reſtraints of Conſcience, 
to Expoſe themſelves to all the hurtful 
Effects of Lewdneſs and Intemperance ; 
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to «his all + Pain and Vexation o of 


extrava 12 'Defires 4 00 Pãſſions; tg 
ment *themfelves, © with Anger, ey 
Envy, Malice, Piſcontent and Tmpatience 
as much as they pleaſe; to Cheat and 
Rob, and 80. dc what, Miſchief they will 


to one anorher ; that. there 1s no Rh 
thing as the Favour” of. God, the Teſti- 


mony of a good Conſclence, or a welt. 


rounded Hope of future Happineſs to 
Rejoice in? To be a Convert to Atheifrri 
is to be thus perſwaded ; and this is cer- 
tainly very much to our Diſadvantage, 
on Which fide ſodever the Truth lies; an 
therefore we cannot be obliged to an 4. 
theiſt for his Attempts, to jear or diſpiite 
us out of our Faith, tho” he were never 
fo certain we were miſtaken 1 in it. 


much Men are obliged to the Miniſters 
of Religion; the Teachers and Propaga- 
tors of that Religion, which i is ſo much 
for their Advantage to Believe and Pra- 
Qice, When we are endeavouring to 
confirm you in your Chriſtian Faith, and 
to perſw ade you to Live according to tlie 
Precepts of it; we ate performing, the 
higheſt Office of Friendſnip You are ca- 


pable « of being obliged by ; we are. 
moting all your Lalbable Interlts ar Pg ce, 


by 
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by the moſt effectual Means which can 


be made uſe of. We believe you have 
an everlaſting Intereſt which nothing but 
Religion can ſecure, and to this we have 
a principal Regard in 1 our Labours. But 
if there ſhould be no ſych Thing, as we 
are very well aſſured there is, I hope it 
hath in ſome good meaſure been proved, 

that nothing can conduce more to your 
preſent Happineſs, with reſpect to your 
Bodies, Eſtates and Minds than to be- 
lieve, and to live as becomes the Gaſpol we 
Preach. Whether therefore Religion be 
true. or falſe, it is an Inſtrument of ſo 
much Good to Men, that they cannot 
without great Ingratitude ſlight and de- 
ſpiſe them, who employ their Time, and 
Zeal, and Study, i in perſwading to the Be- 
lief and Practice of it. 
mentioned this, but that we live in an 
Age, wherein Men of looſe Lives ſo o- 
penly e their Wit and Malice in 
pouring Contempt upon Us and our Pro- 
feſſion. They know that whilſt we are 
reſpected, they muſt be deſpiſed ; and 
therefore they —_ Exclude us from your 


Eſteem, that you might affect them, that 


you might Countenance them in their 
ſhameful: Impieties, and be as miſerable 
ies and Infidelity can make you. 
| Thirdly, 


I ſhould! not have 
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Thirdly, From hence we may learn; 


that if Men did but truly and wiſely Love 


themſelves, they would guard their Minds 
againſt the Aſſaults of Atheiſts and Infi- 
dels, as Men that would rob them of the 
molt valuable Thipg they are poſleſsd of, 
which ſo directly tends even to their pre- 
ſent Happineſs, and upon all Accounts is 


fo highly Beneficial to them. Their Re- 


ligion they would hold faſt, and would 


not let it go, unleſs it were forced from 


them by the moſt ſtrong and invincible 


| Arguments. They would deſpiſe the At- 


tempts of ſcoffing Wits, and little Cavit- 
lers; and Hearken to nothing but ſober 
and ſerious Reaſoning, and be convinced 
by nothing but the plaineſt and fulleſt 
Proof of the Truth of Atheiſm and Irre- 
ligion. They would hear us gladly when 
we are pleading the Cauſe of Religion; 
and Seriouſly, Attentively and Impartially 
weigh and conſider the Reaſons we urge 
in its Defence, and entertain no ſecret 
Wiſhes that it were not true ; and then I 
am confident they would diſcern nothing 
but Vanity and Weakneſs in the moſt 
ſubtil Diſputations of its Enemies againſt 
it. 

What T have ſaid on this Fifth General 
Head of my Diſcourſe, I conceive, may 
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be as ſerviceable to the Intereſt of Reli- 
gion, as the producing other Reaſons and 
Arguments for it : For I cannot but 
think, that the Atheiſm and Infidelity of 
our Times, ate ' chiefly to be imputed to 
the unjuſt prejudices Men have enter- 
tained againſt Religion, as hurtful to ſome 
preſent Intereſt they have a great value 
for. And if theſe Prejudices can' be re- 
moved, then, and not till then, we may 
hope they will more duly conſider the 
Arguments brought for the Confirmati- 
on of its Truth, and of that which, for 
this purpoſe, I cone now to ſhew, 

Sixthly, That the true Chriſtian hath 
tio Reaſon to be aſhamed of any ſuch Cre- 
dulity, as the Atheiſts and Infidels are 
wont to reproach him for. Theſe migh- 
ty Men of Wit and Reaſon, in their own 
Conceit, ridicule and ſcoff at thoſe who 
are Religious, as a Company of eredu- 
lous Fools, who ſuffer themſelves ro be 
impoſed upon by fallacious and iriſuffici- 
ent Arguments, and believe things upon 
fuch weak Evidence as no Wiſe Man 


would give any Credit to. Now to wipe 


of theſe Reproaches, and to ſhew how 

little reaſon the Religious Man hatlt to 

be moved by them, I ſhall endeavour to 

make it appear, chat they are moſt high- 
Gr 


If 
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ly abſurd and unjuſt, and only deſerved 
by. thoſe who vent them; by ſhewing, 


Hirt, That by che Principles of Athe- 
iſm, there can be no ſuch Matter of Re- 


proach as a Fooliſh Credulity. . 
Secondly, That by the fame Principles, 
there can be no Error or Misbelief for us 
tobe albawed. of... i; - : 4 
Thirdly, That if a Man can bring 
himſelf to believe the Principles of Re- 
ligion upon inſufficient Grounds, he can 
have no reaſon to be aſhamed of ſuch 
Credulity, whereby he ſo wiſely conſults 
his own Intereſt. But, 
Fourtbiy, That if an Infidel believe the 
Principles of Religion falſe, upon inſuffi- 
cient Grounds, his Credulity is fooliſh 
and ſhameful. . And, | 
. . Fifthly, That the Atheiſts and Tufidels 
amongſt us, are more Credulous than the 
Religious Men, and Chriſtians ; that they 
believe things on weaker Grounds, and 
that the Evidence is much the ſtronger 
on the ſide of Religion. 


_ Firſt, That by the Principles of 
Atheiſm, there can be no ſuch thing as a 
fooliſh or ſhameful Credulity, or belie- 
ving on weak and inſufficient Grounds, 
or 
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or by reaſon of any Biaſs or Prejudice 


in his Mind, which 4 Man hath any Pow- 
er in himſelf to alter or controul : For 
Believing is nothing in the Opinion of 
an Atheiſt, but a certain Diſpoſition and 
Motion of Matter, moved by other Mat- 
ter, and ſo on to the beginning on no be- 
ginning of Motion; and all theſe Moti- 
ons are fatal and neceſſary, carried on by 
Natural Cauſes with irrefiſtible force, 
there being no free Agent to interpoſe, 
to direct, or ſtop, or to divert their 
Courſe. So that whatever moves the 
Matter of the Soul, for the Atheiſt will 
allow it to be nothing elſe but Matter, 
and gives it the Figure and Motiof of 
believing any thing, doth it with ſo much 
ſtrength as cannot be reſiſted. How 
then can a Man be charged with belie- 
ving any thing too eaſily, who believes 
fatally, mechanically and irreſiſtibly 5 
And if the At heiſt would argueconſiſtently 
with his own Principles, he ought to al- 
lege nothing but the like Neceſſity for 
his Infidelity, and , all the Wit and Rea- 
ſon he pretends to in pleading the Cauſe 
of it, For the fineſt Thoughts, the moſt 
curious Invention, and the ſtrongeſt Ar- 
gumentation, can be nothing elſe in the 
Opinion of an Atheiſt, but a Cömpoſiti- 
* G 2 off 


3 


84 


Religion 10 ve of S 


on of Figure and Motion in the Matter 
he is made of; in which he is altogether 
Paſſive, and only acted upon by ſome o- 


ther Matter forced into him, or beating 


upon him. And therefore they are no o- 
therwiſe to be aſcribed to him, than the 
exact Motions, and the moſt exquiſite 
Workmanſhip of a Clock are to the 
Clock: it ſelf. And if he write a Book 
for the Cauſe of Irreligion, he can have 
no other ſort. of Right to be called its 
Author, than the Pen hath with which it 
is written. A Man can hardly tell where 
— ſtop, when he is following an Atheiſt 
chrough all the prodigious Abſurdities his 
avowed Principles lead him into. Sure- 
ly then no Religious Man can think it 
reaſonable to be aſhamed of thoſe Re- 
proaches, which, in the Opinion of their 
Author, are forced from him in the 
ſame manner as, and can ſigniſie no more 
than,- the ſqueeking of a Trumpet. 
Secondly, That by the Principles of 
Atheiſm, there can be no ſuch thing as 
Error or Miſchief ; and therefore it muſt 


be highly unjuſt and abſurd in Atheiſts, 


to reproach any Man for being too Cre- 
dulous, too eaſy of Belief ; when it is im- 
poſſible a Man ſhould err or miſtake in 
Rn They tell us that Man i is no- 
thing 
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thing but Body modified into Fleſh ;' 
Blood, Brains, &c. and fo and fo Organi- 


zed, that there is nothing in him ſelf 
active, or capable of beginning any Mo- 
tion: That Cogitation or Judgment there 
fore, are nothing elſe but Paſſion; or, as 
Hobbs calls it, a Tumalt raiſed at ſecond or 
third hand, by the Preſſure or Influx of 


ſomething without the Perſon who thinks 


and e From hence it muſt neceſſa- 
rily follow, that there can be no ſuch 


thing as falſe thinking, or falſe judglug; 
for every Paſſion is true Paſſion, every 


Tumult raiſed truly raiſed, and every 
thing truly ſuffers whatever it doth ſuffer. 
Ibis Conſequence is fo very obvious 
and natural, that ſome Arheiſtick Philo- 
ſophers have ſeen and acknowledged ir, 
and expreſly declared chat every Opinion 


is true, becauſe it is impoſſible for any 


Man to think otherwiſe than he ſuffers. 
And tho' different Paſſions and Tumults 
may be derived from the Motion and 
Preſſure of the ſame External Object, 
ſuch as may bear rhe Names of contrary 


Opinions; yet theſe Opinions mult be 


equally true in thoſe Perſons who enter- 
tain them. If the Object excite in ane 
Man the Paſſion or Phantaſm of a bitter 
Taſte, and in another of a ſweet, by 


G3... Means 
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Means of the Diſpoſition of the ta ng 
Organ, or otherwiſe, they are both u 
the right, when the one thinks and ju = 
it bitter, and the other ſweet; for they 


tell us that the Object of Cogitation IS 
nothing but ſuch Phantaſms and Appear- 


ances as are derived from Senſe ; and 
theſe being true Phantaſms, and true Ap- 
pearances, thinking them ſo to be, muſt 
be thinking truly. 

But if theſe Atheiſts will pretend to 
ſay with Epicurus, that Error may pro- 
ceed notwithſtanding from the Operati- 

on of the Mind, from ſome Action of its 


- own upon the Paſſion of Senſe ; this is 


plainly to contradict themſelves, and to 
attribute a Self. active Power to the Mind 
of Man; which they dare not, and, if they 


are conſiſtent with themſelves, cannot 
allow to any Being in the World. 


If then, according to theſe Atheiſtick 
Principles, every Man's Thoughts or 
Judgment of Things are true, . ab- 
ſurd muſt it be for an Atheiſt to reproach 
Men for any fooliſh Credulity, for belie- 
ying too eaſily when they, believe truly. 
But if Believing be not altogether an in- 


voluntary Act, and forced upon the Mind; 


If we ſuppoſe i it to be the Iſſue of any 


Application of the Soul, managed by 


Choice, 
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Choice, or any Power in us to correct 
the Appearances which are raiſed by 
Senſe, as it muſt be if it be worthy of 
Praiſe or Reproach : If the Atheiſt will 
pretend to own, what is ſo plain a Con- 
tradiction to the Principles of Atheiſtick 
Philoſophy, I ſhall proceed to ſhew, » . 
Thirdly, That if a Man can bring him- 
ſelf, and by any voluntary Act diſpoſe his 
Mind, to believe the Principles of Religi- 
on upon inſufficient Grounds, he can have 
no reaſon to be aſhamed of ſuch Credulity, 
whereby he ſo wiſely eonſults his own In- 
tereſt. He is ſure he cannot be the worſe 
for it in another World, and he is abun- 
dantly the better for it in this; as I have 
largely ſhewed with reſpect to his Body, 
his Eſtate, and. his Mind. And there- 
fore, if a Man ſhould ſuffer any Biaſs, or 
Prejudice in his Mind, to incline him to 
believe one thing rather than another, it 
is certainly moſt reaſonable he ſhould ſuf. 
fer himſelf to be thus biaſs d and prejudi- 
ced on the fide of Religion, on which 
ſide only his Belief, if it ſhould prove a 
Miſtake, can be aſe, and certainly will 
be . moſt: for his Advantage. A Man of 
no Religion, can have no reaſon to re- 
proach another for doing any thing, 
which 1 is in his Power to do, for promo- 
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this is the Sovereign Principle he guides 
himſelf by in all his Actions; and he 
would never Reproach himſelf for being 
too eaſily led into a Miſtake, which had 
been ſerviceable to him in procuring any 
of that Pleaſure and- Profit he placed his 
Happineſs in. If therefore a Man can 
manage himſelf ſo as to Eſtabliſh his 
Mind, by any means, in that Faith, which 
will contribute more to the Happineſs of 
his Life than any thing elſe can, let his 
Methods be what they will, he ought to 
be eſteemed a Wiſe Man in the Opinion 
of an Atheiſt, who thinks nothing unfit 
to be done which conduceth to this End. | 
I proceed to ſhew 

Fourthly, That on the other i if an 
Infidel believe the Principles of Religion 
falſe upon weak and inſufficient Grounds, 
his Credulity is fooliſh and ſhameful. We 
need not be much concerned, in Matters 
of little or no Moment, whether we be- 
lieve on the ſide of Truth or not; it will 
hardly be worth while, to ſpend a great 
deal of Time and Study, or to be very 
Nice and Scrupulous in weighing the 
Proofs on either ſide of the Queſtion: Bur 
a wiſe Man will not ſuffer himſelf, for 
want of any Care of impartial Confide- 

ration, 
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ration, to be impoſed upon with flight 


and weak Arguments, where a Miſtake 


would be of the moſt dangerous Confe- 


quence. He will be ſatisfied with no 
Proofs, which are not perfectly clear and 
convincing, for the Eſtablifning himſelf 
in the Belief of that which, if true, he 
is never the better but the worſe for be- 
lieving it here; and if not true, he will 

be unſpeakably and eternally Miferable 
for believing it hereafter. Where a Mt- 
ſtake 15 moſt dangerous, there Credulity 
is certainly moſt fooliſh and ſhameful. 
Now it is impoſſible a Religious Man 
ſhould ſuffer ſo mach Damage by his 
Faith, as Men of no Religion muſt ſuffer 
by their Infidelity,” or believing the Prin- 
ciples of Religion falſe, if it ſhouſd hap- 
pen to be built upon weak and inſufficient 
Grounds. The Religious Man can ven- 
ture nothing bur a little ſenſual Pleaſure, 
or worldly Advantage, which are but for 
a Seaſon : But the Irreligious Man ven- 
tures the Loſs of Eternal Happineſs , 
and the ſuffering Eternal Miſery and 
Torment; and therefore, if it can bs 
made appear that he is too eaſy of Be- 
lief, in giving Credit to Irreligious Prin- 
ciples, his Credulity muſt be extremely 
tooliſh and ſhameful. T proceed therefore 
to ſhe w/ Fifthly, 
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Fifthly, That the Atheifts and Infidels 
amongſt us, are more Credulous than the 
Religious Men. and Chriſtians ; that: they 
believe Things upon weaker Grounds ; 
and that the Evidence is much the 
ſtronger on the fide of Religion, both 
natural and revealed. I have Two Things 
therefore to be conſider d, 


_ Firſt, The Credulity of the Atheiſts. 
And 


Secondly, The Credulity of the Infidels 
amongſt us. 


Firſ, I ſhall conſider the Credulity of 
the Atheiſts, and endeayour to ſhew, That 
they are much more Credulous than the 
Religious Man; and believe Things upon 
much Jeſs Evidence of Reaſon than he 
doth. I ſhall ſhew 


Firſ, What we mean by an Atheiſt. 
Secondly, What degrees of Evidence arc 
neceſſary to vindicate ſuch a one from the 
Shame of a fooliſh Credulity. And 
Thirdly, The Reaſonableneſs of our Be- 
lief, That there is a God: By which it 


will appear that he can have no ſuch E- 
Vidence, 


Firſh, 
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_ Firſt, I ſhall ſhew what we mean by 
an Atheiſt, There is nothing more 
common, than for Atheiſts to call ſome- 
thing God, and to talk as if they belie- 
ved there were ſuch a Being, but of ano- 
ther ſart than we ſuppoſe him to be. 
They are willing enough that ſomething 


ſhould be called by that Name, ſo it were 


ſomething neither to be loved, feared, 
nor obeyed. And on the other hand, we 
do not call all them Atheiſts, who are 
not exactly of our Mind in every thing 
we aſcribe to that Being we call God, if 
their Opinions are not deſtructive of 
thoſe Obligations we conceive all Men 
are under, to pay a Religious and Duti- 
ful Regard to him. By Atheiſts then I 


underſtand all and only ſuch, who believe 


that there is no Eternal Intelligent Being, 
perfectly Wiſe, Juſt, and Good, from 
whom all other Beings derive . their Be- 
ing, and by whom all things are preſer- 


ved and governed ; and thereiore have 
no regard to any ſuch Being, and renounce 


all Obligation to ſerve and worſhip him, 
at the Hazard of being eternally miſera- 
ble, if they ſhould be miſtaken in their 
Belief. i: „ „ 

Secondly, T ſhall now conſider what de- 
grees of Evidence are neceſſary, to vin- 
en mn 
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dicate ſuch Men from the Shame of a 
fooliſh Credulity. If theſe Men will pre- 
tend not to be over: credulous, they ought 
in a Caſe of ſo much Danger, to be very 
certain, from ſtrong and unanſwerable 
Reaſons, that there can be no ſach Being 


or Obligation. Their Proofs ought to be 


fuch as they would venture their Lives 
upon, and all that is dear to them in this 
World, and act wiſely in doing ſo. In- 


_ deed they venture a great deal more, and 


therefore are more obliged in Prudence to 
be fully aſſured by the moſt convincing 
Proofs, of the Truth of thoſe Principles 
on which they act; otherwiſe they can- 
not but be guilty of a fooliſh Credulity. 
And this I take to be the true State of the 
Caſe before us: Not only, Whether an 
Atheiſt hath any thing to ſay for his Be- 


lief that there is no God; but whether 


he be able to produce ſuch Arguments, 
as make it ſo very evident that there is 
none, that he hath no reaſon to be afraid 
of governing himſelf by that Principle, 
notwithſtanding the dreadful Conſequen- 
ces of a Miſtake. For this Queſtion , 
Whether there be a God or not, is not a 
Queſtion of mere Speculation, wherein 
we have no Intereſt concerned, on which 


we 


ſide ſoever we determine. And tho if 
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we ſhould ſuppoſe the Probabilities to be - 


equal on both ſides, and that then a Man 
might without any Cenſure of Credulity 
believe them to be equally probable ; 
nay, tho we ſhould ſuppoſe the Probabi- 
lity were ſomething greater on the ſide of 
Atheiſm, and that then it would be no 
fooliſh Credulity to believe them fo to 
be ; yet there would another Queſtion a- 
riſe, Whether gw Probabilities were 
ſufficient to juſtify him, in giving fo full 
an Aſſent to the Truth of that they are 
alledged to prove, as to depend upon 


them in the Government of himſelf, when 


he runs the greateſt and moſt apparent 
Hazard if he ſhould be miſtaken. So 
that in this Caſe, there is a Queſtion, not 
only of mere Speculation , but alſo a 
Queſtion of Prudence; and tho the A. 
theiſt ſhould not be over-credulous in the 
one, yet he may be fo in the other. This 
therefore we ſhould always carry in our 
Minds, when we are conſidering the Ar- 
guments for and againſt Religion, Whe- 
ther the Arguments for it are ſufficient to 
juſtify our embracing it for the Govern- 
ment of our Lives, whereby we can run 
no conſiderable Hazard, and are likely to 
attain many great Advantages : And whe- 


ther the Arguments againſt Religion are 


ſtrong. 
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ſtrong and concluſive enoughto juſtif y us 


in denying and deſpiſing God and Reſigi- 


on, when Eternal Ruin would be the Con- 
ſequence of a wrong Perſuaſion. He that 
ventures more upon any Probabilities; 
than it becomes a Wiſe Man to veature 
upon them, is certainly too ercedulous, 
he gives more Credit to them, and puts 
more Confidence in them, than he hath 


Reaſon for. I have inſiſted upon this, 


not that we have any Reaſon to doubt of 
the far greater Strength of the Argu- 
ments for Religion and the Exiſtence of 
a God, but that we may the better diſ- 
cern the Height of thoſe Degrees of Fol- 
ly in the Credulity of an Atheiſt, who 
believes there is no God, upon Argu- 
ments which have little or no Strength in 
them. Alas! What is it the common 
Herd of Atheiſts are able to ſay for them- 
ſelves, for their Confidence in denying 
the Being of a God, in defying his Pow- 
er and Vengeance, in deridingevery thing 
which is accounted Sacred and Religious, 


and offering all the Affronts and Indigni- 


ties they can invent, to the Divine Maje- 
ſty, to their utter and eternal Undoing, if 
there be ſuch a Being in the World 2 Tho 
nothing but the moſt clear and plain Pe- 
monſtrations can be ſufficient an — 
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ſuch dating Confidence, and ſuch prodi- 


gious Heights of Irreligion it encourages 
them to, you I dare challenge the great- 
eſt part of the. moſt lewd and impious a- 
mongſt them, to produce any thing of 
more Weight in Defence of their Princi- 
ples, than ſome ſuch trifling Reaſons as 
theſe : That ſome Men, who have been 
eſteemed by ſome others as Men of great 
Reputation for Wit or Philoſophy, have 
been of the ſame Mind : That they have 
heard of, and perhaps ſeen, ſome nota- 
ble Books written againſt the Aſſertors of 
the Being of a God , and the Truth of 
Religion : That they never met with any 
Arguments for them, ſo fully demonſtra- 
tive as to force their Aſſent: That th 


have heard many pretty Jeſts thrown out 


againſt them, and ſeen them laught at, 
when they have been ridiculed by thoſe 
great Oracles of Reaſon, Poets and Stage- 
players. Can there then be any more 
credulous Fools in the World, than theſe 
Atheiſts are, who ſuffer themſelves to be 
perſuaded, that ſuch Arguments as theſe 
are a ſufficient Ground for ſuch a full AC 
ſurance that there is no God, as is fit to 


venture their Souls, and Bodies, and E- 


ternity upon ? And indeed, if we en- 
quire into the Arguments of thoſe others 
who 
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who pretend to more Reaſon and Philo- 
Goh. I doubt not but that it will ap- 
pear, that howſoever great a Shew of 
Learning they ſeem to make, they have 


very little more of Strength' and Sub- 


ſtance in them, and are by no means fit 
to come 1n competition with the Proofs 


of a Deity. TI ſhall therefore apply wy 
ſelf to ſhew, 


Thirdly , The Reaſonableneſs of our 
Belief, That there is a God. I ſhall not 
pretend to preſent you with new Ar 


ments upon a Subject, which hath beta 


ſo fully diſcuſſed by fo very many Per- 
ſons of the greateſt Eminence for Learn- 
ing, and clear and found Reaſoning, It 
is a great Advantage to our Cauſe, that 
we don't want new Arguments; Thoſe 
which have been always uſed, ever ſince 
it hath been made a Matter of Diſpute, 


being ſtill retained as a ſufficient Proof 


of the Exiſtence of a God, which we aſ- 
ſert. Whereas on the contrary, the 
Schemes of Atheiſm are various, and 
oppoſe and contradict one another as 
much as they do the Exiſtence of a God, 
and there is no one Way of diſproving his 
Exiſtence, which hath not been contuted 
even by Atheiſts themſelves ; which is a 
plain Argument, that their Principles are 
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by no means ſuch as are agreeable to the 


general Reaſon of Mankind, or even to 
theirs, who are the moſt hearty Friends 
tothe Cauſe of Atheiſm. To prove then 
that the Belief of the Being of a God 
may juſtly be eſteemed moſt reaſonable, 
and not to be imputed to any fooliſh Cre- 
dulity, I ſhall conſider the Arguments ta- 


ken from the general Conſent, and from 


the Exiſtence, Frame, and Powers of Man- 


Firſt, T ſhall. conſider the Argument 
taken from general Conſent ; which I 
{hall- endeavour, 1/7. To Explain; and 
24ly, To Vindicate from thoſe ObjeQi- 
ons whereby the Atheiſts attempt to 
weaken and evade the Force of it. 
_ Firff, I ſhall explain the Argument ta- 
ken from general Conſent, and ſhew 
wherein its Strength lies. The Belief of 
2 Deity hath been the Profeſſion of all 


Nations, as far as we can make-ary cer- 


tain Diſcovery, from the beginning of 
Time unto this day. How different ſo- 
ever they have beer irf their Laws, and 
Cuſtoms, and Diſpoſitions, they have ge- 


nerally agreed in this. And therefore it 


may reaſonably be eſteemed naturally to 
ariſe in the Minds of Men, from the Uſe 
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of their Reaſon and Underſtanding, and 
to be the Perception of a plain-and obvi- 
ous Truth. Epicurus himſelf, obſerving 
how general this Belief was, before and 
in his time, calls it a common Prolepſis. 
Where there is a general Agreement in 
the Perception of the Objects of Senſe, 
we make no doubt of the Truth of that 
Senſation. And if a great Number of 
Men ſhould agree in determining any Ob- 
ject of Sight to be Red, tho” one or two 
ſhould tell us it had the Appearance of 
another Colour to them, ſhould we not 
think it reaſonable to believe that the vaſt 
Majority were rather in the right, and 
that it was either an obſtinate Humour of 
contradicting others , or ſome Detect in 
the Organ of Sight, in the cne or two 
who diſſented from them > And have we 
not the ſame Reaſon to believe thoſe Opi- 
nions, or Determinations 'of the under- 
ſtanding Faculties of Men, moſt likely to 
be true, wherein almoſt all Men do a- 
gree, Men of all Ages, Tempers, Capa- 
cities, Educations and Intereſts; and per- 
ſevere in this Agreement, after all the 
Attempts that have been made by ſome 
few, who have employed the utmoſt of 
their Wit and Invention, for the main- 
taining and propagating the contrary O- 
= pinion ? 
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pinion 2 What Reaſon can be given of ſo 


univerſal and conſtant a Conſent, but 


that it is founded upon ſuch Grounds as 


are an obvious Proof of the Matter of it 


to the Minds and Underſtandings of Men ; 
to thoſe Faculties whereby weare capable 
of making a Judgment of them ? If it be 
moſt probable that that is the moſt true 


Judgment of Senſe, from which there are 


but very few Diſſenters; why is it not 
as probable that that alſo ſhould be the 
moſt true Judgment of the Mind, con- 
cerning thoſe things which are Matter of 
Opinion and Belief, in which almoſt all 


Men, who apply themſelves to the Conſi- 


deration of them, are agreed? If the A- 


theiſts will pretend to ſay, that they can 
give a plain Reaſon for the different Ap- 


pearances of tlie Objects of Senſe , and 


how it may come to paſs, through the 
Condition of the Medium, or the Diſpo- 
ſition of the Organ, that they ſhould 


thus differ : Can they not give as good 
2 Reaſon for the Difference of Mens 


Judgment in Matters of Opinion, that 
this may proceed, not from the want of 
fufficient Evidence on one ſide, but from 


fome Byaſs and Prejudice in the Minds of 
Men on the other ſide, which diſtemper 
their underſtanding Faculty, and pervert 
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the Judgment of it? And in this Caſe, 


on which ſide is this Byaſs moſt likely to 
be? On the ſide of the Generality, or on 
the ſide of ſome very few, and but a ve- 
ry few, even of thoſe, who by their vici- 


ous Jnclinations and Practices have made 


it their Intereſt that there ſhould be no 
God ? That there is a God, hath been 
the general Opinion, not only of the 
Friends of Sobriety and Virtue, but even 
of the Looſe and Vicious, who would 
be glad to have the Truth of it ſuſficient- 


ly diſproved; who can have no Byaſs or 


Prejudice, but on the ſide of Irreligion; 


and yet how very few of theſe have been 
able to withſtand that Light with which 


it ſnines into their Minds, or to wear out 
the Senſe and Perſuaſion of a Divine Be- 
ing e And J am confident, if there be any 


Atheiſts amongſt us, who have no Doubts 


remaining concerning the Truth of thoſe 


Principles which they pretend to believe, 


that it is with great difficulty they have 
overcome them, and with as much Indu- 
ſtry, and Partiality, and Affection to their 


Cauſe, as might bring Men to believe the 


groſſeſt Abſurdity whatſoever. If thoſe 
who are doubtful or wavering in-their O- 
pinion in this Matter, would but ask 


' themſelves at what Times and Seaſons 
they 
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they had the weakeſt. Doubts, and the 
ſtrongeſt Apprehenſions of the Exiſtence 


of a God, I queſtion not but they will 
find it was then, when they were moſt 
ſober, and moſt retired, and their Minds 


were molt ſree from the Influence and Di- 


ſturbance of Luſt, and Paſſion, and World- 
ly Projects, and beſt diſpoſed for ſerious 


Conlideration, and impartial Judgment. 
Now let any Man judge which of theſe 
two hath moſt Reaſon to be aſhamed of a 


fooliſh Credulity ; the Religious Man, 
who believes that there is a God, to his 
great Comfort and Benefit; for the Truth 
whereof he hath almoſt the uniyerſal Te- 
ſtimony of the Minds and Reaſan of Men 
of all Ages and Nations, and runs no 
conſiderable Hazard by it; or he who 
believes there is no God, whereby he 
runs moſt unſpeakable Hazard, and in 
which very few are able to bring them- 
ſelves to be of the ſame mind, and hard- 
ly any of them, at ſome Times, and up- 
on ſome Occaſions, when they are beſt 
diſpoſed to. make a right Judgment, can 
throw off all Doubt and Diſtruſt concern- 
ing it. Can there then be any more fooliſh 
Credulity, than that of our Atheiſt, who 
gives more Credit, in a Caſe of the gregt: 
eſt Importance, to the wavering Teſti- 
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mony of a few, than to the general, con- 
ſtant, and peremptory Suffrage of all the 
World beſide? And believes hisown Opi- 
nion, and that of a few other arrogant, 
ſelf. conceited Pretenders to Wit and Phi- 
loſophy, more than a ſufficient. Balance 
againſt the general Authority of Men 
throughout the whole Courſe of Time? 
He is wont indeed to alledge ſome things, 
whereby he endeavours to weaken and 
evade the Force of this Argument. 1 
proceed therefore, 


Secondly, To vindicate it from thoſe 
Objections which the Atheiſts are wont 
to urge againſt it. As, 

"Firſt, That there hath been no fuch 
general Conſent as we argue from. And 
© Secondly, That ſuppoſing ſuch a gene- 
ral Conſent as we pretend there hath 
been; this might probably ariſe from o- 
ther Cauſes, than the Reaſonableneſs of 
the Subject of this Conſent. 


Firſt, It is alledged by the Aüywenbes 
of Atheiſm, That Men have not ſo gene- 
rally conſented in the Belief of the Exi- 
ſtence of a God, as we pretend and ſup- 
poſe they! have. For, 
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_ Firſt, They tell us, That there have. 
been ſome whole Nations, who have been 
perfect Strangers to the Notion of a Di- 
vine Being. To which-it may be re- 
plied, 705 

Firſt, That in the moſt Ancient Times 
no ſuch People were known, as is often 
aſſerted by the Writers of thoſe Times, 
who appeal to all Mankind, as Witneſſes 
of the Truth of what they affirmed, and 
have been never contradicted by the 
boldeſt Patrons of Atheiſm. The Mat- 
ter of Fact was ſo apparent, that Epicu- 
rus himſelf was forced to acknowledge, 
that the Notion of a Divine Being was 2 
common Prolepſis, a Principle either in- 
nate, or moſt early entertained in the 
Minds of Men. And therefore he is mag- 
nified by Lucretius for his Heroick Cou- 
rage, in venturing firſt and ſingly to en- 
gage the united Forces of all the reſt of 
Mankind ; and to bring his Arguments 
into the Field of Diſputation, againſt 
thoſe Principles of Religion in which 
they ſo univerſally conſpired. It's cer- 
tain, that not only Moſes, but all others, 
who in the moſt Ancient Times gave or 
publiſhed any Rules for Religion, ſuppo- 
ſed the Being of a God to be generally 
acknowledged; and thought it needleſs 
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to attempt the Proof of his Exiſtence, 
becauſe they were ſatisfied it was no 
where queſtioned or denied. Otherwiſe 


they would hardly have attempted to 


preſcribe Rites and Methods for the Wor- 
ſhip of God, without ſome Endeavours, 
in the firſt place, to convince Men of his 


Being. 


Secondly, We find that thoſe Countries 
which for ſo many Ages were unknown 
to, and without any Communication 
with theſe other Parts of the World, 
were not without the Acknowledgment 


of a Deity. And tho ſome of the moſt 


rude and barbarous amongſt them, upon 
the firſt Diſcovery, were ſuſpected of Ir- 
religion, which our Atheiſts have been 
very forward to obſerve ; yet upon far- 
ther Search and Enquiry, even theſe have 
been found to have their Gods and Wor- 
ſhip. So hard athing is it for the Minds 
of Men to be ſo blinded, as not to diſ- 
cern the Proofs and Evidences of a Di- 
vine Being, But 4555 
Thirdly, The Advocates of Atheiſm 
have never been able to produce an In- 
ſtance of one civilized Nation in the 
World, without the Belief of ſuch a Be- 


ing. They have not pretended to affirm 


this of any, but ſome who have been 
TD ne ET . 1 
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rude and ſavage to the higheſt degree; ſo- 
groſly ſtupid and ignorant, that they 
ſeem to have nothing more than the Out- 
ſide of Men, to diſtinguiſh them from 
the Brutes which have no underſtanding. 
And if we ſhould allow what they pre- 
tend, of one or two ſuch Herds of Men, 
to be true, and give them leave to rank 
them on the Atheiſts ſide, they would 
add but little Strength to the Defence of 
their Cauſe. Men who have thus entire- 
ly given up themſelves to the Conduct of 
Bodily Senſe and Appetite, and caſt off 
all Search and Enquiry after every thing 
but what relates to the gratifying of 
them; and almoſt loſt the Underſtand- 
ing of Men, by neglecting to excite their 
higher Faculties, and to exerciſe their 
Reaſon, may well be ſuppoſed, without 
any Prejudice to the Truth or Evidence 
of them, not to diſcern thoſe Conſe- 
quences which naturally reſult from a ju- 
dicious Conſideration of thoſe things 
which lye plain before them. In ſuch 
Caſes it is no wonder if they come ſhort 
of that Knowledge of many obvious 
Truths they were naturally capable of 
finding out, and without ſuch a Depra- 
vation and Neglect could not well be ig- 
norant of. The Atheiſts might with as 
e much 
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much Reaſon plead the Inſtance of Chil- 


dren, who are not yet come to the Uſe 
of their Underſtanding Faculty, as of 


ſuch a People, who, they cannot but own, 


have in a great meaſure loſt it. And they 
might as well argue that Light and Co- 
lour are not obvlous to the Senſe of Man- 
kind, becauſe they are not diſcerned by 
Men who are blind, or ſhut their Eyes; 
as that the Exiſtence of a God is not ob- 
vious to the Reaſon of Mankind, becauſe 
ſome dull and ſottiſh People, who have 
almoſt loſt their Reaſon, and never apply 
themſelves with due Attention to conſi- 
der the Cauſes and Conſequences of 
things, are ignorant of it. They ſome- 
times pretend, that Ignorance of the 
Power of Matter and Natural, Cauſes, 
hath led Men into an Imagination of a 
Divine Being ; but ſurely they will not 
pretend that theſe People have ſearched 
more curiouſly into them, and that their 
not acknowledging ſuch a Being, is the 
effect of their greater Attainments in Phi- 
loſophy. 

Secondly, It is objected, that even a- 
mongſt the moſt knowing and civilized 


People, there have been always ſome 


Men, and thoſe of more than common 
Abilities, who have openly profeſſed and 
| | main- 
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maintained the Principles of Atheiſm; or- - 
have been reputed or cenſured as Men of 
ſuch Principles. Some of theſe have 
been Men of Learning and Philofophy, 
and cannot well be ſuppoſed not to have 


197 


diſcerned the Evidences of a Divine e- 


ing, if they had been ſo obvious to Hu- 
man Underſtanding, and if the general 
Belief of hisExiſtence had proceeded, from 


its being ſo agreeable to the Reaſon of 
Mankind, as we pretend. To this h 
be replied, 2 

Firſt, That our Atheiſts can give no 
Proof that there have been always ſome 
Men of Learning and Philoſophy, who 
have profeſſed themſelves Atheiſts, or phi- 
loſophized Atheiſtically. Leucippus and 


Democritus are the firſt of this kind they 


can produce. For tho ſome of the more 
Ancient Philoſophers, in their Phy/icks, take 
no notice of an Efficient Cauſe, but only 
of the Firſt Material, yet it doth not fol- 
low that they believed no other: For 
they might probably mention no other 
Cauſe, becauſe they thought this was the 
only proper Subject of Natural Philoſo- 
phy ; or becauſe this was the only thing 
in diſpute, out of what Matter all things 
were formed, by the generally acknow- 
Ae Efficient Canto of all. And ac- 

cordingly 
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cordingly Simplicius tells us, that they 
deſigned only to philoſophize concerning 
Natural Cauſes, but by no means con- 
cerning thoſe which are above Nature. 
And tho Ariſtotle in ſome places tells us, 
That many of the more ancient Jonicts 


thought that Matter alone was the Princi- 


ple of all things, yet, in this Caſe, no 
great Credit is to be given to his Autho- 
rity : For it's well known, that in every 
part of his Philoſophy, he induſtriouſly 
ſets himſelf to leſſen the Eſteem of all 
that were before him, and triumphs. in 
his own pretended Diſcoveries. How- 
ever at length he thought fit to ſoften his 
Accuſation, and allows it to be probable, 


that they rather omitted to mention, 


than denied an Efficient Cauſe. - 
Secondly, Not only the Superſtitious 


Vulgar, eipecially at Athens, but their 


grave Judges the Areopagites, reproached 
and cenſured thoſe as Atheiſts, who only 
ſhewed Contempt of their Idols, and the 
filthy and ridiculous things their lewd 
Poets had invented of the Gods they wor- 
ſhipped. Inſomuch that Socrates, the 
molt expreſs Aſſertor of a Deity, for this 
only Reaſon was condemned and: puniſh- 
ed as an Atheiſt. And it is the general 
Complaint of the . Chriſtian Apologiſts, 
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that notwithſtanding their open Profeſſi- 


on of their Belief of a Deity, merely be- 


cauſe they oppoſed the Heathen Superſti- 
tion, they were daily accuſed and proſe- 
cuted as Atheiſts, as the Philoſophers of 
old were for the ſame Cauſe. 

Thirdly, Tt hath been an Humour and 
Practice which hath very much prevailed 
amongſt the Philoſophers, for the procu- 
ring to themſelves a Name and Reputati- 
on in the World, for Men of ſingular Ca- 
pacities and Underſtanding, to contradict 
common and received Opinions; to 
maintain the moſt abſurd and paradoxi- 
cal Aſſertions, to invent and defend with 


their utmoſt Sophiſtry ſome new Notion, 


which before was generally thought con- 
trary to all Senſe and Reaſon. Thus we 
find ſome diſputing againſt the Poſſibility 
of Motion; others attempting to prove 
that Snow is black; and others, that con- 
tradictory Propoſitions might both be 
true. This Pride and Affectation was 
more eſpecially maniſeſt in the Atheiſtick 
Philoſophers ; as might eaſily. be ſhewed 
down from Ban who was conti- 
nually laughing at other Men for Fools ; 
to our own Countreyman Mr. Holls, 


who boaſts himſelf as the great Enlight- 


ner of Mankind, and to have made ſuch 


Won- 
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wonderful Diſcoveries in Nature and Po- 
liticks, as the ignorant World before 
knew nothing of. And ſurely we cannot 
reaſonably believe, that the Authority of 
a a few ſuch proud and vain-glorious Boaſt- 
ers is to be preferred to the general Con- 
ſent of the reſt of Mankind ; or make 
the moſt probable Judgment of what is 
moſt agreeable to the Faculties of Hu- 
man Nature, by the appearance it hath 
only to ſome few ſuch Perſons as theſe, 
who have neither more Learning, nor 
better Capacities, than many Thouſands 
of thoſe who differ from them. Tf ſome 

| Men are blind or deaf, or want any uſual 
Member of the Body, would it be reaſo- 
nable to infer from hence, that it is not 
natural for Men to ſee and hear; to have 
two Hands and two Feet, or the like; or 
to believe that the Blind, and Deaf, and 
Lame, are the trueſt Standard of Human 
Perfection? The true Nature of any Be- 
ing is rather to be taken from the moſt of 
its Kind; and the trueſt Judgment of any 
of its Faculties, is moſt likely to be that 
which is almoſt general. We think our 
ſelves ſufficiently aſſured, that Reaſon be 
longs tothe Nature of Man, tho there be 
fome Idiots and Madmen in the World 
And for the fame Reaſon we may 
ral) 
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tainly think it moſt, probable at. leaſt; 
that thoſe Opinions are the Natural Re- 
ſult of a due Exerciſe of our Rational Fa- 
culties, in which Men of all Ages and 
Capacities have generally agreed, tho 
ſome few profeſs to believe the contrary. 

In ſuch Caſes nothing can juſtify our Piſ- 
ſent from the common Opinion, but ſuch 
manifeſt Proof and Demonſtration of the 
contrary, as no Athbeiſt can pretend to 
have for contradicting the common Noti- 
_ of the Exiſtence of a Divine Being. 

. + Fourthly, Among(t thoſe who have 
ee eee Atheiſtically, or have ar- 
gued and diſcourſed againſt the Being of 
2 God, very few, if any, have been con- 
ſtant, undoubting, abſolute Atheiſts. They 
have been rather endeavouring, by the ut- 
molt Sttetch of their Invention, to reaſon 
themſelves into an Opinion ſo agreeable 
to their Wiſhes, than delivering thoſe Ar- 


guments to the World, by which they 


have been perfectly convinced. in their 
own Minds that there is no God. This 
was the Caſe of the Impious Deſpiſers of 
Religion amongſt the Heathen ;  Mentiun- 
tur gui dicunt ſe non ſentire eſſe. Deum, nam 


etſi tibi afirment inlèrdiu, nottu tamen & 


fbi dubitant, faith Seneca. They lied when 


they pretended to disbelieve the * 
O 
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of a God; and how confidently ſoever 


they proclaimed their Unbelief to others 
in the Day-time, whe they were by 
themſelves in the Night, they were not 
able to clear their Minds from all Doubts 


and Fears about it. And if this was the 


Caſe of the Profeſſors of Atheiſm in the 


Heathen World, it muſt certainly be much 


more ſo of the ſame fort of Men amongſt 
us; who have been educated in the Prin- 
ciples of Religion, and the Nofion- and 
Worſhip of a Divine Being, ſomuch more 
rational than any They were acquaint- 
ed with. They may, for the ſake of 


their Luſts and Vices, with the help of a 
ſubtil Invention, find out ſome Difficul- 
ties, and raiſe ſome Doubts in their Minds, 


but they can never attain to an aſſured 


and- uninterrupted Perſuaſion that there 


is no God; they can never perfectly e- 
raſe thoſe Impreſſions of a Divine Being, 


which their Minds fo readily received, be- 


fore the Intereſt of their Luſts and Vices 
made it their chief deſire that there 
ſhould be none. I am confident that 


there are no Pretenders to Atheiſm a- 


mongſt us, but upon an impartial Enqui- 
ry into their Hearts will find this to be 


their own Caſe; that they are not able to 


extinguiſh all Doubts and Fears; and that 
their 
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their Aſſurance that there is no God, is 
far ſhort of what they could wiſh it to 
be: That how induſtriouſly ſoever they 
apply themſelves to ſuppreſs the Belief of 
the Principles of Religion, they cannot 
ſo wholly ſtifle them, but that they fre- 
quently find them riſing in their Minds, 
haunting and purſuing them whereever 
they go. And if the Cafe be thus with 
them, notwithſtanding that their Wiſhes 
and Intereſts are againſt Religion, and 
urge them with their utmoſt Induſtry to 
diſpoſſeſs their Minds of it; what Argu- 
ment can be taken from ſuch Inſtances as 
theſe, againſt the Univerſality of the Ac- 
knowledgment of a God. They are A. 
theiſts in Will and Affection, not in 
Underſtanding and Opinion; and are In- 
ſtances of the Reaſonableneſs and Natu- 
ralneſs of that Notion of a God, which 
cleaves ſo faſt to their Minds, and baffles 
all their Artempts to get rid of fo hateful 
and troubleſome a Gueſt. | 1 
But ſome perhaps may think that the 
like Argument may be brought againſt us; 
and accordingly they tell us Thirdly, 
That the Belief of a Deity cannot be ſo 
general as we pretend it is, becauſe ma- 
ny who make Profeſſion of this Faith, 
and endeayour to propagate it in the 


* 
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Minds of others, do manifeſtly ſhew by. 


their wicked Lives, that they = not be- 


lieve as they would be thought to do; 
they profeſs to know God, bat in their works 
len him. 

_ Anſwer to.this, it may be obſerved, 
That the Belief of a Deity, and a corre- 
ſpondent Behaviour towards him, are 
two different things, and not inſeparable 
the one from the other. This will very 


plainly appear, by conſidering our com- 


mon Practice in other things, When we 
ſee a Child obſtinately perſiſting in ſuch 
Practices as are extremely grievous and 
injurious to his kind and tender Parents, 


ſhall we conclude from hence, that he 


doth not believe that they are his Pa- 
rents, or that he is under any Obligati- 
ons of Duty and Gratitude to them? Shall 


ve ſay that Thieves and Murderers do 


not believe there are Judges and Laws to 
puniſh them, becauſe. they boldly ven- 
ture to ſteal and kill? Alas ! It is but too 
well known, that Men, by. the Violence 
of their Carnel Luſts, and the Perverſe- 
neſs and Obſtinacy of their depraved Wills, 

e hurried on to commit ſuch, things as 
= certainly Believe, but will Not duly 
conſider, are very hurtful and, pernicious 
to Few. Thus Alen may know God, and 


8 7 not 


' 
) 
; 
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in their worte; that is, they may follow 


| 115 


not glorify him as God'; they may deny hi him 


ſuch a Courſe of Life as no Man, in Rea- 


ſon and Prudence would perſiſt in, who 
believes that there is a God, a Juſt and 


-.. Holy Governor of the World, and Judge 


of Men : Which amounts to no more than 
this, That reaſonable Creatures may do 
unreaſonable things ; that Men, who are 


neither Tdiots nor diſtracted, may act 
very fooliſhly and madly, neglect the 


purſuit of their moſt apparent Intereſt, 
and knowingly undo themſelves. And 
this is no more than what we have ny 


Senſe and Experience of. 


Fourthly, Tt may be objected , That 


there can_be no ſuch thing as a general 


Agreement of Mankind in the Belief of 
a God, becauſe it is impoſſible that Men 
ſhould have an Notion or Idea of ſuch a 
Being to which they give the Name of 


God. And therefore if all Men ſhould 


agree in ſaying there is a God, they 
would only agree in uttering the fame 
Words, in affirming the Exiſtence of they 
know not what. Now ro confirm this, 


they aſſert, 


_ Firſt, That we can hav no Object of 
Conception or Thought of any thing; 
but what is the Object of ſome Bodily 

11 Senſe, 
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_ Senſe, and hath a ſenſible Phantaſm an- 
ſwering to it. And it being acknowledg- 


ed by us, that the word.God doth not ſig · 
nify. any ſuch thing, it muſt therefere ſig- 
niſy nothing; and. when we affirm the, 
Exiſtence of a God, we affirm the Exi- 


ſtence of nothing. But this is arguing 


upon a Suppoſition of the Truth of that 

which they can never prove; and is con- 
tradicted by the common Senſe and Ex- 
perience of Mankind, who know that 


they have in their Minds Thoughts and 
Conceptions anſwering to thoſe Words, 


of which they neither have nor can have 
any Corporeal Phantaſms, beſides thoſe 


which their Sound produces. Theſe Men 
might as well ſay that Power, Wiſdom, 
Juſtice and Goodneſs are nothing, becauſe 


they are not ſubject to any Corporeal 
Senſe ; and that when we ſay Men are 


generally agreed that theſe are great Ac- 
compliſhments in a Prince, they are a- 
greed only in putting together an unin- 
telligible Propoſition, made up of Words 


which have no correſponding Ideas, no- 
thing in the Mind expreſs'd by them : For. 
how ſenſible ſoever their Effects are, the, 
abftract Notion of them is not ſenſible. 


that the Origine.0 of the World is to be | 


Ry aſcrl- 


-- - 


Religim no Mittter of Shame. 1417 
aſcribed tothe Motion of Atoms inem mpty. 
Space; we muſt ſay, for à Reaſon 
their own, that they talk Nonſenſe: For 
theſe. words, Atoms and Empty Space, 
ſignifying nothing which is ſenſſble, and 
therefore, according to their Principles; 
ſignifying nothing at all, are mere words, 
without any meaning. And thus the 
Diſcourſes of Men would be little diffe- 
rent from the talking of Daus and Par- 

rots; it: being hardly pofſible to utter a 
Sentence, wherein every Word ſignifies 
the Object of ſome Senſe, or hath 5105 
Phantaſm derived from it, but hat pr 
ceeds from the Sound of the Words, 
which for ought T know theſe Birds may 
have as well as Men. 1 ˙%/ e 

* Secondly, For a farther Cohn of 
what they object againſt the poſſibility of 
an univerſal Agreement in -acknowledg- 
ing a Deity, They tell us, that by our 
own Confeſſion, the Nature of that Be- 
ing we call God, if there be any ſuchi, is 
incomprehenſible, too big for our narrow 
Capacities to contain the Idea of; and 
therefore they argue, that we cannot tru- 
ly fay, that the generality of Men agree 
in the Belief of the Exiſtence of a God? 
For whatever Idea we pretend they have 
in their Minds anſwering to the word God: 


FY 1s 
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is not the Idea of ſuch a Being, whoſe 
Exiſtence, we ſay, they agree in the Ac- 
knowledgment of. That therefore which 
they are ſaid ſo unanimouſly to affirm 
doth exiſt, is not God, it is ſomething 

contained in the narrow Capacity of our 
Conception, which nothing Infinite or 
Incomprehenſible can be. In Anſwer to 
this, I ſhall propoſe men following 2 
to be conſider d: 

, Firſt, If this be a true and fair way of 
Reaſoning, it will equally ſerve us to 
prove, that there never was an Atheiſt in 
the World, one who ſaid in his  beart, 
there was. noGod: For a Man can no more 
disbelieve or deny in his heart; than he 
can believe and affirm in his heart, the 
Exiſtence of a Being of which he can 
have no Conception, of which no Idea 
can enter into his Heart. All ſorts of A. 
rheiſts ſay that they believe that Matter 
is Eternal: But if there be Truth in their 
way of arguing, by this Affirmation of 
theirs they agree only in attributing to 
Matter a limited Duration: For they can 
affirm nothing of Matter in their Minds, 
but what their Minds contain the Idea 

of; which can be nothing but what is 
finite and limited. And thus, how much 
ſoever they differ in words, ho ſay Mat- 
ter 
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ter is Eternal, from thoſe who ſay it is 
not Eternal, there is no ſuch difference 
in the Idea or Conception in their Minds, 
anſwering to their words. But if we may 
be allowed to diſpute in this manner, we 
muſt accuſe all Philoſophy and Diſcour- 
ſes on ſuch Subjects as theſe, on which 
ſide ſoever they are, as nothing but Non- 
ſenſe and Contradiction. But, . 
Secondly, T appeal to every Man's own 
Experience, whether he hath not a diffe- 
rent Conception anſwering to theſeWords 
Finite and Infinite, an Eternal and Limited 
Duration: Whether he means the ſame 
thing, when he ſays that Quantity is in- 
finitely diviſible, and when he ſays it 
hath a determinate Number of Parts: 
Surely no Man vill in good earneſt affirm 
that he doth. How extremely credulous 
then muſt they be, who in a Matter they 
are infinitely concerned not to be miſta- 
ken in, ſuffer themſelves to be impoſed 
upon by ſuch Arguments as are urged 
from Principles ſo manifeſtly contrary to 

their on Senſe and Experience 2 
_ Thirdly, We do however readily ac- 

knowledge, that we cannot ſud out God 
te perfection; that we cannot have ſuch a 
comprehenſive Knowledge of him as is 
commenſurate to the Divine Perfections; 
14 or 
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or run up our Thoughts to that boundlefs 
Height to whichthey are extended : Yet 
we may frame ſuch a ſingular Idea of 


God, as is proportionate to our Nature 
and Underſtanding, and ſufficient for our 


purpoſe ; a reaſonable Foundation for A- 
doration and Worſhip, for our Fear, Love, 
and Obedience, ſuch as we cannot think 
due to any other Being. - We can certain- 


ly conceive.a Being endued with Know- 


ledge, Wiſdom, Power, Juſtice, Goodneſs 


and Truth ; and when we extend theſe 
Perfections as far as it is poſſible for us, 


and conceive them ſill farther and far- 

ther to be extended indefinitely, beyond 
the reach of our imperfect Underſtand- 
ings, we form a true, tho not an adequate 
Idea of God; we find ſuch a Conception 


of a Divine Being i in our Minds, as repre- 


ſents him worthy of all that Honour and 
Service Religion obligeth us to. And 
for the Exiſtence of ſucha Being, we haye 
the common Conſent of Mankind. It 


I proceed now to cankder: what. is 2 55 
ther alledged by the Atbeiſtg, whereby 
they endeavour to evade the Force of 


this Argument taken from general ond 


ſent 5 viz. 
Serena, That ſuppoſing ſuch a 15 


e rw © 8D as tans wo A 


— 
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ral Conſent as wepretend 'there hath been, 
this might probably ariſe from other Cau- 
ſes than the Reaſonableneſs of the Sub- 
ject of this Conſent. 

That I may give a full and b 
Anſwer to this Plea, as it is managed by 
them, I ſhall conſider the ſeveral Cauſes 
to which the Atheiſts aſſign the Original 
of that general Conſent in the Notion of 
a God, and the Belief: of his Exiſtence, 
which our Argument ſuppoſes; whereby 
_ endeavour. to weaken the Force 
Oat: hh 14 eres 

Firſt, One Cauſe to whith they. at. 
cribe this general Conſent is Tradition. 
One Generation hath taught and commu- 
nicated this Notion to another. That it 
hath been thus taught and tranſmitted, by 
the Care of Parents to inſtruct their Chil- 
dren in a matter of ſo great Importance, 
hath no doubt been ſome Help to the 
preſerving and propagating of it. But 
this Pretence of Tradition can be of no 
Advantage to the Cauſe of Atheiſts, 4 
leſs they mean either, 

Firſt, That it was an Eternal Tradi Ny 
on, that there never was a Time when 
Men began to be of this Opinion: But 
as according to the Principles of one ſort 
of Atheiſts, there hath been an Eternal 


Succeſ- 
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Jucceſſion of Men generated one from a- 
nother, without any firſt Parents; ſo 
there hath been an Eternal Propagation 
of this Opinion from one Generation to 


another, without any Original Authors of 


it. If this were ſo, then Mankind muſt 
have been eternally in an Error, if there 
be no God: And if Mankind did exiſt 
eternally, without deriving their Being 
in any Senſe from any other Being, they 
muſt be ſelf or neceſſarily exiſtent, ſuch 
as they did exiſt from Eternity, and 
therefore with a falſe Notion of God in 


their Minds; and what is thus neceſſary, 


muſt be alſo Natural, and as truly of the 
Eſſence of a perfect Man, as any thing 
elſe which belongs to him. And if this 
be ſo, I would deſire ſuch Atheiſts to 
ſhew, if they can, why they are not to 
be eſteemed Monſters, as much as any 
other of the Race of Mankind can be ſup- 
poſed to be. It muſt be alſo a very mon- 
ſtrous Faith, which believes any ſuch 
thing as an Eternal Tradition of any 
thing, one Generation teaching it ano- 
ther, without any firſt Teacher. And as 
monſtrouſſy fooliſh muſt their Credulity 
be, who can entertain a Belief of an Hy- 


potheſis ſo prodigioufly abſurd and unin- 


telligible, to ſuch a degree of Confidence 


in 
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in the Aſſurance of it, as to venture E- 
ternal Life and Salvation upon it. But if 


this Pretence of Tradition be made uſe of 
by another ſort of Atheiſts, who believe 


Mankind; and the Notion of a God, and 


the Trixtition of it were not Eternal, but 


that they all had 2 Beginning, hey muſt 


mean, 

Secondly, I That it happen d once upon 
2 time, no body knows when or how, 
that wiſe and mighty Matter formed it 
ſelf into ſuch Order and Figure, and gave 
its ſelf ſuch Motions, : that at length Men 
were produced : And tho in other Re- 
ſpects theſe Noble Machines ſeemed to be 
moſt curiouſly framed ; yet by means of 
ſome unlucky Contexture of the Matter 
of their Minds, the falſe Notion of the 
Exiſtence of a God was formed in it; 
which when theſe Men came to beget 


Sons and Daughters, they were very care- 


ful to communicate to them; by which 
means it hath been tranſmitted throu 

all Times, and ſo generally conſented to. 
But this alſo ſuppoſeth the Notion of a 
God to be natural, and inherent in the 
Original Conſtitution of Man; and if ſo, 
then the Atheiſts muſt- have ſomething 
in them unnatural, and conſequently may 
juſtly be reckoned amongſt the Monſters 


of 
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of Mankind. If they will pretend to ſay, 
that thoſe Deviations from the Nature of 
Man, as it was at firſt framed, are not to 
be called monſtrous, - which correct the 


Error of Nature, and give to a Being a 


better Contexture, which they believe is 
done by obliterating the falſe and trou- 
bleſome Notion of a God, which was at 


firſt engraven upon it; this is ſuppoſing 


and taking for granted what they ſhould 
prove, That there is no God, and that 
the Opinion of his Exiſtence is falſe and 
erroneous. But if this alſo be not what 
they intend, by aſcribing the immemo- 
rial and general Conſent oſ all Nations in 
tke Belief of a God, to Tradition, then 
they muſt menn n 


Thirdiy, That either from all Eternity 


to a certain Time, or when Men at firſt 
happen'd to ſtart up into the World, they 
were all Atheiſts; but at length fome or 
more of them unluckily got this Notion 
in their Heads; and by ſome unaccoun- 
table Methods of Art or Force, brought 
all the reſt to be of the ſame Opinion, or 
at leaſt to pretend to. be ſo, and to inſtil 
theſe Principles into their Children; and 
this Method having been always conti- 
nued, the Belief of a God hath been kept 


up in all Places and through all ſuccetd - 


ing 
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ing Generations, though contrary. both. 
to the Reaſon and. Intereſt of Mankind. 

Certainly that Man who. can, eaſily ac- 
quieſce in this Account, and believe.it a 
ſufficient Confutation of our Argument 


taken from the general and conſtant Con- 


ſent of Men, muſt be ſo extremely cre- 


dulous, as to be capable of believing any 


thing, upon the bare Authority of an A- 


theiſt, how deſtitute ſoever of all other 


Proof. For he hath no Hiſtory, no Re- 
cord, no Teſtimony of any one Writer to 
produce, for the Proof of what he aſſerts, 
that there was a Time when Mankind. 
lived without any Thoughts or Acknow- 


ledgment of a God. But if it had been ſo, 


what tolerable Account can he give, how, 
they came ſo generally to entertain an O- 
pinion of his Exiſtence, which he believes. 
to be the moſt vexatious and tormenting 
Principle in the World e If they found no 
very good Reaſon for it, how came they, 
ſo ealily to quit the contrary inion, 
which he pretends they all 1 285 t into 
the World with them, or had received 
from their Foreſathers? How came it to 
pals, that Tradition ſhould ſo effectually 
convey the Notion of a 9G, but dend 


_ 
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agreeable. to the Reaſon of Mankind ? 


How came this fatal Error to creep into, 
and to fix its ſelf in the Minds of Men of 


all Nations and Languages, ſo widely 


ſpread over the face of the Earth? Will 


they ſay that it began when Men were 


bars 2 ſmall Company, and lived together 


in one Place? But how can they ſuppoſe 


this, without believing with us, that the 
Generations of Men had a Beginning, and 
proceeded from one common Stock. For 
1f Men were produced any of thoſe ways 
our Atheiſts tell us they were, by the 
Power of undirected Matter, why might 
not this have happen'd in divers Parts of 
the World at the greateſt Diſtance from 
one another. Why might not the Earth, 
or Water, or the caſual Concourſe of A- 
toms, have been as fruitful in this kind, 
in more than one Place of this wide 
World: What precarious Principles do 
theſe Men pretend to reaſon upon? And 
what credulous Fools muſt thoſe be, who, 
in a Matter of ſuch vaſt and infinite Im- 
portance, ſuffer themſelves to be led and 
perſuaded by them? It is very hard to 
imagine that Tradition ſhould ſo effectu- 
ally convey the Notion of a God into all 
Nations, and thropgh all Ages, and main- 
tain in the Minds of Men ſo ſtrong and 
- "eo 
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conſtant a Perſuaſion of the Truth of it, 


unleſs we ſuppoſe it was firſt taught when 


Men firſt began to live upon. the face of 
the Earth, by the firſt Parents of Man- 


kind ; who could not well be ignorant of 


their own Original, how and by whom 
they were made and faſhioned ; and that 
there were ſome obvious and ſtrenuous 
Proofs of it, to the Reaſon and Under- 
ſtandings of Men of all Capacities,through 
all ſucceeding Generations. If the Opi- 
nion of the Exiſtence of a God came firſt 
into the Minds of Men any of thoſe o- 
ther ways the Atheiſts would have us be- 
lieve it did, and were ſo contrary to Rea- 
ſon as they pretend it is, it would cer- 
tainly have been long ſince rejected by 
the more Learned Nations, and loſt a- 
mongſt the Ingnorant and Barbarous, 
notwithſtanding the Care of the firſt Aſ- 
ſertors of it, to teach it their Children, 
and to convey it down to Poſterity. I 
proceed therefore to conſider what far- 
ther Account the Atheiſts give us of his 
Matter. 

Secondly, They tell us that the N otion 


of a God came firſt into the Minds of 


Men by Fear; and that the general Per- 
ſuaſion of his Exiſtence hath been main- 


tained by the Power of this prevailing 


Paſ- 
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Paſſion in Human Nature, whereby We 
are apt ro fear where no Fear is; where 
there is no frightful Object, but what i 1s 
the Creature of our own timorous Fancy. 
But in Anſwer to this, I have theſe fol- 
lowing things to offer. 

Firſt, Theſe Atheiſts alſo rakes fer orant- 
ed, what they have no Evidence for, 
that there was a Time when there was no 
ſuch Notion or Perſuaſion in the Minds 
of Men: Whereas the moſt Ancient Hi- 
ſtories and Records aſſure us, that they 
have been immemortal. He muſt there- 
fore be very credulous, who will believe 


their Suppoſition concerning a- Matter of 


Fact, for which ney are not able to pro- 
duce one Witneſs. 
Secondly, This Account of the Origi- 


nal of the Notion of a God, is not con- 
ſiſtent with their own Atheiſtick Princi- 


ples. For they tell us that Senſe, and 
Underſtanding, and all Perception, are 
the Creatures of their Objects, and not 
the Makers of them: That Things muſt 


be, before they can be perceived; or at 
leaſt there muſt be ſome Corporeal Sen- 
ſible Things without us, which raiſe a 


Phantaſm or Image within us, ſuch as 


we perceive. Thus in their 3 


way, the Actions, or rather Paſſions, of 
the 
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the Body or Minds of Men, are cauſed; 

by the Motion of Matter without us, 
whieh may produce ſuch a Contexture 
and Motion of the Matter within us, as 
forms a friglttful. Image, the Apprehenſi- 
on whereof excites: our Fear, fr if ſo, the 
Thing affrighting muſt neceſſarily be he- 
fore the Fear of it. And I would gladly knew 
what it was, which in their Mechanical 
Way, produced the Phantaſm or Idea of 
a God. They cannot ſay that it was 
ſome-body's deſcribing and aſſerting the 
Exiſtence of ſuch a Being, for we are 
now enquiring ho the Notion of a God 


came into the Minds of the firſt Authors 


of it. It muſt therefore, according to 

their Prideiples;: be ſome dreadful Note, 
or ſome. horrible affrighting Object of 
Sight, which made the terrible Figure of 
2: God ſomewhere in their Brain, or 
where elſe they will aſſign the Place for 


ſuch an Impreſſion; at the Apprehenſion 


whereof they were put into ſo great a 
Fright; and the Frame of their Minds ſo 


difordered, that it was never able to re- 


cover its true and original Figure and 
Motion. It's poſſible indeed that Thun- 


der and Lightning, which they particular 


mention, and ſome other wonderful 


and A AS Ah in.the —_— 
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might excite Men's Fear and move them 
to conſider how they were. cauſed, and 


ſo lead them to an Apprehenſion of the 


Exiſtence! of a Being of greater Power 
than any they had knowledge of. But 


this is a diſcovery made by Reaſon, and 
occaſioned only by Fear, which excited 
the Mind to enquire into the Cauſes of 
thoſe frightful Appearances. _ 


' Thirdly, If the Notion.of:4 God was 
only an Impreſſion thus made by ſome 
affrighting Object, without any uſe of 


Reaſon, I can't ſee why the Beaſts of 


the Field, and the Fowls of the Air, who 


are capable of Fear as well as Men, may 
not have this Notion of a God too: Why 
the ſame Objects, acting mechanically, 
and cauſing Fear, ſhould not cauſe the 
ſame Motions and Impreſſions in the one 
as in the other, ſo far as Reaſon is not 
concerned. For tho' ſome Atheiſts: tells 


us that Reaſon can be no where, but 


where there is the Figure of a Man, and 
conſequently nothing which any way 


depends upon Reaſon; yet ſeeing Brutes 


are capable of Fear as well as Men, why 
not alſo of every thing elſe which Fear 
produces without Reaſon : They - may 
perhaps ſay, that the Matter, on which 


1 the unn — is made in Man 


only, 
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only, is of ſuch a parricular Form A 


Contexrure;as diſpoſeth it to receive ſuch 
a particular Impreſſion from affrighting 
Objects. This however makes the Ne 
tion of a God Natural and Neceſſary, 
and ſuppoſeth an unhappy Error in the 
Conſtitution: of Man, whereby he. is 
render d unable to keep out of his Mind 
a Notion which they think 1 is moſt trou- 
bleſome and vexatious. 

Fourthih, If this wech were true, 
it would ſeem that the moſt certain way 
to plant the Notion and Perſuaſion of the 
Exiſtence of a God in the Minds of thoſe 
People, who, as they pretend, are deſti- 
tute of it, would be to try all manner of 
ways of frighting them and by this 
means, in their mechanical way, we 
might at length force the Notion. of a 
God igto them, and fo ſia in them a per- 
ſuaſion of his Exiſtence; that it ſhould | 
not be in the Power of Reaſon to root 
it out. Theſe things are ſo very abſurd, 
that it may be thought loſs of time to 
mention and inſiſt upon them. But I 
think we cannot ſufficiently expoſe the 
ſottiſn and pernicious Principles of theſe 
Atheiſtical Men, who pretend to be the 
greateſt Maſters of Reaſon and Philoſo- 
phy. And this cannot be more effectual- 


131 


+ ” ly 


132 


1 N a & 
Religion no Matter of Shame . 


ly done, than by ſhewing the Ridiculeuſ- 
neſs of their general Principles, when 


they come to be ww” to parcienlay 


Subj eas. 


Fifthly, This pretence of Atheiſts, that 


the Notion of a God owes it Original to 
Fear, in plain Terms imports, that thoſe 
frightful Objects which ſleeping or wa- 


255 appeared to them, and occaſton'd the 


Notion of a God to come and fix in tlie 
Minds of men, put them into ſuch a ter- 


rible Fright as diſtemper'd their Under- 


ſtanding Faculties, by which means they 
could not make à right Judgment, but 
formed and embraced the Notion of 'a 
Deity. Which is as much as to ſay, that 
they were frighted out of their Wits, and 
in this Diſtraction their wild Imagination 
compoſed the dreadful Idea fof a God, 
which they had not Reaſon enough left 
to diſcern was nothing but an Impoſture. 
So that if you will believe this Plea of 
Atheiſts, you muſt believe, that the firſt 


Authors of the Notion of a God were 


crazed and mad, and propagated the ſame 
Madneſs throughout the World with ſuch 
force, that none were able to withſtand 
it, but only a" few ſturdy ſtout-hearted 
Atheiſts, whoſe Brains were ſo well tem- 
* they _ not be _— = 
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ſach. an excefs of Fear, as was able to 
dia. cher heat. Bic as 
give us no better Proof than this, that 
their Brains are of a better Temper than 
thoſe of the reſt of Mankind, and that. 

they are the only Men in their right Sen- 


ſes, I ſhall leave it to every one to judge, _ 
whether any but the moſt credulousFools | f 


| | | _—— 
can be capable of any great Eſteem of. | —_ 
their Underſtanding. N. . = 
_ Sixthly, The Nation of a God, which 
Men have ſo generally entertained, is not 
ſo frightful as the Atheiſis Account of its 
Original ſuppoſeth it to be. It ines 
Almighty Power indeed, but managed by 
equal Wiſdom , Juſtice and Goodneſs. 
Men have all along conceived; the Divine | 
Being, whoſe Exiſtence they acknow- , 
ledg d, to be one who is able to hear ar 
help us in all our Wants and Diſtreſs, a 
great Lover of Mankind, ready to do 
us good, and continually beſtowing Fa- 
vours upon us. This is plain from tlioſe 
Exerciſes of Praying and giving Thanks 
to him; in which, in all times, Men 
have been ſo univerſally employed. And 
JN therefore the Atheiſts might as well have 
aſſigned Love, or Deſire, or Hope to 
have been the Cauſe of the Opinion of 
the Exiſtence of a God, as Fear; for he is = 
font? + as = 
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as proper an Object to excite all thoſe as ? 
this one Affection. But this Account of 


theirs may help us to diſcern, that though . 


our Atheiſts make ſuch mighty Boaſts of 


their undaunted Courage, yet they are 
in truth the moſt 'Feartul of Mankind; 
that they find this Paſſion of Fear to have 
the ſtrongeſt Influence upon them; and 
therefore are ſo ready to aſeribe every 
thing to it. Thus it is Fear with them, 
which not only firſt made and introdu- 
ced into the World the Notion of a God; 
but alſo firſt drove Men into Society, 
and obligeth ſome to be ſubject to others; 
and is the only true Foundation of mu- 
tual Charity and Benevolence, a Fear of 
being hurt by a greater Power, and ſome 
time or other ſtanding in need of ano- 
thers help. But, 
Seventhly, It is much more probatife 
that Fear was the Cauſe of Atheiſm, than 
that it was the Cauſe of Religion : For 


the Atheiſts generally agree in this, 


That the Notion of a God is very fright- 
ful ; and they mightily boaſt when they 
have ſaid or done any thing, ' which may 
conduce to the Baniſhing of theſe Fears, 
which the Apprehenſion of ſuch a Being 
is apt to diſturb their guilty Souls with. 


Whereby they plainly declare, that they 


n 
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think-it very; much for their Intereſt that 
there ſhould. be no God, and that their 
Minds ſhould be freed from the Belief of 
his Exiſtence. And this may reaſonably 
enough be. ſuppoſed to. be the Cauſe. of 
their taking ſo much Pains , and trying 
ſo many Tricks in Philoſophy , to deli- 
ver themſelves and others from the Ter- 
ror of a God; and of their ſo eaſily giv- 
ingCredit to thoſe weak and inſufficient Ar- 
guments they alledge to diſprove his Being. 
If now, we ſeriouſly. reflect upon 
what hath been ſaid, we may with very 
good Reaſon conclude, That thoſe Men 
are extremely Credulous „ who ſuffer 
themſelves to be perſuaded, that the 4- 

theiſts give a true or probable Account of 
the Original and Continuance of ſo ge- 

neral a Belief of the Exiſtence of a Gog, 
when they aſcribe it to Fear without and 
againſt Reaſon. This is indeed but a ve- 


ry trifling Pretence; but having been ſo 


generally pleaded and inſiſted on by the 
Advocates of Atheiſm, from 20 firſt 
Appearance even to our Times, I have 
thought fit to give it a particular and 
thorough Examination, and to expoſe the 
Folly and Abſurdity of it. And after all, 


if we ſhould grant, that the Idea or Phan- 


* of a God was firſt formed in the 
K4 Minds 
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Minds | of Men by Fear, this - Queſtion 


| would ſtill remain entire and unreſolved} 
vx. whether the believing it to be the 
Repreſentation of a real and exiſtent Be- 


ing, was with Reaſon or againſt it? If 
with Reaſon, it's no matter how it came 
firſt there; if without or againſt! Reaſon, 
we are ſtill at a loſs to know how it 
ſhould come to paſs, that the Reaſon and 


Underſtanding of Men, excepting i in a 


few Atheifts, no wiſer than other Men, 
but in their own Conceit, ſhould never 
be able to find out that it was nothing 
but an Impoſture of their o.]nn Fears. 
Bur if this Pretence of Fear will not ſa- 
tisſy us, they have another way of ae- 
counting for the Original ef the Notion 
and the univerſal Conſent of Mankind in 
the Belief of a God; whereby they en- 
deavour to weaken the Argument we 
make from it: And tell us, 1 
by Thirdly, That the Notion: oda God 
came firſt into the Minds of Men, and 
hath been ſo long and ſo generally main- 
tained, by means of their Ignorance of 
the power of Matter to form its ſelf in- 
ro the Syſtem of the World, as it now 
is, without any ſuch Artificer ; or of its 
Exiſting eternally”, ſuch as we now ſee 


| it, without any ſort oh Dependance up- 
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on any other Being diſtinct from it. 
When Men found themſelves at a Loſs 
in ſeeking into the Cauſes of the Excel- 
lent Frame and Beauty of the whole vi- 
ſible World, and the wonderful Effects 
and Appearances obſervable in it; to 
excuſe their Ignorance in Natural Cau- 
ſes, they pretended to reſolve them into 
ſome Supernatural or Divine Power and 
Wiſdom; and ſo framed to themſelves, 
and inſinuated into others the Notion 
of a Got: "ons: in Anſwer t to un, 

49 $5 Han 23 5 

\ Firſt. p We may e Aa very ealy 
bus withal a very arrogant way of main- 
raining any Opinion we have underta- 
ken to defend. It is but calling all the 
reſt of the World Fools, and the Cauſe 
is gained; and ſo it might be, if they 
were indeed ſuch Fools as theſe ' Arhe- 
iſts repreſent them. This is in truth 
the common Method of Atheiſts, + to 
inſult over all that oppoſe them, as Men 
of little Brains and great Ignorance, and 
therefore fit to be treated with Scorn 
and Nidicule. They ſeem to inherit the 
proud Humour of one of their _ 

Ancient Predeceſſors, of Laughing a 
the Follies of Mankind. But how il 
they excuſe themſelves from a ws 
re- 
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Credulity, who are brought to contemn 


the Principles of Religion, merely be- 
cauſe the Oppoſers of them inſolently 


boaſt of their own Knowledge, and 


pretend that tho they have been ſo gene- 
rally believed, even by Men of the 
moſt general Eſteem for Learning and 
Philoſophy, yet they deſerve no other 
Confutation, than Jeſting and Laughing 
at their Folly? And yet I am very con- 
fident, the greateſt part of our pretend- 
ed Atheiſts have been more influenced, 


by the arrogant Boaſts and impious Jeſts 


of the Enemies of Religion, than by 
their Reaſoning and Philoſophy; which, 
through the Vanity of their Minds, and 
Importunity of their Luſts, they have 
neither Diſpoſition nor Leiſure for a 
ſerious and impartial Conſideration of. 
And therefore one of the late Advocates 


in Led. of Infidelity hath publickly pleaded for 


the Liberty of Ridiculing Religion, and 
Expoſing it in Farce and Drolls, as the 
beſt way of diſcovering the Truth or 
Fal ſhood of it; knowing very well how 


little is to be done to the Advantage of 


their Cauſe by ſober and ſerious Reaſon- 
ing; and truſting more to their prophanc 


Wit than to that ſuperior Knowledge 


n they 
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they make ſuch conlidens Proms to. 
But, 

Stendy , 1 would aquire: md thoſe; 
who impute the Original of the Notion 
of a God, and the general Belief of his 
Exiſtence, to,the general I orance of 
Men, as to the- Powers of Matter, and 
the Chain of Natural Cauſes; who thoſe 
knowing Men were who have ſearched 


ſo accurately into theſe Matters, that 


we may ſafely rely upon the Diſcovery 
they pr preteng to have made, how all the 
Phænomena of the Univerſe may be ſol- 
ved , without any firſt Intelligent and 
Intending Cauſe. One will magnify the 
Performance of Leucippus and Democri- 
tus; Another will tell us, that theſe 


were but Bunglers at Making a World, 


in Compariſon of Epicurus, Who found 
out ſomething they were ignorant, or 
took no notice of; without which their 
Hypotheſis was very unreaſonable and 
abſurd. Another will tell you, Epicufus 
himſelf hath not mended the Matter; 
and that nothing is to be done without 
Forms and Qualities. One will pretend 
to account for every thing by ſtupid 
ſenſeleſs Matter , only - put 'into Motion 
by ſome magnetick Virtue: or Gravity 
inherent in it; that Fs by ſomething, 
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they know not what. Another will tell 
us, that dead Matter, howſoever moved, 
could not be ſufficient for all theſe 
Things; and therefore ſuppoſeth, that 
every Crum of Matter hath. Life Eſſen- 
— to it. And others will as confident- 
ly tell us, that unleſs we alſo ſuppoſe 
Senſe; nay, and others, Reaſon too, to 
be of the Eſſence of Matter, the Work 
can never be done. 4) 
Now, how ſhall we know, amongſt 
all this contradicting Variety of. Opini- 
ons of - Atherſtick Philoſophers, where 
that Truth and Certainty lies, which 
they all with equal Confidence pretend 
to? When one mighty Architect hath 
ſtarted up, and pretended to have 
found what no body could before, how 
all Things came to be as they are with- 
out a God, and hath boaſted and tri-  « 
umph'd in the Diſcovery , as if he de- ti 
ſerved to be honoured as a ſort of 'r 
himſelf for it: For a time, ſome, who * 
kave had a good Affection for the Con- A 
cluſion, - have embraced and cried up F 
his Principles, and given him the vain © 
Applauſe he was ſo ambitious of. But | 
in a little while, they have been found 
deficient ; their Reputation hath. ſunk ; 
r after a great many Trials and Ex- M 
9 periments, 
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periments, angther ben ariſen, and pre- 
tended to mend the former, or to give 
usa new Syſtem of Philoſophy in Fa- 
vour of their beloved Cauſe Atheiſm; 


hath admired his on Performance, and 


been received as an Oracle by ſome looſe 
and vicious Perſons, who were prepared 
for giving an eaſy Credit to every thing, 
which tends to free them from the 
Terrors of Conſcience and Religion. 
But in a little time this new Invention 
hath been found weak and inſufficient 
too, and undergone the ſame Fate, to be 
deſpiſed and rejected as the other was. 
And thus, what the Atheiſts of one Age 
and Sect have applauded as Demonſtra- 
tion, ' thoſe of another have exploded. as 
falſe and abſurd, even to this Day. + © 

That late French Philoſophy, which 
our Atheiſts thought ſo very ſerviceable 
to their Purpoſes, we have at length 
ſeen demonſtrated to proceed upon Prin- 
eiples manifeſtly falſe and unreaſonable. 
And I doubt not, hut this will be the 
Fate of all the Attempts of vain con- 
ceited Men, to account for all the 


him. ai 
'Thirdly, We ne well thr that © a 
Naas of thoſe. „ Who u * 

ed 


anſearchable 1 17 of + Cod, Without | 
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ed all the Diſcoveries of Philoſophy, 
= ſtudiouſly enquired into the Na- 


ture and Cauſes of Things; the more 


they have ſearched, and the more 
have diſcover d, the more they Hawe 


been convinced 'of the Neceſſity of ye- 


curring to a Firſt Cauſe, r Wile | 
and Good; that is, a God. 

How then can Men, with any med 
ſon, pretend ſo confidently to impute 


that to Ignorance in Natural wad Mecha- 


nical Cauſes, which not only vulgar 


Underſtandings, but far the greateſt Part 


of the Learned World, in all Ages, have 
been more ſtrongly confirmed in the Be- 
lief of, the more curiouſly they have 
ſearched into the Power arid Influende 
of them? And how fooliſhly Credufous 
mult they be, who, in a Matter of 
ſuch vaſt Concernment, can reſt ſatisfied 
in ſuch Pretences, and confide' iti thaw 
as the moſt knowing and infallible 
Guides; who can by no means agree 
in the principles and Premiſes from 
which they infer their Atheiſtical Con: 
cluſion, and charge one another with 
Ignorance and Folly, as well as the Af- 
ſertors of of a Divine Being ? *. 
Fourthly, If we ſhould ſuppoſe that 
the A rote of a — had not R 
Skl 
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Skill in Phyſiology as our 4theifts pre- 
tend to have; the Exiſtence of a God 
miglit have ſuch Proofs as are obvious to 
the common Reaſon of Mankind, with- 
out the Aſſiſtance of Philoſophy. ; and 
Men might be very ignorant of che im- 
mediate Cauſes of particular Effects, and 
yet from the general View: and Contem- 

plation of the whole Syſtem of the 


World, and the ſeveral Parts of it ; the. 


exquiſite Frame , the beautiful Order, 
the mutual. Serviceableneſs of what they 
behald , diſcern the invifible things of 
God, even his ae Power al God. 
bead. 

There is no " Necalliey: of a Man's O 
being skilled in the Mechaniſm of 
Glock , to make it reaſonable for ic 
to conclude, by obſerving; the. Uſe, and 
Form and Motions of it, that Art and 
Deſign were engaged in the making of 
it. And indeed, if we ſuppoſe that 
there is a God, 'it is but reaſonable to 
think that he hath ſet ſuch a Mark of 
himfelf upon his own Workmanſhip, 


that he may be known to any of his 
Reaſonable Creatures by the Things which 
he hath made; if they will but exerciſe 
their Faculties in a ſerious Contemplation 
of * and make uſe of thoſe __ 
4 EYE thñWey 
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they may have from Diſcourſe and Con- 


verſation with Perſons of ne Know- 
ledge and Experience. But, 0 


Fifthly, It may not be unfit upon this 


Occaſion , to enquire a little into the 


Proofs of that great Knowledge in the 


Cauſes of Things, and the Original of 
the World, which Atheiſtical Men 
tend to; and to make ſome Trial 
that wonderful Skill _ boaſt. of iti 
theſe Matters. iter 

If you ask one Sort of. cem how 
all T hings came to be as they are, in 
ſuch excellent Order, ſo various ſo 


beautiful, ſo uſeful, ſo exact and con- 


ſtant in their Motions”; they will only 


tell you, that it always was ſo; which 


is in plain Engliſp to confeſs their Igus- 

rance, and to ſay they know nothing of 
the Matter. Another will tell us, that 
Things came to the Srate they are in, 
by the Efficacy of ſome Cauſes void of 


all Intention, acting neceſſarily to the 


producing their Effects; which is as much 
as to ſay, Things are as they 8 nn 
they could not be otherwiſe. 
Another will tell us, that an innumt 
rable Company of, little Crums of Mat- 


ter, after they had been confuſedly ram. 
bling about and juſtling one another, 


for 
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for no body knows how long, in infinite 
Space, at length by mere Chance rank. 


ed and fixed themſelves in the beſt Or- 
der that 'the-moſt perfect Art and Wiſ- 


dom could have diſpoſed them into. 


This indeed is ſuch a wonderful Diſcove- 


ry of the Power and - Skill of blind. 


Chance and Fortune, as the ordinary 


Reaſon of Mankind could never have 


made. But after all, it doth not inform 
us, what the Cauſe was which put 
Things into the State and Order they 
are in; but only, what it was not; for 
Chance is nothing but the Abſence of 
an Intending Cauſe ; and for the Proof 
of a Suppoſition ſo prodigiouſly abſurd, 
they give us nothing but their own con- 
fident Aſſertion. | 
If we ſhould enter upon a more par- 
ticular Examination, as I may hereafter, 
of the Reaſon and Cauſes of Things aſ- 
hgn'd by Atheiſtick Philoſophers , they 


leſs and extravagant, as are fit to be im- 
puted to nothing elſe but the moſt ſtu- 
pid Tgnorance, or the wildeſt Phanati- 
iſm. But what hath been already ſaid, 
I hope may be enough to ſatisfy us, 
that we cannot eaſily , excuſe them from 
being very fooliſhly Credulous ; who, in 

| | "Wy o& Mat- 


might eaſily be made to appear ſo ſenfe- 
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a Matter of no leſs Importance than an 
Eternal Life of Happineſs or Miſery, 
ſuffer themſelves to be determined on 
the moſt dangerous Side by this Plea 
of Atheiſts, That nothing but Ignorance 
of Cauſes was the Original of the No- 
tion of a God, and the Cauſe of the 
General Conſent of Mankind in the Be. 
lief of his Exiſtence. But if we will not 


allow their Pretence, that the Notion 


of a God was the Creature of Igno- 


rance, they have another very different 


Account to give us of its Original; and 
tell us, 

Fourthly, That it was the Invention 
of ſome very wiſe and ſubtil Politicians; 
who, finding it might be of great Uſe 
to keep the People in Subjection, em- 
ployed their utmoſt Art and Power for 
the Propagation of it; which they found 
no difficult matter to accompliſh ; the 
Credulous Vulgar being eaſily perſwaded 
to believe whatever their Princes and 
Governors confidently affirmed for a moſt 


certain Truth. But, in anſwer to this, 
I ſhall obſerve, 


Hirt, That this depends upon 4 
Truth of divers Matters of Fact, 


which they have not the leaſt News 
1 i 0 


ee 
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of Proof. It's grounded upon a Suppo- 
ſition, as the former Objections are, 
that there was a Time when all the 
World were Atheiſts ; when the Exi- 
ſtence of 4 Divine Being was not ſo 
much as thought of; when, if Men 
made any Enquiry into the Cauſes of 
Things, it never came into their, Heads 
to imagine, that there was any wiſe 


intelligent Being concerned in producing 


or ordering of them. It alſo farther 
ſuppoſeth , that Princes and Stateſmien 
were the firſt Deviſers and Teachers of 
the Principles of Religion ; and farther 
yet, that they learnt them of from any 
real Proofs and Arguments , which they 
were better capable of obſerving. than 


Perſons of meaner Parts and Education; 5 


but purely invented and framed the No- 
tion of a God, for the ſake of ſuch ends 
they thought it ſerviceable to. But now 


they are not able to produce one ſingle 


Teſtimony in Confirmation of any part 
of their Suppoſition; but on the contra- 
ry the moſt ancient Hiſtories and Records 
are Evidences againſt them, and, as far as 
we can know any thing of the Matter, it is 
manifeſtly groundleſs and falſe. Can it then 


with any tolerable Reafan be cenfured, 
sche Effect of a fooliſh Credulity in us, 


Ez in 


1 
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in a Matter of ſuch infinite Concern, not 
to confide in their Conjectures, or to 
queſtion the Truth of an Aſſertion which 
hath nothing but a bare Suppoſition ſo 
arbitrary and precarious to ſupport it ? 


Second : The Suppoſition its ſelf is 
not conſiſtent with the Principles, and the 
other Pretences of Atheiſtical Men. For 
if the Notion of a God was invented by 
craſty Politicians, then it was not forced 
into their Minds by Fear, nor the Crea- 


ture of the more dull and ignorant Souls. 


But what Power of Invention can there 
be in the Minds of Men, which, the A. 


theiſts tell us, are only acted upon, and 
can find out nothing but what is thrown 


into them from without, which have no 


domeſtick ſelf. active Power: and can form 
no Ideas but what are made for them by 
ſomething Foreign and Extrinſick, by 


ſuch Motions as ſenſible Objects neceſſa- 


rily and irrreſiſtibly excite in them ? If 


therefore they will own, what they muſt, 


if they are Conſiſtent with themſelves, 
that when they ſay the Notion of a God 
was invented by Politicians, they mean 


only that it happened to be firſt formed 


and found in their Minds, in Torn their 


* birds y, 


and A207 ants. 
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WF lind, It is reaſonable for us to en- 
quire, how it came to paſs that the Brains 
of theſe Politicians above all others came 
to be ſo figured or temper'd as to be moſt. 
apt to receive ſuch Impreſſions. A Man 
would think that the Matter. of thoſe 
Minds, which were improved to a higher 
Degree of Wiſdom and Rationality , 
ſhould be leaſt capable of having any 
fooliſh or unreaſonable Tdea formed in 
them, and ſhould not be the firſt ſnould 
feel that Paſſion, from the Motion of 


Matter without, wherein it conſiſts. 


And if this Notion of a God did come 
firſt into the Minds of theſe Men of Art 
and Policy, when the Phantaſm appeared 
there, how came they to know it to be 
falſe, and not the Repreſentation of a real 
Exiſting Being ? Or what Credit is to be 
given to their Judgment in thinking it 
falſe, who, being ſo thoroughly diſpoſed 
to cheat and oppreſs Mankind , muſt 
needs be greatly prejudiced againſt the 
Belief of ſo mighty and righteous a Judge 
of Men? 

Fourthly 1 Ir will be reaſonable alſo 
to enquire farther, Whether we are to 


take it for granted, that there were no 


Wiſe and Rational Men, at that time in 
the World, but Princes and their Mini- 


2 ſters 


149 


150 


Religion 7 Matter of Shame. 
flexs of State. Were all the reſt of the 


People ſo blind and ignorant, as to be 


impoſed ypon with their pretended new 
Diſcovery of ſo ſlaviſh a Principle, as 


this Plea of theirs ſuppoſeth the Belief of 


2 God to be, without any Evidence or 


Proof of the Truth of it 2 Or was it at 
a time when there was. nothing of that 
jealous Humour, which , at all other 


times, bath ſo generally prevailed, and 
makes People fearful and ſuſpicious of 


their Goyernors deſigning to impoſe upon 
them for their own Intereſt and Advan- 
ta 

22 „If we ſhould ſuppoſe all this 
to be true Matter of Fact; that this was 
the ſtate of Mankind, when they were 
firſt taughr that there was a God ; that 
they were ſo perfectly prepared then to 
queſtion nothing how incredible ſoever, 


Which their Goyernors thought fit to af- 


firm to them; yet how unreaſonable is it 
to believe that it hath been always ſo? 
That,through all ſucceeding Generations, 


| 255 ſhould never be able tq diſcover the 
alſhood of an Opinion, which had no 


better Foundation than the Authority of 
ſome cunning Stateſmen, who were the 
firſt Inventors and Teachers of it? If it 
had no Foundation 1 in Senſe and * 

e 
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but was a meer Counterfeit Thing, a Fi- 
ction of Sovereigns to cheat the People 
into Fear and Bondage; is it not ſtrange 
that amongſt all the Struggles of the Peo: 
ple for Liberty, and prying into the De- 
ſigns of their Governors, and induſtri- 
ouſly ſetting themſelves to find out eve- 
ry thing which might increaſe their Ex- 
| aſperations againſt them, and put a bet- 
ter Colour upon their violent Attempts 
to overthrow their Power and Dominion, 
they ſhould never diſcover and plead 
their cheating them into the Belief of the 
Being of a God, and challenge the Li- 
berty of being Atheiſts , and free them- 
ſelves from the Awe and Fear of ſuch 


State-Devices to enſlave them? That the 


Belief of a Deity ſhould continue fo ge- 


neral and fixed in the Minds of Men, for 


ſome thouſands of Years, as long as we 
have any Account of Things, and be no- 
thing but the Impoſture of Men in Pow- 
er to abuſe their People: That though 
ſeveral Perſons , in ſeveral Ages, have 
made it their Buſineſs to perſwade them 
it was nothing but a Cheat, and fo few 
could ever be brought to eſteem it ſo, 
that yet it ſhould have no other Original, 
no probable Evidence of its Truth : That 


even Princes and Politicians themſelves 


L 4 | ſhould 
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ſhould be awed with the Fear: of a God, 


and the Checks of Conſcience, as well 
as other Men: That many of theſe ſhould 
maintain the Principles of Religion with 


the greateſt Firmneis and Conſtancy, and 


deny themſelves thoſe Satisfactions 
which their Power made ſale and eaſy 


for them to take, for. fear of a Being 


which was only a Creature of the Inven- 
tion of their Predeceſſors no wiſer than 
themſelves: Theſe are ſuch unaccounta- 
ble Things, as nothing but extreme Folly 
and Credulity could ever bring Men to 
venture their Eternal Life and Feen 
upon. 


Szrxthly, If the Natica of a God was 
the Invention. of ſome very. politick 


Head, (as if it were an Invention, it 
certainly muſt be, it being the moſt uſe- 
ful, and carrying the faireſt Appearance 
of Truth that ever any Fiction did,) How 


came it to be found amongſt the moſt 
rude and ignorant Nations, where there 


were no Tokens of any conſiderable Art 
or Invention, where there were no other 
Proofs of the Policy of their Princes and 
Stateſmen, and where they knew ſo little 
of the uſe, of this ſubtil Invention to the 
Purpoſes for which the At heiſt pretends 
it was deviſed and taught. If they will 


ſay, 
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no other Appearances ſhould. remain of 
their wiſe Inſtructions; that this only. 
ſhould ſtick and abide in their Minds, if 


there were not ſome obvious Reaſons, even 
to the loweſt and leaſt improved Under- 


dender, of the Truth and Certaigty of 
it. | 
- Seventbly, TheNotion of aGod, which. 
hath ſo generally prevailed, is of a Be- 
ing, who 1s a Supreme Lawgiver, a cu- 
rious Inſpector of the Actions of Men, 
and a Revenger of them who do evil; 

a Being to whom Princes and Stateſmen, 
as well as the common People, owe 
Subjection, and are Accountable. Where 
as if it had been the pure Invention of 
theſe great Men, they would have made 
it more Serviceable to their particular. 
Intereſt, Honour and Security. Their 
Fiction of a God would have been of a 
Being, who regarded only the Manners 
of the People, who had given to them- 
ſeves the Power of declaring what was 
Virtue or Vice, and would puniſh no- 


thing but the Breach of Human Laws. 


God hath indeed been repreſented as ſuch - 


4, being F by a late Pretender to the; ut- whe. 


moſt 
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gays That they might have ſome wiſer Heads = 


amongſt them in former times; they alſo 
ſhould tell us, how it came to paſs that 
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moſt Skill in Politicks. He hath framed 
2 Notion of a God extremely fit for their 
Purpoſes; one who hath granted the Su- 


preme Magiſtrate the ſole Power of 
creating Good and Evil, and declaring 
what is True and Falſe ; what every 


Man is to Believe and Profels ; ; and what 


he is to Deny and Reject as Error, even 
with Reſpect to his own Divine Nature 


and Perfections; and makes no other 


Diſcovery of his own Will but by the 


Commands of the Prince. Now if this 


had been the Notion of a Divine Being, 
which had been ſo generally received, 

then indeed it might reaſonably enough 
have been aſcribed to no other Original 


but the Invention of Men in Power and 


Authority. But we know that the Caſe 


- ts far otherwiſe, and this Author himſelf 


owns it to be ſo, and boaſts of himſelf 


that he was the firſt Inventor of this 


Scheme of Politicks ; and that this Do- 
ctrine of Civil Government was never 
known to the ignorant and deluded 
World till he happily made the Diſco- 
very, I come now, 

Fifthly, To conſider another Cauſe, to 


Zettey com Which a late LetterWriter imputes the 


cerning En- 


aa. hath been ſo generally entertained , and 


Original of that Notion of a God, which 
the 
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the Belief of the Exiſtence of ſuch a Be-. 


ing; and that is, 24 Humour, and the Want 


or Defect of Goodneſs in Mankind. 
There being in Appearance ſomething 
new in this Writer's Management and 
Defence of the Cauſe of Arheiſm, I think 
my ſelf obliged to give them a particular 
Conſideration. The Honourable Founder 
of this Lecture requiring the Preachers 
of it, to be ready to anſwer ſuch new Obje- 
fAions or Difficulties, as ſhall be ſtarted, to 
which good Anſwers have not Been made. 
And though ſeveral fuch Anſwers have 
been made, yet I think it will become 
me to add ſomething to them, as a far- 
ther Diſcovery of the Atheiftick Princi- 
ples of this Writer, and the Weakneſs of 
his Defence of them ; and conſequently 
the fooliſh Credulity of thoſe Perſons 
who can be prevailed upon, by ſuch 
Diſcourſes, to throw off all Fear of 
a Divine Being , which is the chief De- 
ſign of his Letter to perſuade Men to. 
He talks indeed of a God and a Deity, 
as other Atheiſts will, which he calls by 
ſeveral Names, not very properly apph- 
cable to one and the fame Being, as a 
Supreme Manager, a Common Parent, 2 
General Mind, and a Perfect and Univerſal 
Being; and ſeems inclined rather 1 be- 
. . Ws ; lieve 


\ : 
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; lieve there is ſome ſuch Being, than to 
Pag. 3 6. imagine that all ran at Adventures; and, 
that the World, as wiſe a, Face as it carri- 
ed, had ut har. Senſe nor Meaning, in it. 
P. 62. He acknowledgeth the Notion of a Com- 
mon Parent to be leſs frightful than that 
of a forlorn Nature, and a fatherleſs World. 
And yet he tells us, a few. Lines after, 
Pi. 63. that no body trembles to think that there 
ſhould be no God; but that there ſhoul d be 
one. I ſuppoſe, he means ſuch a one as 
we profeſs. to believe, or otherwiſe he 
plainly contradicts himſelf, Now Fear 
being what he is an utter Enemy to, as 
inconſiſtent with that good Humour, that 
pleaſant and ridiculing Temper, he would: 
above all Things maintain himſelf in, at 
any rate; he is reſolved to reject both 
theſe Opinions; our Notion of a God, 
or a Common Parent who 1 is a proper Ob- 
ject of Fear; and the other, of 2438 
Nature, and a Fatherleſs World; 0 
form to himſelf ſuch a Nane 0 al 
Supreme Manager , as will exclufe al h 
Fear; and plainly declares „ that either F. 
there is no ſuch Manager , nothing but I h. 
mere Chance to ren to; or if. there be, PI 
P. 52. he can be no Object of Fear. Ged, faith N 
he, either is not at it al, 'or truly and perfett: = 5 
ly 1 that is, as he explains bile 
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he is an eaſy good-natur'd Being, who 
cannot be provoked, in any meaſure, to 
hurt any of his Creatures; whatever 
they ſay or do againſt him, they can 
have no Cauſe to fear in any Calc his 
Anger or Reſentment. =» 

And this I take to be a plain profeſſi 
on of Atheiſm ,''a Declaring his Disbe- 
lief of the Exiſtence of a Juit and Righ- 
teous Governor of the World, who 
obſerves the Behaviour of Men, is capa- 
ble of diſcerning; the Eternal and Neceſ- 
ſary Differences of their morally Good 
and Evil Actions, and diſpoſed and able 
to make ſuitable Applications to them 
of Rewards and Puniſhments. Now, 
this our Notion of a God, of a moſt 
Perfect Being governing the World in 
Righteouſneſs, which he declares againſt, 
he imputes to the III Nature of Men; 
who finding in themſelves ſuch Anger 
and Reſentments as make them fear one 
another, they have tancied a Supreme 
Manager like themſelves , an Object of 


Fear and Dread. I am perſwaded', faith P. 35. 


he, that nothing but ill Humour can give 
us dreadful Thoughts of a Supreme Manager. 
Nothing but ill Humour , either natural or 
2 can bring a Man to think that the 
World 
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he hath nothing of what we call Juſtice:; 


8 
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World is governed by any Deviliſh or mals: 
cious Poiber : By which he means a Pow- 
er, the Belief whereof upon any Account 
8 can give us any Dread or Uneaſineſs. 
P. 61. For, faith he, It is Malice only, and not 
Gooalneſs, that can make us afraid. Nothing 
can perſuade us of Sullenneſs or Sowreneſs ; 
that is, any thing which can make us 
afraid, in a Supreme Manager, ut the 
P. 36. forefeeling of Jomewhat * this kind i in our 


elves. 

This then is the Subſtance of; this 
Writer's Argument, . againſt the Notion 
ol a Juſt and Righteous Governor of the 

World, when it comes to be laid toge- 
ther, and ſtript of that Diſguize of Wit 
and Banter which ſerves only to keep 
the Libertine Reader from a ſerious Con- 
fideration of it, in order to the Diſcove- 
ry of its Weakneſs. If there be a Su- 
preme Manager, he muſt be perfectly 
good; and if he be perfectly good, there 
can be no Reaſon for us to be afraid of 
him; he can have nothing of that Ju- 
ſtice we vulgarly ſuppoſe in him; no In- 

elination to puniſh any thing we think 
diſpleaſing to him. And Men had never 
entertained the Notion of a God, of ': FS 

Powerful Being to be feared upon = | 

Account, but becauſe they were not Ae 
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themſelves, and therefore could not un- 
derſtand what true Goodneſs is. But be- 
ing ill-natured themſelves, and liable to 
Offence and Tndignation , they could not 


ſeparate theſe Things , theſe Imperfecti- 


ons, from their Idea of a Divine Being; 
all Men being apt to imagine, that if 
there is any ſuch Being, he muſt be ſuch 
as they are. In Anſwer to this, I ſhall 
obſerve and propoſe ſeveral FUG to be 


| conſidered. 


Firſt, That Juſtice, or diſtributing Re- 
wards and Puniſhments according to the 
Lives and Actions of Men, hath been al- 
ways included in that Notion of a God 
Mankind hath fo generally conſented in; 
and therefore whatever Argument there 


is, in this general and conſtant: Conſent 


of Mankind in believing the Exiſtence of 


2 God, to prove that he is, doth equal- 


ly prove that he is ſuch a Juſt and Righ- 
teous Being. Great and Publick Calami- 
ties have been generally eſteemed Effects 
of God's Diſpleaſure, and Puniſhments 
inflicted for ſome Offence committed 


againſt him; and therefore divers Me- 
thods have been always obſerved and 


uſed for appeaſing the Wrath they have 


ou oked; * ications and Expiations 


by 
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by Sacrifice, and otherwiſe. Thoſe Ter- 
5 rors of Conſcience, thoſe fearful Appre- 
Y henſions, which have ſo generally di- 
ſturbed the Minds of all Sorts and Ranks | 
of Men, when they have been Conſcious 
to themſelves of ſome enormous Crime 
committed by them, do manifeſtly prove 


| their Agreement in the Notion of a Juſt | 

| and Righteous God, who executes wrath | 
| upon them that do evil. And that univer- f 

| ſal Practice, in all Times and Places, of t 

5 atteſting and appealing to God by ſolemm \ 

| Oaths, doth evidently imply their Belief, p 

1 that God doth concern himſelf to puniſh ( 
| Falſhood and Injuſtice. This was ſo ge- f 

4 nerally thought to belong to the true I- a 
1 dea and Notion of a Deity, that Dzago- | |: 
| ras is ſaid to have turned a perfect pro- 8 
feſſed Atheiſt, becauſe one who had A 

robb'd him of a Poem, and ſworn before t 

the Senate of Athens, that he had nor, D 

was not preſently ſtruck dead for his Per. 7 

jury. And though it might be his 1 | 

Nature which led him into a wrong No- k 


tion of the Juſtice of God, yet his plead- - li. 

ing the failing of what he thought muſt. B 

have followed, if there had been a juſt | is 

Governor of the World, an Obſerver and k. 

Puniſher of Evil Doers, againſt the Be- ta 

ing of any God at all, doth ſafficiently 8 
prove 
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prove that this ſort of Juſtice was inclit- 
ded in the common Notion Men had of 4 
Deity. He reaſoned upon this Principle, 
If there be a God he muſt be ſo juſt as to 
be a Terror to Evil Doers : Whereas our 
Letter Writer argues from a Principle ex- 
atly contfary, viz. If there be a God 
he muſt be ſo good as to have no ſuch 
Juſtice as may give àny Man cauſe 
to fear Him. The one won't believe 
there is 4 God, unleſs he ſpeedily take 
Vengeance of thoſe who affront him ; - 
and the other tells us, There can be nd 
God, unleſs he will for ever patiently fif- 
fer Men to break their Jeſts upon him, 
atid ridicule every thing which hath re- 
lation to him, arid forbear to puniſh the 
breateſt Offenders how and hereafter. 
And in this he confeſſeth he contradicts _ 
the commoni Notion Men have of a 
Deity. * For, faith he, % Body trembles 
to think there ſhould he no God, but that 
there ſhould be one; which is plainly to ac- 
knowledge, That every Body, who be- 
lieves there is a God , believes he is 4 
Being to be feared. He allows that there p. 78, 
is a great and general Diſpoſition in Man- 
kind to fear God, froni whence he hath 
taught us to inifer, that tlie Idea of a 
God-to be feared is in 4 manner iunate, 
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or ſuch as Men were really born to, and could 
hardly by any means avoid. And from this 
Conceſſion we may raiſe a good Argument 
for the Truth of our Notion of a 1 5 55 
as he tells us, a Divine might raiſe againſt 

Epicurus, from the like Conceſſion, for the 
Truth aud Uſefulneſs of Religion. 

- Secondly, If this Writer's Account of 
the Original and Continuance of the No- 
tion of a God to be feared be true, then 
none but ill-natured Men did ever believe 
their was a Juſt and Righteous Governor 


of the World, or at leaſt, the worſe hu- 


moured any Men were, the leſs Goodneſs 
they felt in themſelves, . the more ready 
they were to acknowledge the Being, 
and to fear the Diſpleaſure of a Righte- 
ous God: And then we ſhould find. that 
the moſt cruel Tyrants and Perſecutors, 
the moſt malicious and bloody-minded 
Men, had the moſt awful Apprehenſions 
of a Divine Being, and had the moſt 
confident Perſuaſion, and were. molt afraid 
of his Power. and Vengeance; not be- 
cauſe they thought he would be diſpleaſed 


* 
3 


with their own ill Nature and Cruelty, 
but becauſe they thought the like ill Na- 
ture and Cruelty to be Perfections of Gad, 
the moſt, worthy and excellent Being 
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vulgarly aſcribe to him. For where the 
Cauſe, the o. Cauſe, is in the greateſt 
Height and Strength, there the Effect is 
molt likely to be produced in the greateſt 
Perfection, and conſequently where there 
is the moſt i Nature, the only Cauſe of 
Fearing God ,. there will in all Reaſon be 
the moſt and the higheſt Degree of this 
Fear. And yet we find many of theſe 
ill natured Men, making as bold with God, 
and as venturous to ridicule Religion and 
All that is related to him, as this Writer 
himſelf in that Height of Goodneſs he 
pretends to have raiſed himſelf to. | 
. Thirdly, If the Notion of a Divine 
Being, a juſt Object of Fear, be wholly 


cowing to the 2% Nature of Men, if the 
more we are improved in Goodneſs, the 


leſs apt we ſhould be to believe the Ex- 
iſtence of ſuch a Being, then it would 


follow that the beſt Chriſtians, as to their 


Temper and Practice, would be moſt in- 
clined and moſt eaſily perſuaded to em- 
brace this ſort of At beiſin, to believe that 
there was no ſuch Governor of the World 
ds would be offended with, or puniſh any 
thing we do. For Love, Meekneſs 
Gentleneſs , Patience, wiſhing well and 


doing good to all, even to them who 


hate, ridicule , revile and perſecute us, 
i X 2 are 
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molt iuniſpenſable Duties of Chriſtianity, 
recommended and enjoyned as the moſt 
diſtinguiſhing and moſt neceſſary Marks 
and Characters of a true Diſciple of Chriſt. 


So that the beſt Chriſtians are the beſt 


humoured Men in the World; and yet 1 
am confident that in their aobleſt Heights 


of Lowe and Goodneſs , in the ſweeteſt and 


kindeſt Diſpoſition of their Lives, they have 
been nothing the more inclined to deny 


the Juſtice of God, or to think the Exe- 


cution of his Threatnings can proceed 
from nothing but Malice ; but rather 


have then had the moſt tender Senſe of the 


dangerous State of Wicked Men, and 
have felt. the greateſt Uneaſineſs of Fear 
for them, of that Wrath and Vengeance 
they were treaſuring up againſt the Day of 
Wrath, and Revelation of the righteous 


| Judgment of God : And were never far- 


ther, than at ſuch times, from any In- 
clination to ridicule and laugh at thoſe, 
who endeavoured to ſave them with Pear, 
and to ſet the Terrors of the Lord before 
them. That Prayer of St. Stephen, for 
his ſpiteful and cruel Enemies, Lord, lay 
not this ſin to their charge, plainly ſheweth 
that he was not only in ordinary good Hu- 
mour, but in the beſt of Humours at that 
time ; he was in ſo ſweet and kind 4 75 
Peſi- 
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poſition of Mind, ſo full of Love and 
Goodnels, that in the very Moment they 
were ſtoning him to Death, he Fzeeled 
down and thus prayed to God for them; 
and yet, at that very time, he had a great 
Senſe of the Danger they were in of 
feeling the Effects of the Divine Venge- 
ance,' and therefore cried to him with a 
loud Voice, That he would not /ay their 
ſim to their charge. Our Bleſſed Saviour, P. 48. 
the divineſt Man that ever appeared on 
Earth, according to the Opinion of this 
Writer, if the Character we have of his | 
Goodneſs be true, of which we have 
certainly as good Proof as he hath for 
the like Character he gives of Socrates, 
was as highly ſenſible of the Juſtice 'of 
God, of his Reſolution to puniſh obſti- 
nate Uhbelief and Impenitence as ever 
any Man was. To love the Publick, to p. 5. 
Study univerſal Good, and to promote the In- | 
tereſt of the whole World, is x he the height 
of Goodneſs, and makes that Temper which 
we call Divine, ſays this Writer. Of ſuch 
a Temper was the Man Chriſt Feſus, who 
went about doing good, all manner of good 
Offices to the Bodies and Souls of Men : 

Who gave all the Proofs imaginable of a 
mild, and gentle, and ſaving Spirit; tender 
of the Intereſt of Men, grieving for 
79” M 3 their 
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their Evils and Miſeries, and denying 


himſelf in the Comforts and Conveni- 


encies of Human Life, that he might 
promote their preſent and future Happi- 


neſs, Who was reviled by his Enemies, 


for too much Freedom and Eaſineſs in his 
Converſation; Whom no Injuries or Re- 
proaches could provoke to Impatience or 
Deſire of Revenge; who maintained his 


good Humour, when he was ſuffering the 


utmoſt Contempt and Scorn, when he 
was not, as Socrates, only repreſented on 


bis Stage i in a ridiculous Figure, but was 


in his own Perſon expoſed to the view 


of the People, in a Garb contrived on 
purpoſe to provoke them to ridicule and 
jeſt upon him; when he was mocked 
and ſpit upon, when the Pangs of Death 
were ſharp upon him, and the wicked 
Hands of his Enemies had nailed him to 
the Croſs. No Perſon ever appeared in 
the World, who gave more or greater 

Teſtimonias of invincible Goodneſs, 
Meekneſs, and Gentleneſs, or gave leſs 
Cauſe to be ſuſpected of any Degree of 
Malice or ill- Nature; and therefore, ac- 
cording to this Writer's own Confeſſion, 


he mult have been excellently qualified to 


judge whether zhoſe Forms of Fuſtice, thoſe 
Degrees of - Puniſhment, and thoſe — 
0 
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of Offence and Indignation, we ſuppoſe in God; 
are conſiſtent with the true Idea of 
Goodneſs. And for the ſame Reaſon he 
ought not to be ſuſpected for an Eu- 


aſt; for, ſaith he, good Humour is the beft F. 35» 


Security. againſt 1 And yet 83. 
thoſe very Forms of Juſtice, thoſe Degrees 
of 'Puniſhment' ; thoſe Meaſures of Offence, 
which he tells us could be nothing but 
the Invention of ill Nature, and the Di- 
ctates of Enthuſiaſm, were plainly taught 
and peremptorily aſſerted by him, as moſt 
real and manifeſt Truths. He not only 
brought life and immortality to light , but 
— the eternal Death and Damnation of 
Hell, and expreſly warns us to fear him 
who ig able to deſtroy both ſoul and body in 
i, who hath prepared everlaſting panũ ſp- 
ment for all 'the workers of iniquiry. And 
can this unknown Ridiculer of our Holy 
Religion have the confidence to expect to 
perſuade the World, that he ever felt in 
Himſelf greater Degrees of Goodneſs than 
thoſe, Which the Author and Finiſher of our 
Faith hath given ſuch plentifut Demon- 
ſtration of; and therefore that he is'ber- 
ter qualified to underſtand what true 
_ Goodneſs is, than the Meek, and Loving 
and moſt Compaſſionate Teſus was; or 
chat never any Man who feared God was 
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in ſo good a Humour, in ſo Tiud and ſwees 


a Diſpoſition as he was, when he wrote his 
prophane and impious Letter, and ſo 
boldly affirmed that there can be no ſuch 


thing as a Divine Being to be ſeared, 


in * Opinion of any but ill naturad 


ee Goodneſs its ſelf i in the binds 
eſt Perfection, is ſo far from rendring a 
Being, endued with jt, not at all/to be 
ſeared, that in ſome Caſes, and upon 
ſome Account of Offences at leaſt, it 
muſt be a juſt Cauſe for Men to fear him. 


If it be a Being on whom we. depend, 


who obſerves our Temper and Behaviour, 
and concerns himſelf, about us, a Su- 
greme Manager, the more he abounds. in 
Goddneſs, the more Reaſon certainly will 
envious and malicious, cruel and re- 
vengeful Men have to fear his Diſplea- 
ſure ; and it feems impoſſible to conceive 
how ſuch abundant Goodneſs ſhould have 
1 ſame kind and affectionate Regard 


r what is ſo contrary to it, as for Love, 


and Meekneſs, and Charity; that it 
ſhould ſhew no more Diſpleaſure at thoſe, 
who are continually acting the moſt ſa- 


vage and barbarous Cruelty, than at 


thoſe, who are continually acting, to the 


imat! of their Power, the ſame Divine 


Vier 
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Virtue; that it ſhould indulge and che- 
riſn, and ſhew Favour and Bounty to 
them all alike. What can be more ab- — 
ſurd than to imagine that a Being, be- 
cauſe he is a Common Parent and perfectly 
Good, -ſhould therefore be uncapable of 
being offended with thoſe Children, who 
ſpoil, and wrong, and wound, and kill 
their Brethren ; that he ſhould love them, : 
and with them as well, and be no more 
inelined to do any thing worthy of Fear 
to them, than thoſe who are kind and 
charitable, and as they have Opportunity 
do all the good they can to al Men? Good- 
neſs, even as it is Goodneſs, cannot but 
deteſt that Evil which is contrary and 
prejudicial to it, emeray To az, n ax-Clemer . 
Dy, h monroe ; faith an Ancient 
Learned Author. Some Offenders then 
muſt have great and juſt Cauſe to Fear 
the Lord and his goodneſs ; the Malicious 
and Cruel cannot reaſonably expect but 
that the more good any Being is, the 
more Danger they are in of ſuffering un- 
der his Diſpleaſure, eſpecially if it be a 
Being to whoſe Authority they are ſub- 
ject, and whoſe Power they are not able 
to reſiſt. And this Letter: Writer him- 
ſelf, in that beſt of Humours he pretends 
to have put himſelf into, cannot forbear 
. : to 
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to ſhew his Diſpleaſure againſt thoſe, 
who are diſpoſed to perſecute prophane 
Wit, and to reſtrain the Freedom ofiridi- 
culing Religion, and making bold with 


him we call our God, and endea vours to 


expoſe them to Contempt and Laughter, 
which is all the Puniſhment he hath 
Power to inflict; and what he pretends 
is more grievous to them, and more pre- 


judicial to their Cauſe, than the moſt 


bitter Railing and the ſevereſt Perſecu- 


| tion. : 6 


 Fifchly,' Not only thoſe Things, which 


are oppolite to Goodneſs; muſt” be dif- 


pleaſing to, and diſcountenanced by a 
Perfect Being, becauſe he is good; but 


theſe, and all other Kinds of moral Evil, 


becauſe he muſt as neceſſarily be Juſt; 
and his Goodneſs can only be ſuch as is 


cConſiſtent with Juſtice, or a different 


Dealing with Men, according as they and 


their Works are good or evil. If there 


be any ſuch thing in Nature as moral 
Good and Excellence, as certainly there is, 


and is allowed to be by this Writer; then 


there muſt alſo be ſome Things which 
are in like manner morally bad; Things 
which are not fit and becoming a reaſon- 
able Creature to do, and therefore alſo 


which they ought not to do; and ſuch 


Things 
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Things maſk be offenſive to,and-contrary 
to the Will of a Perfect Being, WhO can- 
not but know what: is unfit. for Men to 
do, and cannot but will chat Fey; ſhould, 
not do it. Dlltgn oil Meni 345 Ghar 

And if Virtue and Vie br dit 8. 
rent Things in their own Nature, the 
one good and the other evil, the one a- 

grecable and the other diſagreeahle to the 
Mind and Will of a perted. intelligent 
Being; then there muſt be a different 
Relation of Things and Circumſtances 
to the one and to the other; and Rebuke 


and Puniſhment will have the ſame Re- 


lation to Vice, as Praiſe and Reward to 


Virtue; and there will be as much Rea- 
ſon for a Vicious Man to ſtand in Awe, 


and to be afraid of the Juſtice of . : 


preme! Manager, as for a Virtuous Man 
ro hope and rejoice in his Goodneſs. For, 
to ſuppoſe him to regard and treat in tha 
fame manner, Things, which in their 
Nature and Relations are ſo very diffe- 
rent, is to ſuppoſe him to do what, 1 in 
nature neceſſarily is not fit to be done; 
and to make a wrong and unſit Applica- 
tion of Things, and not to render to 
every Man the Recompence which. i 
meet, . 


What 
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What Perfection of Goodneſs ſoever 
we aſcribe to a Divine Being, cannot be 
ſuch as takes away all Ground of Fear, 
whatever we ſay or do; for ſuch Good- 
neſs, if it may be ſo called, is in truth 
inconſiſtent with the Natural as well as 
Moral Perfections of ſuch a Being; and 
implies either want of Underſtanding of 
the different Nature of Things, or want 
of Power or Will to treat them in a man- 
. ner befitting their different Nature, and 
to ſuit the Condition to the Qualificati- 
ons of the Perſons. We cannot there- 
fore deny the Juſtice of God , unleſs we 
alſo deny the Perfection of his Power, | 
or Knowledge, or Wiſdom, or ſuppoſe | 
him capable of being ſwayed by ſome | 
Temptation or other, to act contrary | 
to theſe Perfections; to make ſuch Appli- 
cations of Affection and Circumſtances 
to Things and Perſons , as he knows are 
not fit to be made, and is no ways con- t 
ſtrained to by any Superior Power. It \ 
is therefore a manifeſt Contradiction in i 

this Writer, to acknowledge a perfect 


Being without Juſtice, or ſuch a Regard I 1 
to the moral Actions of Men, as may ( 
| and ought to be a Terror to Eu | x 

Doers. 1 | LIES — 
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Our Letter-Writer pleads for a Liberty 
of Ridiculing every thing ; which ſhould 
ſeem'to intimate a Beliet that there was 
no real Difference in Things: But he 
pretends for the Ground of this Plea, 
that we cannot know what is grave and 


ſerious, and fit to be treated as ſuch with 


* 


Honour and Reverence, till by applying 


his infallible Rule of Ridiculing , an 

trying how well Things will bear it, we 
come to know what Things are grave 
and ſerious, and what not; what to be 
loved and praiſed, and what to be deſpi- 


ſed and expoſed : | But when we thus 


come to know the true Nature of Things, 
we muſt then regard and treat them 
ſuitably to their Nature, or we make 
our ſelves ridiculous, and ſhew that we 
have no Tuſtneſs of Thought. By his own 
, Confeſſion then, there can be no Excuſe 
for the Injuſtice of treating every thing 
alike, but our Ignorance of the true Na- 
ture of Things, or Inability to do other- 
wiſe ; neither of which, can be ſuppoſed 
in a Perfect Being. © 


Sixthly, This Writer, for the better 


Eſtabliſhing the Libertine Opinion he'is 
ſo fond of, that if there be a Divine or 
Perfect Being, he muſt be ſo good that 
ho Man can have any Reaſon to * 
55 0 
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of him, repreſents him under the Noti- 


on and Character of a general Mind, that 
hath Relation to the hole * 1 ſuppoſe, he 


means as the Soul to the Body. For, 
faith he, IF there be à general Mind, it 
can have no particular Intereſt; but he. ge- 
neral Good, or the Good of the whole ; and 
its private Good, muſt needs be one and the 
ſame. It can en nothing befides , nor 
aim at any thing beyond, nor be provoked to 
any thing contrary; no more without 
doubt, he would have us believe, than 
the Mind of Man can deſi ign or inflict 
any thing evil or hurtful upon any Part 
or Member of him, or forbear deſiring 
they ſhould all be in the moſt eaſy and 
beſt State they are capable of. Bar if 
we ſhould ſuppoſe that there is "ach 4 


general Mind, it is certainly very weak, 


or ignorant, or very far from being 


ſo perfectly good as is pretended, , For it 
is evident, that Mankind, who are no 


| :nconfiderible Part of the Univerſe, are 


not in the beſt and happieſt State they 


are capable of. They would certainly 
be much more eaſy and happy, if they 
were in conſtant Health and Peace, if 
they laboured under no Pains or Diſeaſes, 
if they never felt Sword, or Famine, or 


Peſti- 
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Peſtilence , or any of thoſe manf other 


Calamities they are ſubject to. 


Theſe Evils, in the Opinion of this 


Wiler can have nothing of Diſcipline 


or Puniſhment i in them, no Relation to 


any Offence or Guilt ; they can be no 


Warnings of greater and future Evils in 


another State; no Tokens of any Diſ- 
pleaſure conceived againſt us by the Su- 
preme Manager; no Means deſigned to 
bring us to Repentance, that worſe things 
may not hereafter come to us. He can- 
not conſiſtently alledge any of theſe, 
and the like Reaſons, whereby our Reli- 
gion teacheth us to account for them. 
According to his Principles. therefore; 


bis general Mind muſt be ſuppoſed to be 


no great Lover of Mankind, or to want 


Power to exerciſe his Goodneſs: towards 


them, or to underſtand but little of 
what concerns them, that is a conſidera- 


ble Part of himſelf. And thus there 


will be little Differenee betwixt the No- 
tion of farlorn Nature and a'' fatherleſs 
World, and his Notion of a general Mind, 


à Mind which hath ſo little Regard of its 


own Welfare, or ſo little Power or Know- 


ledge to help himielf. 
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As Religion, therefore, nom fands d- 
mongſl us, how confidently ſoever ke aſ- 


ſerts the contrary , good People muſt 


have leſs Fear and more Eaſe and Com- 
fort in their Minds , from the Principles 


of our Religion, from the Belief of a 


perfectly wiſe, and powerful, and juſt 
and good God, who is continually 


watching over them for good, and by all 


their Afflictions, working for them a fat 
more exceeding and eternal weight of glory; 


than from the Belief either ot forlorn Na- 


ture, or ſuch a general Mind, which re- 


gards only their preſent Good, as being 


all they are capable of; and yet ſuffers 
them, in their preſent State, oftentimes 
of all men to be moſt miſerable. 


And here I cannot but take n oticeof 


the Inconſiſtency and Contradiction of 
this Letter-Writer's Notions and Chara- 
cters of what he calls a Divine and Per- 


felt Being. According to the Purpoſes he 


hath to ſerve; it is ſometimes a general 


Mind, and at other times a common Pa- 


rent and Father of the World ; which 


Characters muſt needs give us very dif- 


ferent and inconſiſtent Ideas of that Be- 
ing, which is repreſented by them. 


As 
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As for this general "Hind, he tells us 


ihe the 22 Good, "or. 1 Good of of. 75. 415 


hole, and its own prevate Good, muſt be 
one and dhe fame «Which ſeems to ſup⸗ 

poſe this Bel eral Mind and the Uaiyerſe 
to be one ind the fache Being. And if 
710 how tan this Mind be id bony 
Bey» Parent, or Father of the World; 
which would be all ole, "the Father. be 
ſelf >” And if we may be 40 wed kh 0 
what Names ard Titles we Plies 
the S reme Manager , „and then 0 , 
from them, as he doth. from that bf | 
general Mind; tliat hat is. ſo can inten 
nothing but the Good of the whole, and 
therefore cannot be a proper Obj et of . 
Fear; Why may we not as well argus 
from his other Name and Title of a a com- 
non Parent, thavif there be ſüuch 4 One, 
it is reaſonable rc expect” he ſhould” be 
differently affected towards his Children, 
according as tliey ate obedient or diſobe- 
dient to him; and deal otherwiſe. wit | 
thoſe who honour and reſpect him, than 
with rtiofe who, contemm and ridicule 
him? Din 2 

*Seventhly Ny his Writers Notion & the 
Goodinets "bf perfect Being, 8 
to his g w-. S 9880 Can appear reaſon 
abſe but ftr on one particalat Humour, tit 

N Which 
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which he calls the beſt of Humours. For, 
ſaith he, we muſt wot only be in ordinary 
good Humour , but in the beſt of Humours, 
and in the ſweeteſt and kindeſt- Diſpoſition 
of. our Lives, to underſtand well what true 


Goodneſs is, and what thoſe Attributes im- 


ply which we aſcribe with ſuch App! auſe 
= Filonoar to the Deity. 1 | 


* . 


* 


Humour, that we can ce the Goodneſs, 


Which we aſcribe to God, to be ſuch as 


utterly excludes any thing elſe we attri- 
bute to him, Which upon any Account 
can make us afraid of him. And there- 
fore he confeſſeth, that he doth. not 
care. ſo much as to think on the Subject of 
Religion, much leſs to write on it , without 
endeavouring to put himſelf in as good a 
Humour as is poſſible. But if Truth be 
always the ſame , that will be likely to 


be moſt reaſonable and true, which ap- 


pears ſo to Men in all Humours ; as ma- 
ny good Chriſtians know by Experience 
the Notion of perfect Goodneſs. accom- 


panied with Juſtice, in the Divine Being; 
_ doth; except in his good Humour of Ridi- 


culing and Scoffing at Religion and the 
Fear of God, which they can never at- 
tain to. And certainly , it is very ab- 
ſurd for any Man to pretend to this g 


Hu- 
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Humour, before he hath caſt out of his 
Mind all dreadful Thoughts of 4 Su- 
preme Manager; and yet to own, as this 


Writer dorh', that we muſt be firſt in 


be good Humour before we can caſt them 
But this confirii the Truth of What 
he obſerves, That Atheiſm ii not exempt. 
from Enthuſiaſm 5 and that ſome. have well 
remark d, that there are Euthuſl faſtital A- 
#heifts + That Men, by a very warm 
Paſſion for Vice and Pleaſure; and the 
Working of a ſtrong Imagination, may 


bring themſelves to believe that they ate 
delivering the Oracles of Reaſon, when 


they are uttering the groſſeſt Abſurdities 


and Contradictions, for the diſproviiig 


thoſe perfections which all other Perſons 
acknowledge, and even they themſelves, 


When the Fit of Tranſport is over, cali- 


nor but believe; belong to a Divine mr 


ing; Ut Adverſity, or in i Health 


1 


unde, 4 Aſlictios, 5 or Diſturbance of 0 Mind, 7 50. 


= br Diſcompoſure 0) Te emper ; in Tb a dark 


Hour, then, faith he, It is we ſee Wrath, 
and Fury, and Revenge, and Terrofs 24 the 


Hei. When his good Zikrnoir fails, then 
his pleaſing Notion of the Divine Good- 
neſs fails him too, when he hath moſ 


heed of Supporr and Comfort fron it. 
N 2 | for 


aod%y - —__ 3-4 © OE _— PR W 
CD” Vb ̃ 22 — — —— — 5 


_— 
R K, KKK — — — 
. 


180 


Men, calms all his diſturbing Paſſions, 
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But then it is that the good Chriſtian, by 


having Recourſe to his Faith in the Good 
neſs and Promiſes of this Being, ſo Juſt- 
ly dreadful to all prophane and vicious 


delights himſelf in his God, and rejozceth 
in hope of that Eternal Glory and Happi- 


neſs, he believes theſe his /ight Afﬀtidts- 


Ons for a moment are working for him. 
It's nothing but a fond Affection for 
Vice and Wiekedneſs, can diſpoſe Men 


to wiſh againſt the Being of ſuch a Juſt 


and Righteous God as our Holy Religion 


deſcribes to us: And I believe there are 


no thorowly good Men, how confident- 
ly ſoever this Writer aſſerts the contrary, 


but had rather be under his Government, 


than that either of 4/;nd Chance, or ſuch 
Goodneſs, to how great a Height ſoever 
his Imagination can raiſe it, which ex- 


tends only to this preſent Life „ wherein 


Things however happen ſo much alike 


tro all. They had rather there ſhould be 


pineſs to come. For having ſecured their 


a Hell, than no Heaven; that there 


ſhould be Mrath, than no Life and Hap- 


Eſcape: from the one, and their Title to 
the other, they have infinitely greater 
Cauſe of Rejoicing than the moſt proſpe- 
tous Libertine upon Earth, Who expects 

a Por- 
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a Portion in this Life only, and no other 
Happineſs but the Pleaſures of Sin for a 
. 2 TS 

Is it not then a fooliſh” Credulity , 
which entertains that for the true Noti- 
on of Divine Goodneſs, againſt the ge- 
neral Conſent of Mankind, which ap- 


pears to be ſo only to ſome fe looſe Per- 
ſons, in one Humour of their Lives, 


without any Reaſon to ſupport it but this, 
that in this Humour they find by Experi- 
ence, they have % Pear of God before 
their Eyes, and can venture to deal as 
freely with him as they pleaſe: 
"> Fighthly, This 'Writer's Notion of per- 
fect Goodneſs in a Supreme Manager, is 
not only contrary to the conſtant gene- 


ral Idea which Men have had of a Di- 


vine Being, but hath all the Evidence 
and Proofs of the Truth of the Goſpel a- 
gainſt it; for therein the Wrath of God 
x plainly revealed againſt al! Ungodlineſs 
and Uurighteouſneſs of Men. And yet, 
tho* in a Chriſtian' Nation, he doth not 
think fit, to bring any Arguments againſt 
the poſſibility of a Divine Revelation, or 
againſt the many Proofs we alledge for 
the Divine Authority of the Holy Scrip- 
tures; but only inſinuates, that our Faith 
hath no other Foundation but the ſpeciows 

FT} 1 Pretext 
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Pre text of © Moral Evidence, and Matter of 
Fact; that is, the beſt Evidence it 15 
capable of; and tells us, That when he 


is in a very good Humour he cannot be- 


liepe as we do. But doth not his own 


Argument, if there were any. thing 1 in it, 
depend upon Moral Evidence. 2 For w 
other kind of Proof have we, that 
was in ſo good a Humour, in the ſweereſ 


aud kindeſt Diſpoſition of bis Life when he 
was writing this Letter; that he had no 


dreadſul Thoughts of that Juſtice he WAS 


ridiculing, no ſecret Enmity againſt the 


 Awfulneſs 5 of a Church, or the Perſons and 
Authority of its Miniſters;or that he was 


not making Trial only how witty he 
could be in breaking his Jeſts on ſo graye 
a Subject; or to uſe his own Words; that 
be was fe to judge his _own Spirit whe- 
ther it were of Reaſon and ſound Senſe, by 


being Sedate, Cool and impartial, free of 
"ow Hang Paſſion, and every giday 


7 apour ? We have nothing, but the moral 
Evidence of his own bare Word for the 
Truth of all this. How fooliſhly. credu- 
lous then mult they be, who, in a Caſe 
of Infinite Concern, have more regard 
to the pretended Senſe or the ſingle Te- 
ſtimony of one unknown trifling, Writer, 
than to the common Senſe of Mankind 

and all thoſe N umerous Teſtimonies of 


the 
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the Truth of our Religion, by which i it 

was fo ſucceſsfully confirmed. 

Laſtly, I ſhall conſider the Humour this 
Writer was in, when the Notion. of a 


Divine Being, of ſuch perfect Goodneſs as 


not to be feared by any, was ſo confi- 
dently maintained by him; whether it 
was ſo good as he pretends, ' whether he 


was in the Zeſt of Humours, in the kinteſt 


and ſweeteſt Diſpoſition, which he tells us 
it is neceſſary we ſhould: be in, to ander- 
ffand well what true Goodveſs is, and what 


183 


thoſe A#tributes imply, which we aſcribe 


with fo much Applauſe and Honour to the 
. Deity, If Pride and Self-conceit, a ge- 
nera Contempt of the Underſtanding of 
Mankind, treating all who diſſent from 
him with Scorn and Deriſion; ſcoffing at 
the Zeal and Courage of Martyrs: and 
Confeſlors, whoſe Names have been re- 


verenced for ſo many Generations ; revi- 


ling and ſfandering the Miniſters of Reli- 
on, and endeavouring to expoſe them 
to the Hatred and Contempt of the Peo- 


ple, as Lovers of Blood, and believing in 


Fairies ; encouraging Men to be as wick- 


ed as they pleaſe, to injure the Publick and 


one another, without any fear of provoking 
God, or any future Puniſhment of their 
Sin; if theſe are Inſtances and Proofs of 
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% Humour, then it is certain he muſt 
be in very i Humour at the writing of this 
Letter, and by his own Conſeſſion, not 
fit to judge of the perfections of a Di- 


vine Being. He tells us, That jt 7s im- 


Poſſible that any but an ill-natur d Man cas 
wiſh againſt the Being of à God. For this 
is wiſhing sf the Publick, and even a- 
gainſt ones privates Good too, if. rightly 
anderſtood. But it is the Belief of a Juſt 
and Rightegus God, a God to be fear- 
ed by 1 who > publick or private 


Miſchief, which is ſo ſerviceable. to the 
publick and private Good of Men. And 


therefore, according to his own Princi- 
ples, he muſt. be a very, ill-natured, Man 
indeed, wha not pnly wiſhes, but argues 


againſt the Being of ſuch a God, and 


endeav ours to perſwade Men, that there 
18 no Puniſhment to be feared. from a 
Divies Being, for Tyranny and Oppreſ- 
, for Robbery and Murder, or any 
— we can do to one another. 
If now we reflect upon what hath been 


ſaid, we cannot but obſerve what poor 


Shifts prophane and vicious Men are 
forged to make, to get rid of the Prin- 
ciples of Religion, and to ſtifle thoſe 
common Notions of à Divine Being, 
which are apt 50 give them ſo much 

Diſturbarice, 
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Diſturbance, in making. Proviſien for the 
Hes and fulfilling the Luſts of it. They | 
paſs the groſſeſt Abſurdities upon them- 
ſelves for — and ſubſtantial Arguments; = 
and where it is of the utmoſt Importance 1 
not to be miſtaken, ſuffer their Judg- | 1 
ment to be byaſſed by the moſt abſurd : 
and inconſiſtent. Principles on the moſt 1 
dangerous Side. And when they have | 
done, triumph in their own Deluſion, - | 
and laugh at the Folly of thoſe who! are | 
not as Credulous as themſelves, who ex- 0 
pect better Proof of their Atheiſtick Prin- ö 
ciples, before they caſt off the Reſtraints 9 
of Religion and the Fear of God, if it 
were tlieir Intereſt to do it. It ismeceſ- 
ſary that the Folly of ſuch Men ſhould 
be expoſed; but it does not become us 
to do it in their pleaſant Way of jeſting 
and Ridicule; we cannot but be deeply 
Cy to obſerve what Pains they take 
to cheat and undo themſelves; and heartily 
Pray to God for them, that 'he would o- 
pen their Eyes and turn them from Dark- 
neſs unto Light, and from "ey Power 
of Satan unto God. 
"Thus I have. — to explain 
aer, the Argument, taken from 
general. Conſent, to prove the Being of 
= to ſhew wherein the Strength of 


it 
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it lies, and to anſwer the ſeveral Obje- 
ctions of Atheiſtical Men, whereby 
they endeavour to weaken the Force of 

And now I think I may appeal to all, 
who will ſeriouſly and impartially conſi- 


der the Caſe, Whether the Atheiſt is not 


much more Credulous than the Religious 


Man, in believing that to be moſt natural 


and agreeable to Human Underſtanding, 


which hardly any Man did ever fo firm- 


by believe as not to have any Fear or 


| Donbting of the contrary , and which 
| hath been fo univerfally and conſtantly 


acknowledged falſe and irrational; in be- 
lieving it ſo far as to venture his Soul and 
Eternity upon the Truth of it, by caſt- 
ing off all Regard to a Divine Being, and 
living as if he were ſure there were no 


God in the World, This which T have 


thus far inſiſted on, is an Argument of 
Teſtimony , not indeed of the Senſes, 
but of the Reaſon of Mankind; and if 
we may ſuppoſe our Faculties true, I can- 
not ſee why ſo general and conſtant A- 
greement of the Underſtandings of Men, 
of all Capacities, Difpoſitions and Inte- 
reſts, in 3274. the Exiſtence of 
2 God, ſhould not be às good a Proof of 
the Reaſonableneſs of the thing aſſerted, 


Religion no Maiter of Shame. 
as the like Agreement in judging of an 
Object of Senſe, would be of the Truth 
of that] udgment -: At leaſt, it muſt have | 
ſuch an Appearance of Reaſon, as every 
wiſe Man will think ſufficient to juſtify | 
his Aſſent to it, till he can be infor 
of ſome very plain and evident Demon- 
ſtration to the contrary, ſuch as no Man 
ever did, or can produce. Alas! Our 
common Atheiſts ſeldom ſpend a ſerious 
Thought, but what is in a manner forced 
into them, about this Matter. Their 
Time is fo taken up, and their Minds 
are ſo entirely poſſeſt, with worldly Luſts 
and Projects, that they have neither Lei- 
ſure nor Capacity for a deliberate and 
impartial Conſideration of the Argu- 
ments uſed in this Controverſy. And 
tho it be of the ytmoſt Importance to 
them, boy to reject the Principles on Re- 
ligion, are true; t eſume 
them falſe —— Mart iP para 
they can alledge, but merely thro' an im- 
plicite Faith, in ſome few looſe and 
prophane Talkers, or one or two ſelf⸗ 
conceited Pretenders to Philoſophy, of 
whom they know little but their Names; 
whoſe Teſtimony however, they prefer 
to that of the moſt, and beſt, and wiſeſt 
af Mankind thro' "all Ages. And 5 4 
theſe 
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theſe poor ignorant Wretches wiil pre- 
tend to laugh and jeſt at the Folly and 
Credulity of Religious Men; as if they 


were impoſed upon by an Authority of 
no Account, in compariſon of that they 


run the moſt extreme hazard in depend. 


ing upon. 

I have now done with 5 Argument 
of general Conſent; which tho' it may 
ſeem of leſs weight than ſome others, 
yet I conceive it 15 a alone ſufficient for 
my Purpoſe, to ſhew, that we have no 
reaſon to be aſhamed of any :fooliſh Cre- 
dulity in believing that there is a God; 
ſeeing this is not only to believe on that 
Side of the Queſtion which is moſt com- 
fortable and ſafe, moſt for the private 
and publick Intereſt of Mankind, but on 
which alſo the Odds is ſo vaſtly great 
in the Number of Perſons, of all Ranks 
and Capacities, of all Tempers and Inte- 
reſts. The Credulity is certainly on the 
Atheiſt's Side, who embraceth that for a + 
certain Truth, and with unſpeakable. ha- 
zard governs himſelf by it? which hath 
been ſo generally and conſtantly contra- 


dicted by all Sotrs of Men, and for 


which no Reaſons have ever been pro- 


duced, which have not appeared weak 


1 inſufficient to all but himſelf, and a 
very 
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very few more; who, in favour of their 
| fooliſh and hurtful Laſts, have been diſpo 
ſed to entertain any Opinion, which 
might help to ſecure their Minds from 

Trouble and Diſquiet in the free Indul - 
gence of them. 

T- ſhould proceed now, according to 
what T had at firſt deſigned, to another 
Argument to prove the Reaſonahleneſs 
of our Belief of a God; which may be 
taken from the Contemplation of the 
whole viſible World, the exquiſite Frame, 
the Beauty and Order of that vaſt Vari- 
ety of Beings contained in it, their mu- 
tual Subſerviency towards one another, 


and their exact fitneſs to their proper 


Uſes. This Argument hath been always 
thought a moſt: convincing! Proof of a 
moſt Powerful, Wiſe, and good Being 
the firſt Cauſe of all Things. But this 
being too latge und copious to be duly 
enquired into, in that little Robm I have 
now leſt, I thall content. my" ſelf — 
oonddering, Nenn 

: Secondly, The Pwd ws have of a 


Divine Being, from the Contemplation 


of our ſelves, of our own human Nature; 
of our Exiſtence, of the Frame and Pow - 
ers of Mankind. No probable, no to- 
lerable Account can be given of theſe 
988 * ö 9 
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things without the Acknowledment of 4 


God, of an Eternal, Wiſe, and good 
Being; the Author of them. This will 


appear by conſidering the Account wikeh 
the Atbeiſts give of theſe things. 


Firft, That Men ert been ach; al 
Eternity ſuch as they now are. | Or, 

| Secondly, That Men were formed in 
time, out of Eternal Self-exiſtent Mat- 
ter, by the caſual and unguided Motion 


= 'the Parts of it. 


Firſt, That Men have been from all 


Eternity fuch as they now are. But if 


Man were an Eternal Being, he muſt be 
an Eternal N or an dr 
Dependent Being. If Independent 

2 r Being, ea he Pan exiſt 
by the Internal Neceſſity of his own 
Nature; Exiſtetice muſt be included 
in his very Eſſence ; and if fo, then 
it muſt be impoſſible, and a Contra- 
dickion, to ſuppoſe that Man ſhould not 
exiſt. But ſurely no Man will venture 


to ſay, that there eber was a Man 


whoſe Exiſtence was thus neceſſary; ſor 
then there muſt hade been ati Immortal 
Man, a Man of whoſe Eſſence it was 


neceſſarily to exiſt ; and therefofe' always 


Y fo exiſt. They cannot fay that Funn 


Nature 
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Nature is thus neceſlary, for that can 
have no Exiſtence: hut in Singulars, And 
it it be poſlible , that all Men ſhould 
periſh from off the Face, of the Earth, then 
it is poſſible, that Human Nature may 
be utterly extinguiſhed. - They were 
once, we ſay, very near ſuch a general 
Deſtruction ; and when it will ſerve 
their turn, our Atheiſts will tell us, that 
it is probable they may have been often 


that there may have been many 


Floods „ Which have prevented the 
World s being overſtock d with, Inhabi- 
tants, as ſuppoſing, it Eternal, it might 


otherwiſe have been; and deſtroyed, thoſe 


Records, which, might have proved its 
Original of an earlier Date than we ſup- 
poſe. it was. If Man were an Eternal De- 
pendent Being, an Eternal Effect of an 
Fr Cauſe 3 if that Cauſe be allowed 
be Intelligent, Wie and. G00d, this 
were be to acknowledge 2 God. 

If it were a ſtupic unintelligent Being, 
as the Atheiſts muſt: ſuppoſe it to be mere 
ynaQive Matter, they can never make 
it credible, that. that ſhould be, a Com- 
petent Cauſe of ſuch an Effect; and it 

15 equally abſurd to ane it ſo from E- 
dergity t ſo in time; and 
- wholgever Gippoſath K to have been ſo 

| | rom 
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from Eternity, runs into all the Abſurdi- 


ties of the Epiturcan Hypotheſis, which 
he ſeeks to avoid, by ſuppoſing Man- 


kind to be Eternal. For Time or Eter. 
nity make no difference im this Caſe; 
and whatever is alledged, to ſhew the 
unreaſonableneſs of ſuppoſing unintelli- 


gent Matter to produce ſuch an Effect 
as Man in time, equally proves it to have 


been always ſo, that it never Was or 
could be a ſufficierit Cauſe, to Which: the 


Exiſtence of ſuch a Being as Man KAg, 
with any tolerable Pretence of Reaſoß, 


be aſcrib d. I proceed tlierèfore to ſhew 


the unreaſonableneſs of the other Ac. 
count the Atheiſts give of the Exiſtence 
of Mankind, viz. (2. BED" 
Secondly, That they Wale erte in 
Time, out of Self. exiſtent Matter, b — 
520 Caſual Concourſe of the Patt 
< Tits: end, AE" all conſider bd. 9 


| | 0? tl "by A. 
al, The Narnre of the Effect Man, 
And, Yet HETLY Sn 36717 2 


Sandy: The -Tafu Feieniey ef oY 


Cauſe they s of its PPodaction: _ 
e Sq 


Firſt, 1 ſhall conſſder the * of 


the Effeck, Man. | For the mote perfect 
E We underſtand this, "the better 'we 


10 
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ſhall be able to judge of the ſufficien- | 


cy of any Cauſe to produce it. 


Firſt, then, Let us conſider the Frame 


of our Bodies. Of what a vaſt variety 
of Materials is the noble Fabrick of an 
Human Body compoſed; as Skin, and 
Fleſh, and Bones, Cartilages, Veins and 


Arteries, Nerves and Ligamerits, Mem- 


branes and Fibres, and how many exeel- 
lent Organs of Nutrition, Senſe and 
Action are they formed into? How fine, 


how curious and proportionable are they, 


how far ſurpaſſing all the moſt cele- 
brated Works of the moſt nice and 
skilful Artificers? How manifeſtly are 


every one of its numerous and various 


Parts ſet in ſuch Places, and in ſuch Or- 
der, as may beſt ſerve their proper Ends, 
ſo as no one can hinder another from 
performing its Office; but that they 


ſhould be mutually ſerviceable to one a 


nother, and to the common good of the 
little World, Man; that there ſhould: be 
no interfering, no injurious croſſing or 
preſſing upon one another, 10 Schiſm in 
the Body. How hath every Part ſuch a 
Fence, ſuch a Situation, ſuch” a Figure, 
fuch a Proportion, ſuch a Temperament, 
as is moſt conducing to Eaſe, Safety, 
Beauty and Uſe? To how many excel- 
N lent 
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lent Purpoſes do the Parts and Organs 
of our Bodies ſerve; to the ſupply. ot 
our Neceſſities, to the eomfort and 

ſure of nr Lives; to the delig htful En. 8 
joyment of the 9 of this 


| World. in Which we live, to 4 grateſul 


Perception of their e Sweetneſs 


and Harmony? How uſeful, and yet 
how wonderful and unaecountable. are; 
the continual, Motions. of ſome of our 


parts, the Periſtaltick Motion of the 


Inteſtines, the Motion of the Diaphrag- 


ma for the aſſiſting Reſpiration, and the 
Syſtole and Diaſtole of the Heart; where- 


by the Blood is driven, through various 


Body, to ſupply them with vital Heat and 


how 


Channels, into the ſeveral Parts of the 


Nouriſhment.. The uſe of theſe Moti- 
ons is plains; diſcerned, but the manner 
they are begun. and continued, 
ſometimes for an Hundred Years and 
more, hath, baffled the Attempts of the 
acuteſt Philoſophers, and the moſt Qp- 
rious Anatomiſts to find out. N _ 
' Secondly, Let. us conſider. the -Power 
and Faculties of the yet more Noble 
Part of Man of the Soul. How Excel- 
lent, how. Capacious are they? How 
ſwift are their Motions, how: delightful 


N their Exerciſes? What Rich Treaſures of | 


3 Wi. 
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| Wiſdom and Knowledge | is the Soul of 
Man capable of containing; what vari- 
obs Arts, what Copious Sciences, what 
Volumes of Fliſtocy ? It can embrace 
whatever it pleaſeth, and run from one 
Obje&t to afiother Gwiſter, than Wind or 
Lightning, It can in an Inſtant bring in- 
to Preſent View things which, were done 
ſome N Years ago, and things 
KY A may Pin Of as many "Thouſand 
11 + to Come, How numerous, how uſe- 
how de are the eue of 
a7 he ſubtil Realbainge, what abſttact 
| Kofi wh at ſweet. Me itations, whit 
_ joyful Remembrances, what delightful 
opes, what Divine Virtves is it capa- 
ble of? It's hardly at a loſs in any thing 
more than in recounting the Excellen- 
cles of its own Nature and Abilities. _ 
_ © When therefore we conlider all theſe 
things, how fearfully and wonderfully We 
are made, the many Arguments and Cha- 
racters of Wiſdom, and Goodneſs in a 
Being, „ i excellently framed and qualifi- 
ed; we cannot. but think it highly rea- 
ſouable for us, as the Prophet ſpeaks, to 
ſee, and know and conſider, that the Hurd 
of the Lord hath done this, that the Holy 
One of Iſrael hath created us, that we are 
made atd faſhioned by a Being Powerful, 
O 2 Wiſe 


1.41.30, 
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Wiſe and Good beyond all Expreffion- 


And that this may appear a very juſt 
Concluſion, and at leaſt the moſt proba- 
ble Account of Li Cauſe of ſuch an <5 5 


fect as Man; I ſhall conſider, 


Secondly , The Inſufficiency of the 


Cauſe which the Atbeiſts aſſign. of its 


Production, and of the Frame; and Pow-, 
ers of Mankind. They will allow no 
previous Wiſdom, - Counſel, or Contri- 
vance to have any hand in producing 
this admirable Efiect but aſcribe it 
wholly to eternal blind Neceſſit ty, or the 
lucky jumble of the inſenſible Parts of 
Matter. They ſuppoſe that all that vaſt 
variety of curious Parts, that all thoſe 
excellent Organs to be obſerved in Man, 
ſo exactly fitted to ſuch innumerable and 
excellent Ends, were never deſigned for 
any; that all things in us happened into 
ſuch a Form, into one ſuch aagreeing and 
conſpiring Harmony, by a caſual Flu- 
Etuation of things; that the moſt wiſe. 
and wonderful Contrivances were the 
mere Effect of dulneſs, ſtupidity and 


blunder ; that all the Noble Operations 
of our Souls are. nothing elſe but the. 


various friskings of ſenſeleſs Matter; that 
Senſe and Reaſon were the Product of 
an inFalible and neigte Cauſe; 

that 


* 
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that Thought and Remembrance, Wiſ⸗ 
dom and Conſciouſneſs, Will, and a Self. 
determining Power, are nothing elſe but 
à fortunate Mixture, and und irected Mo- 
tion of thoſe little Atoms of which they 
aſſert our Souls and Bodies are compo- 
ſed. But certainly theſe are ſuch groſs 
and palpable Deluſions, as nothing but 
the moſt obſtinate Averſion to the Belief 
of 4 Deity could ever betray Men into. 
And yet theſe are the Notions they are 
not aſhamed to on and defend; and at 
the ſame time inſolently boaſt of their 
Wit, and Reaſon, and Philoſophy, and 
laugh at the Folly and Credulity of thoſe 
Men, who ſuffer any thing to gain their 
Aſſent but the moſt convincing Evidence, 
and the cleareſt Demonſtration. But af. 
ter all, nothing can be more 'precarious 
or void of Evidence than thoſe Princi- 
ples, on which they ground their Belief, 
that we are not the Workmanſhip of ſuch 
. a Being as we call God. Can they al- 
ledge any thing to prove that there can 
be no Self. Exiſtent Intelligent Being, 
capable of producing ſuch a Being as 
Man That there is ſomething Eternal 
and Self-Exiſtent, they all do and muſt 
allow, and alſo that there was ſomething: 
capable of producing ſuch a Being. And 
2 O 3 why 
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why, muſt that Hens be Fabel and u 
intelligent ? Are, blind., Ch ance or Nec 

ſity mare, probable. Cauſes. of. Fic. AN 
Effect, of 2, Work contrived, With ſuc h 


aſtqniſhing Ar rt and. d Blk than Niger 
and. Counſel 2. Have th 11 ſeen, or 
heard of any thing like! i, bu 1 


or Statue of. a Man, Which hath. 
former, by. © undehgaig and incon 5 
ous Cauſe. Can they give any tolerabie 
Account of th the Noble. Faculties and O. 
perations of the Soul of Man, from dy 
pallive Matter alone; how from f 1 
rious Size and Shape, Situati e 


gitation of the little B b. it, Wel 15 


too without, 20 e 
Suhject capable of fach 7 A 
ments of Wiſdom and 7 irtue, of ſuch 
large Knowledge and curious Inyention, 


able to deſign and perform all thoſe, Ex- 


cellent Effects of Art and Induſtry, we 
are conſtant. Witneſſes, and have daily 
Senſe and Experience of? „Can they 
make it credible, againſt, our on Expe- 
rience, that we are nothipg but mere 
Corporeal Machines; 5. + that... all our 
Thoughts, and, Reſolutions, and Actiong 
whatſoever, are only the Effect of the 
forceable Impreſſions or impulſe of Bos 


les withouf * il ch * e move 
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a Hand or Feet, or eonceive a Thought, 


bat as we are conſtrained by External 


things acting upon us, and that all our 
Motions Aretas neceſſary and void of Li- 


any thing de more prerarious than the 
Suppoſitſon, or more incredible than the 
Truth of theſe Things, or more worthy 
of our Indignation thin ule Attempts of 
Men to perſwade us to believe them? 
Can we bear to think, that Men ſhould 
deem us 


capable of entertaining ſuth 


= 


berty as tfoſe of the Wind or Seas? Can 


ſenſeleſs and abſurd Conceits, to hear 


them arguing 


againſt the Being of a God 
from ſueh Principles, as would prove our 


elves to be ne Men; that we have no 


Reaſon or Liberty, none of thoſe Perfe- 
Kiens, which are the Glory of our» Hu. 
man Nature; that we are nothing but 
mere Engines of Fate or Chance, made 
up of Springs and Wheels, and no Bo- 


dy knows what, jumbled together with. 


Nea Art, and effecting nothing but 
ad they are moved by the irreſiſtible 
Force, of Bodies all about them? If we 
can believe ſuch things as theſe, which 
ate the Principles into whiety all Atheiſm 
mult be feſolved, or the moſt evident 


Conſequences From "them, without any 


Proof but the bare Authority of a few 
Noll! O 4 Vain- 


Vain-glorious Pretenders to Wit and Phi- 
loſophy, we may juſtly be aſhamed of our 
Credulity, This is, in a Caſe wherein 
we are Eternally undone if we are mi- 
ſtaken, to renounce the Teſtimony of our 


own Senſe, Reaſon and Experience in 


a credulous ee Authority? I 
come now, Ai 
Secondly, Tr o con ſider the Credulity 


of the Infidels amongſt us, who believe, 


that it is more reaſonable to renounce 
than to perſiſt in the Chriſtian Faith. 1 
expreſs it thus, becauſe I take this to be 
the Queſtion here in a Chriſtian Nation, 


whether is more reaſonable to reject, or 


to continue ſtedfaſt in the Belief of the 
Principles of that Religion we were edu- 
cated in? Whether when we come to be 
capable of judging for our ſelves, and 
examining the Grounds and Proofs of 
our Religion, we find them, ſtrong, e- 
nough to eſtabliſh us in that Faith, which 
till then We entertained upon the Credit 
of our Inſtructors, ho taught us to be- 
lieve, that the Holy Scriptures of the New- 
Teſtament contain in them a Rule of Faith 
and Life revealed to us by Feſ#s Chriſt, 
4 Teacher ſeut from God. I am now ta 
ſuppoſe, that we have conſidered the 
er and arę thorowliy a by 

win 
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them of the Truth of the-Principles of 
Natural Religion, that there is à God, 
Good Being, the Creator and Governor of 
the World, whom we are obliged to be- 
lieve and obey in all things; and that 
we are to enquire into the Credibility of 
the Truth of the Goſpel, whether it be of 
Gad, or of Men; whether is:more:reafo- 
nable for us to renounce or to perſtvere in 
our hriſtiankaith. I can only very briefly 
mention thoſe things, which are proper 
to be confidered by us, whilſt we are ma- 


king this Enquiry, in order to the giving 
a; right Judgment of the Caſe before us. 
Ang n gr 


1 1 
2 1 
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12 L Nene 
_. Firſt, It will be proper for us to con- 
ſider the Poſſiblity of a Divine Revelati- 
On. And ſurely we cannot think it a- 
bove the Power of an Almighty Being, 


Ways unknown to us, to enlighten the 
Minds, and to improve the Underſtand- 
ings of Men, and to make them capa- 


ble of declaring ſuch things with great 


Sincerity, which he thus filleth chem 
with the Knowledge of. And if we act 
reaſonably we muſt allow it poſſible, 
how difficult ſopver it may appear to — 
and vole 
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unleſs: we can find a manifeſt Contradi- 
Rion in the Nature of the thing ſuppy 
ſed to be done, which I preſume ned 


Was, or can be diſcovere. 3 


Secomniy, Bet us confider the Prob 
lity of God's exerciſing his Power in 5 
manner. And ſurely we cannot think Ft 


improbable, that ſuch 2 perfectly Goo 


Being, as God is, ſhould” make fuck a 
Revelation; if it might be ſerviceũble 


to the Benefit of Mankind. And I CH- 


ceiver no Man will pretend te probe, 


that it is ſb very eaſſe for all Mer; by 
the Strength of their own" Nat ura! A- 


bilities ; to attain the Knowledge of all 
things which are of uſe to thens; that 


they are u le of receiving any con- 
Soc by fach extraordinar ry 


ſiderable-B 
Methods of — 03/1 "5063-200 


: Thitdly; There is nothing we ea think 
of; i we ſuppoſe God ſhould be inclined 
to make any V fach Revelation to us, more 
likely to be the Subject of it, than thoſe 
things, which are conkained in the 'Gof- 
pel of Feſus Chrif. For what could be 
more nredful or uſeful for us to be iy- 


ſtructed in, than a true and a more 


ſect Kn awledge of God and our ſelyes; ; 
how we are to live, and what we are 
toexpect; what Happineſs and-Mifery we 


ol ng. are 
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— gapable of and liable to, and how we 
ſecure the one, and eſcape the o- 


coming a Wiles andJuſl, and Holy God 
to deſign, by making a Revelation, - as 
to reform the World, to renem us after 
his un Image; and to lead us into thoſe 
Paths of Piety and Vertue, which ſo ma · 
nifeſtly tend, as * largely 3 
te the private and -publick: Happineſs. of 
Mankind >. And what ee powerful 


Arguments can he thought of, to per: 


zus to live and act ageordingly, 
than thoſe Aſſuranges of the Divine A. 
ſiſtance, thoſe wonderful Maniteſtations 
of the Love of God towards us, thoſe 
greet and precious Pramiſes, and thoſe 
ſevere and dreadſul I hreatgingse: Which 
the, Goſpel lays. before us? And. 

„ Fourt bh, Though there be ſome Do- 
ly yon Which arè above our Compre: 
nenſion, contained in the Goſpel, Which 
we have been — believe is . Re- 
velation of God: by Jeſus Cbriſt; 


things aſſerted, which our Under! — 


ings AIP los how to account for, and 
have ſome ede in them which we 
cannot perfectly reſolve; yet this alone 
cannot be a ſufficient Reaſon to renounce 


our Olrigiad F aich, unleſs it can be rea- 
ENI ſonable 


What End can we ſuppoſe ſo be- 
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ſonable to helieve, that God can tell us 


nothing is, but what we can perfectiy 
underſtand how it ſnould be, and fully 
comprehend all, even the unrevealed 
Circumſtances of it, Our Senſes and 
our Reaſon inform us of many Thouſand 
Things, that they are, and we make no 
doubt of their Being; though upon Sup- 
poſition that they ate, as we believe 
them to be, there are many things rela- 
ting to them, which puzzle our Under- 


ſtandings, and with our moſt diligent 
Search and Study, we are never able wo 
| find out hom they ate or can be. 


If now, we ns A's and im . | 
ſideration heſe things, we are ſatisfi- 
ed, that a Divine Revelation is not an im- 
poſſible thing, and thatthere is nothing in 
in theGoſpelof Chriſt, but what might pro- 
bably enough be the Subj ect of ſuch aReve- 
lation, if God ſhould: chile fit to make one; 
it will then be proper for us to conſider, 

 Fifthly, What Proof we have that the 
Goſpel i is ſuch a Revelation. \ Ages here 
we may obſerve, _, 

firſt, That it is W aſſerted: by 
the Writers of the New-Teſtament, that 
Chriſt Jeſus was a Teacher come from Cod, 
and that his Diſciples, and the firſt 
Fa of the Goſpel, were A 


by 
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by the Holy Spirit, whom their ' Maſter 
had ſent to id them into all Truth, and 
© bring all things to their Remembrance, 
whatſoever he had ſaid unto them. 

Secouaſy; That we find ſueh Matters 


of. Fact therein related by them, which 


if they are true, ſufficiently confirm: the 
Truth, of their Aſſertion, viz: The ma- 
ny great and publick | Miracles which 


e by our Saviour; his riſing 


rom the Dead the third Day according 
to his own Prediction, his aſcending in- 
to Heaven, and ſending the Holy Ghoſt, 
whereby his Diſciples were enabled to 
ſpeak all ages, and to do as great 
Works as he himſelf had done. 

Thirdly, That we have no Reaſon to 
doubt, but that they had Means and Op- 
portunities, and were ſufficiently quali- 
fied, to know the Truth and Certainty of 
thoſe Matters of Fact which they relate. 


They were things which they had ſeen 


with their Eyes, and heard with their 
Ears, and their Hands had handled of the 
Word of Life. Nay, they were ſome; 
of them miraculous Works wrought up- 
on, and done by the Relators them- 
ſelves. 


Fuurthly, That we can find | no juſt . 


Cauſe to * that they ſhould e 
an 
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unbelfeving 8 ſo neither can oh 


and p abliſh theſe things to the World; 18 


ry, or Profit, or Advanta 
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pins. + Truths, if they had not believe 
and known that they were ib." They 
could have no Proſpect of Woridly Glo- 
ge to eme ; 
but on the contrary 1 vet. Nr knew, that 
by relating and publiſping cheſe things 
hey ſhould" expoſe” eres to 
Scorn; and Hatred,” and” Perfecation of 
the Ineredulous Feivs ; and Tao! 3 5 
Gentiles. And as they were ard 

rified or diſmayed by As Threats of t 


; 


Inſtante be given of any dne of their, 
who, by the moſt grievous.T ortures and 
Miſeries they endured, could ever be 
brought to confeſs himielf gilt) of any 


Impoſture. And, 


Fifthly, That this einhot eafonably: 
be ſuppoſed to be the Effect of 'Enthu- 


ſiaſm or Obſtinacy, when we conſider; | 


what we are aſſured of by the eoncutrent 
Teſtimony' of all Hiſtory, © that in their 
time the Word which they preached 
mightily grew and' prevailed, "and Multi- 
tudes Believers were daily addel 7 70 the 
Church, even in Jernſalem its feff, here 
their Teſtimony was moſt eaſy to” be 
confuted, and moſt unlikely to be ſub- 
mitred to; if they had not given = 
mo 
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moſt convincing Proofs of the Truth of 
it; if they had not confirmed ãt by ſuch 
Signs and Wonders, and v\Mirgeles,: and 


Gifts of the.Hely Ghoſt, as the Holy Scrip - 


tures relate For how credulons ſoever 
we may ſuppaſe Men to be; withireſpect, 
85 GEN, Matters as are favqurable to their 
Euſts and Intereſt in the World, or to 
the Cuſtoms and Religion they, have 


been educated in, yet we may reaſona- 


bly expect the utmoſt Averſion in them 
to: the believing and prufeſſinga Religion, 
which required them to contradict their 
ſtrongeſt Inelivations, to fenounce the 
Pr ples and Worſhip they had derived 
from their Bere fithersg and charged 
them with the guilt of the moſt barba- 
rous Murder, in killing the Lord of Life, 
the Saviour and Redeemer of Mankind. 
L know docking we have more to ends 
Laſtly, : Whether the 8 125 che 
Neu- Teſtament were written by: the A- 
poſtles, and have been tranſmitted faith- 
fully to us, without any variation in the 
Principal Doctrines and Facts contained 
in them. And for this we have as good 


Proof, as a ching of this Nature is,capas, 


ble of, which in other Caſes is genetal- 


Cie allowed to be ſufficient, and Men are 


not 


0 


* 
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not afraid to venture their greateſt 
worldly Concerns upon. If we conſider 
| how early, how univerſally theſe Books 
| were received, as written by the Authors 
| whoſe Names they bear, how vain the 
| moſt ſubtil and induſtrious Attempts of 
the Enemies of our Religion have been 
| to deſtroy the Credit of them; what 
Care hath been taken to compare the ſe- 
| veral Copies of theſe Books which have 
| been diſperſed throughout the World, 
[ and how exactly the Doctrines and Mat- 

5 ters now contained in them, agree with 
what we find in all other Authors, near- 
eſt to thoſe times, and what ſort of Men 
they generally are, who ſhew their deſ- 
pite to them: If we ſeriouſſy and im- 
partially conſider theſe things, I know 
no Reaſon we can have to throw off that 
reverend Regard to them, which we 
have been taught they deſerve and re- 
J 8 

Thus have I briefly mentioned ſome of 
thoſe Arguments,by which we are confirm- 
ed in our Chriſtian Faith, and which if duly 
weighed without any biaſs in the Mind of 
Men from the Intereſt of their Luſts and 
Vices, I doubt.not, would be fufficient 

i to ſhew, That our Reaſons for perſevering 
j iu it, are muh ſtronger than any 99 
| 2 Eels 


Retigi n no. Malter of See: 


fidels. can produte for their renouncing 
it, and conſequently, That the Folly and 
Ercclulity.; is on their: Side. 

Let us then hold faſt the Profaſſun of 
our: Faith without \ wavering, 
aſhamed of the Goſpel of Chrift;.the I ruth 

| 3 is ſo ſtrongly atteſted, and the 
Deſign whereof is ſo much to. our 
Advantage in this preſent Life; and 
which, if we reject. without Cauſe, We 
run the moſt apparent hazard of being 
eternally and unſpeakably miſeraſl ig + 
nother World. _ 

But let us alſo take care, that xc 


do not hold the Faith in Unrightenonks, | 


for then our Faith will be juſt Cauſe of 
Shame and Reproach to us; we {hall 
be juſtly. condemned for Fools, for aCt- 
ing contrary to our own. Principles; tor 
practiſing Wickedneis and Vice, whilſt 
we ' profeſs our ſelves to be under the 
ſtrongeſt Obligations to Piety and Vir- 
tue] for neglecting to do that good 
which we believe will-be rewarded with 
everlaſting Life and Happineſs ; and chu- 
ting to do that Evil which we believe 
will be puniſhed with endleſs and intole- 
rable Ts 


py” T6 


and nt be 
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Jo conclude then, Let us add to our 
Faith, Virtue, and to Virtue Knowledge, 
and to Knowledge Th emperance, and to Tem- 

rance Patience, and to Patience Güdlli- 
neſs, | aud ro Godlineſs | Brotherly j Kindneſs, 
and to Brotherly Kindneſs Charity; for if 
theſe things be in us and abound, we ſhall 


adorn both our ſelves and our Profeſſi- 


on; and we ſhall take the moſt 'effequal 


Courſe to ſtop the Mouths of Infidels 
from ſpeaking Evil of us or our Religi- 
on; and difplay the Beauties of the Do- 


ctrine of Chriſt in ſo advantageous à 
manner, as that it will hardly fail of ta- 


king hold of the Hearts and Affections 


of Men; and then we ſhould: not need 
to be aſhamed of the moſt confident Hopes 
of an Entrance being adminiſtred unto us 


 gnto the Everlaſting Kingdom of our Lord 


and Saviour Feſus Chriſt. To whom with 
the Father and the Eternal Spirit, be 
Glory and Honour, Adoration and Praiſe 


- 


and for evermore, 


throughout all the Nations of the Earth, 


* 


— 
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